3. B cBoto odepenb, kaHTOBCKast TA OCHOBaHa Ha psiJie KAHTOBCKUX HOBa-
UK B 00JIACTH JIOTUKH, CPEU KOTOPHIX KOPOTKO MOXHO BBIJICIUTH CIICIYIOIINE
(mompobHee o0cy UM UX B TOKJIAJE):

— Pa3BUTHUE MPAHCYEHOEeHMAIbHOU, @ HE (OPMATBHOMN JIOTHKH;

— IIOCTPOCHUE MOOAIbHOLU [ TPAaHCIICHACHTAILHOM | MeTapU3HUKY;

— UCIIOJIb30BaHUE HE KJIACCUYECKOM, a MHTYUIITMOHUCTCKON M «I€OMETpH-
YECKOM» JIOTHK.
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Hnes «pas» u «aga» B puiaocopun Hacupa Xycpasa'

KopneeBa T. I'.
KaHouoam Guioco@cKux HayK, HaAy4Hvlli COMPYOHUK
Hncemumyma gpunocogpuu PAH
(2. Mocksa, Poccus)
YK 297:129

Hacup Xycpas — nepcuocxuii gpunocogh XI eexa, komopuwiii 6nec 60101l
8K1A0 8 pazsumue urocouu ucmaurusma (Peauuo3Ho-Gurocopcroil wKkoabl
WUUMCKO20 meyenus uciama). B ooknade 6yoem npedcmasieno, Kak NOMeHSICA
CMBICT, BKIIAOLIBACMDbILL 8 NOHAMUSL «PAly U «A0», omcy2ybo pearusuo3Hozo 00
Gunocogcrozo,; npoanaruzUpoOBar Memoo MoaKo8aAHUs «ma 8uny (apabd. «8o36e-
OeHue K UCIOKY»); paccCMOmpenbl npooiemvl nepesooa GUuioCopCKUX meKkcmos
Hacupa Xycpasa.

Knrwouesvie cnosa: apabo-mycynemanckas @uirocogus, ucmauiusm,
ma’su, nepesoo, pai, ao

The Idea of "Paradise'" and "Hell" in the Philosophy of Nasir Khusraw

Korneeva T. G.
Candidate of Philosophical Sciences, Researcher
Institute of Philosophy RAS
(Moscow, Russia)

! MccemoBanue BRIIOIHEHO IIpH noaaepxkke POOU, nmpoekt Ne 16-03-00806.
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Nasir Khusraw was a Persian Ismaili philosopher of the 11th century. The
report will represent the change in the meaning of the ideas "paradise" and "hell"
from religious to philosophical;, we will analyze the method of interpretation
"ta’vil" (arabic "erection to the source") and the problems of translationNasir
Khusraw's philosophical texts.

Keywords: Arab-Muslim Philosophy, Ismailism, Ta 'vil, Translation, Para-
dise, Hell

Hacup Xycpas (1004 — nociie 1074) pa3BuBan uaen UpaHCKOM IIKOJIbI UC-
MauIN3Ma U OCTaBUJI TIocie ce0s psia GuIoco(CKUX TPAKTaTOB, HAIMMCAHHBIX HA
MEPCUJICKOM SI3bIKE, XOTS SI3IKOM HayKu U (prsiocoduu TOro BpeMeHu ObLT apad-
ckuii. B Kopane o pae roBOpUTCS, 9TO 9TO «Cajbl, I1e BHU3Y TeKyT pexn» (Kopan!
2:25, 3:15, 3:136, 3:195, 3:198 u np.),«cansl 61aronatu» (Kopan 5:65), npasen-
HUKOB TaM OXKMJAIOT «cyrpyru uucteie» (Kopaun 2:25). B pait nonaayT npasen-
HUKHU U O0ro0O0sI3HEHHBIEC. AJl, WJIM T€eHHa, YTOTOBAH COMBIIMMCSI C HICTUHHOTO
IIyTU U HEBEPHbIM, a B KopaHe 0 HEM TrOBOPUTCS, YTO «CKBEPHOE ITO IPHUCTA-
Hume» (Kopan 2:206, 4:97, 4:115), «ckBepHoe 53T0 Bo3Bpaiienue» (Ko-
pan3:162),«ckBepHo 310 J0xe» (Kopan 3:197). Hacup XycpaB npuMeHSIET K TEK-
cty Kopana meton «ta’Bum» («BO3BeIECHHE/BO3BpAIICHUE K UCTOKY») U UHTEP-
NPETUPYET MOHATUS pas U afa B ucMamintckoM kitoue. Cornacno Hacupy Xy-
cpaBy, pail yroTOBaH JijIsl T€X, KTO BOCIIPUHSLI UICMAUJIUTCKOE YUSHUE U HATIOJTHII
CBOIO JIyIITy UCTUHHBIM 3HAaHHUEM, BEb 1I€JIb )KM3HU YeJIOBEKa — Mo3HaTh bora ye-
pe3 Ero tBopenns u Ero CiioBo. X0Ts BO BCEX HCIIAMCKUX TEUEHUSX TPU3HACTCH,
yT0 bor otneneH oT Mupa 1 He oA00EH eMy, HCMAaWIATHI MoK Aanbiie: K bory
HENPUMEHKMMO HHU OJHO OIKMCAHHUE, KPOME KOHOCTH»?, @ IOTOMY OHHU BBIBEIH Ka-
Teroputo bora 3a paMku cBoux paccyxjeHuid. Takum o0pa3om, 4e0BEK HE MO-
eT No3HaTh bora, oHaKo, €My CIEQyeT MO3HATh YCTPOCHHUE TyXOBHOTO MUpA,
KOTOPBIH 00pa3ytoT BeeoOuuii Pasym u BeeoGmas Jlyma. Pait B nonumanuu Ha-
cupa XycpaB — 3TO «BO3BpAILEHHUE», TO €CTh JyIIA YEJIOBEKA MOCIE OTICICHUS
OT TeJa BO3BpallaeTcsi K CBoeMy UCTOKY — Beeobmeli Jlyie, koTopasi COTBOpuiIa
ATOT MaTepUalibHbIM MUp. Al ke B noHuManuu Hacupa XycpaBa — «oTcraBa-
HUE», U HEBO3MOXHOCTb YU BBIPBATHCS U3 FPAHULl MATEPUAIIBHOTO MHUPA U
coeauHuThest co Beeobmeit ymoi. Beeobmas Jlyma, oboramasch 3HaHUEM
€IMHUYHBIX YEJIOBEYECKUX AYIl, CTPEMUTCSI TOCTUTHYTh MOJHOTHI U COBEPIIICH-
ctBa BeeoOiiero Pazyma, KoTOopblii BCE3HAIOII, HO HE 00J1alaeT TBOPUECKOU CH-
noui. Mrak, Hacup XycpaB npu nomMomu mMeToAa TOJKOBAaHUS «Ta BWID» HAIOJ-
HSIET MOHATHUS «paii» U «aJ1» HOBBIMHU CMBICIIAMU Y MEHSIET TOHUMAaHUE BO3JasTHUSI
nocye cMmeptu. [Ipu nepeBojie Ha pycckuil A3bIK Ppunocodpckux TekctoB Hacupa

! 3nech n manee Kopan uutupyercs B nepesoge Kpaukosckoro 1 10.

2 OHOCTB — «XyBUiilia» — NOHATHE apabo-MyCyJIbMaHCKOH (GUI0cO(UH, IIPOM3BOIHOE OT CIIOBA «XyBa» (MECTO-
HMMEHHUE «OH») M NPEACTaBIIET CO00M MaKkCHUMalIbHO aOCTPaKTHOE yKa3aHWE Ha Belllb. byxyun MakcCMMaibHO a0-
CTPaKTHBIM, ITOHSATHE «OHOCTBY HE SIBJISIETCSI BMECTE C TEM OOIMM B TOM CMBICIIE, YTO Ka)kJasl BEIIb UMeeT co0-
CTBEHHYIO OHOCTb, YeM OTJIMYAETCS OT JIFOOOW PYroi, XOTs 3Ta «OHOCTb» U HE MOXKET OBITh IKCIUTMIMPOBAHA.
TepMUH «OHOCTBY UCIIONB3YETCs B TEX CIIy4asX, KOraa HeoOXOIMMO TOBOPHTH O BEIIM HE3aBUCHMO OT IOHATHH
CYILECTBOBAHUS M HECYIIECTBOBAHHUSL.
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XycpaBa HCO6XO,III/IMO YUYUTBIBATh TC CMBICJIBI, KOTOPBIC ITIOAPA3yMCBAIOTCA B
CBs3H C HUCIIOJIB30BAHUCM MCTOda «Ta’BUI».

ConunanbHas «IMATHOCTUKA BpeMeHW»: A. I'esien u M. Xopkxaiimep

Jlorunos A. B.
Kanouoam guiocogckux Hayxk, OoyeHm
Poccuiickuii 2ocyoapcmeennbiii 2ymaHumapHulil yHugepcumem
(2. Mocxkesa, Poccus)
YK 316.324.8

B pamkax ooknada paccmompenst coyuanvhbie u noaumuyecKue uoeu 08yx
8bI0AIOUUXCSL COYUATIBHBIX MeopemuKko8 XX 8., NPOCeHcUBaomes CXo0Cmed u pas-
auqus ux nosuyui. Hecmomps na pasuuyy ux uoeonocuteckux no3uyull, Hcecmryro
NONEMUKY MeHCOY HUMU, BbIABISAIOMCS CX0NHCUE NOOX00bl K AHAIU3ZY COBPEMEHHO20
obwecmsa. Kpumuueckuti ananuz Ho80e8pPONENCKOU PAYUOHATILHOCIU, Nepe-
OCMbICIEHUEe NPOYecca MOOEPHU3AYUL, PUiloCoPCKO-aHMPONOIo2ULeCcKULl N00X00 K
960MI0YULU OCHOBHBIX COYUANLHLIX UHCIUMYMO8 — 60N MOMEHNbL, KOMopbvle 00b-
eOUHSIIOM 08YX coyuanvuvix gunocogos. Cnedyem makice ommemums, 4mo OHu
PACXOOUNIUCH 8 OYEHKAX NePCReKMUE Pa3eumus, poiu UHMELIeKMYdl08 8 UCTNOPUU
U 8 HCUZHU COBPEMEHHO20 0OUlecCmBa, UHMEPNPemayusx MOpailbHbIX Npooiem, 4mo
OMpa3zUNIOCh 8 NYOIUYHOU OUCKYCCUU, COCMOABULETICS MEHCOY HUMU.

Knouesvle cnosa: Kpumuueckas meopus, coyuanvhvie UHCIMUMYmbl, UHOY-
CMpUAIbHOE 00WeCmso, PayYUOHATbHOCHb, UHOYCMPUS KYIbMypbl, 00uecmso no-
mpebieHUsl, UHMeIeKM)albl

Social diagnostics of time: A. Gehlen and M. Horkheimer

Loginov A. V.
Candidate of Philosophical Sciences, Associate Professor
Russian State University of Humanities
(Moscow, Russia)

The report examinessocial and political ideas of two prominent social the-
orists of the XX century, traces similarities and differences in their positions.De-
spite the difference of their ideological views and rigid polemics between them,
similar approaches to the analysis of modern society are traced. Critical analysis
of the new European rationality, rethinking the modernization process, anthropo-
logical approach to the evolution of the main social institutions, criticism of the
consumer society — these are the points that unite the two scientists. On the other
hand, they differed in assessing the prospects of development, the role of intellec-
tuals in history and in the life of modern society, interpretation of moral problems,
which was reflected in a public debate held between them.
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