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AHHoTauuu / Abstracts

A Cexmmsa 1: ItaToH 1 IaTOHOBEAEHNE

lnewkos Anekceri Anekcangposnyu (Mocksa)

KaHAumaT guaocodckux Hayk, HarymoHanbHBIN MCCle0BaTeIbCKIIT yHUBepCUTeT «BpIcias
IIKOJIa S9KOHOMUKII», 3aMeCTUTeNb AUpeKTopa VHCTUTyTa r'yMaHUTapHEIX NCTOPUKO-TEOPETH-
ueckux ncciaenosanuit M. A.B. IToeraeBa — sheginoid@gmail.com

PyHpameHTanbHas oHToNOrMs HacToswero y [naToHa.

Kniouesvie cnosa: IInaron, «Tumeir», «IlapMeHn», BEUHOCTD, BpeMs, IIUTEIbHOCTD, TEMIIOpa-
JIM3M, TPAAVUIIVIOHHBII 3TePHAIN3M, aTeMIIOpAJIbHAA JINTEIbHOCTb.

TToHsATIME BEUHOCTH UIPaeT BXKHEIIIIYIO POJIb B INIATOHOBCKOII (putocodun. «BeuHsre mmen»,
«BEUHBIIT MUP MJEI» — CTOJIb YaCTO BCTPEUAOIMeCs B INTEPAType CJIOBOCOUETAHNS, UTO «BeU-
HOEe» BOCIIPMHIMAETCS IPAKTUUYECKHU KaK CHHOHUM «MIeanbHoro». HecMotps Ha 6e3ycioBHy0
3HAUMMOCTDb KaTeropuy BeuHoro y IliaTona, BIuoTs 1o «Tumesi» OH He IpejiiaraeT Gosee M
MeHee II0JIHOTO aHa3a MoHATHsA. OTHAKO I B 9TOM JMAJIOTe OIIVICAHIE BEYHOCTH (TaK ke, Kak
VI BEYHOTO) HEOXHO3HAUHO I BHI3BIBAET CIIOPHI KaK B MCTOPUKO-(IIocodCKoit, Tak 1 ¢pumocod-
CKOIJt JIMTeparype.

CyH.ICCTByeT AB€ OCHOBHBIX CTPATEIMM MHTEPIIPETALINN ITOHATISA «BEUHOCTb». BO—HCpBbIX, non
BEUHOCTHIO MOYKHO ITIOHUMATh 6ECKOHEUHOCTh BO BpEMEHIL: X BEUEH, €CJIN U TOJIbKO €CJIN HET
TaKOro IIpOIIOro, Korga OBl X He CyIIeCTBOBAJI, I HET TaKOIo 6y,t(yLuero, Korga x He 6YJICT
CyILIECTBOBATD. STY CTpaTernIo MO>XKHO Ha3BaTh memnopanucmcxoﬁ. BO-BTOpI)IX, II0 BEUHOCTBIO
MOJXHO IIOHVMAaTh TPAaHCHEHAECHTHOCTh BDEMEHU U JUINTEJIBHOCTD: X BEUEH, €CJIN M TOJIBKO €CJINL
HI OAVMH 3JIEMEHT X He SABJIAETCA YaCTbIO TEMIIOPAJIBHOIO psAa. 9ro CTpaTermus mpabuuuo:—mozo
amepHanuma. O6e atu CTpaTerny NIPpMMEHAIOTCA AJIA IHTEPIIPETALNIV BEUHOCTI Y ILraTona, HO
obe oHM NPEeACTABIATCA HEYTOBJIETBOPUTEIbHBIMUL.

B mosnp3y Temmopanmsma roBOpAT ABHBIE TEMIIOpPAIbHbIE KOHHOTALMY KJIIOUEBBIX CJIOB JIJIA
o6osHauenns seunoctn y [lnatona (&ei, &idiog, aicv). Ho oTimume BeuHOro oT BpeMEHHOTO
y [lnaToHa MMeeT He KONMYECTBEHHBII, a KAUECTBEHHBIIT XapaKTep, O ueM KPaCHOPEUMBO CBI-
IeTeIbCTBYeT MCKIIOUeHe MOyca HaCTOSIIero 13 crmcka Bunos Bpemenn (Ti. 37e). OgHako
¥ 3TepHATMCTCKAs MHTepIIpeTanysa BeqHocTy y IlnatoHa BeIsbIBaeT BOIpOCEL. Bo-mepBsIx, ec-
JIM BEUHOCTD TPAHCIIEHJEHTHA BPEMEHM, TO HEOOXOMMMO 0OBACHIUTD IIIATOHOBCKOE OIMCAHIIE
BpeMeHIU I BpeMeHHOTO B TEpPMITHAX BEUHOTO (HaIpumep, aickviog B 37d7 [t OIMCAHIISI KON,
(’x’i&og B 37¢6 1 40b5 1uist onmcaHus HeGeCHBIX Tell). Bo-BTOPBIX, eciiyt BEUHOCTD TPAHCLIEHAEHTHA
BpeMEeHM, TO UAEU HUKAKMM 00pa3oM He MOTYT yUacTBOBATh B yCTPOCHMIM KOCMOCA.

BBIXO M3 MHTEPIIPETAIIMOHHOrO TYIIMKA ITOfICKa3bIBaeT auasor «IlapMeHnm». 3xech BBOOUTCSI
MOHATME HACTOAIIEro BpeMeHn (0 VOV Xpovog mim IpocTo T vOv — Prm. 151e-152e), 3aHnMa-
IOLIEr0 0C000e MONIOKEeHNM B TeUeHNY BpeMeHu. JlocTuras B CBOeM CTaHOBJICHIY HACTOSAILIETO,



00'BEKT IIepecTaeT CTAHOBUTECS I €CTh TO, YeM OH cTaHOBumIIcs. Hacrosiuee, Takium o6pasom, —
9TO «Mecmo» Obimus, ICKII0Ualolllee BCIKoe cTaHoBIeHNe. HacTos1iee BO BpeMeHN BBIITOIHSA-
eT cpasy HeCKOJIBbKO (QyHKImit. Bo-IepBbIX, HACTOsIIIEE TAPAHTIPYET CAMOTOXXIECTBEHHOCTD 1
CyLLeCTBOBaHIE JI060r0 00'beKTa BO BpeMeHN. Bo-BTOPBIX, HACTOsIII{ee TAPAHTUPYET CAMOTOXK-
IeCTBEHHOCTH U CYII[eCTBOBaHIe caMoro BpeMeHn. Be3 HacrosIero, Hecymero B cebe ObITIE,
BpeMsI ObLIO ObI HEBO3MOYKHO, OHO IIPOCTO HE MOTJIO ObI 6bimb. VIHBIMY CJIOBaMM, HACTOSIIIIEE —
3TO OCHOBaHIE BpeMeHI. ITO HACTOsIIee, He KaK 3JIeMEeHT BpeMEHHOT0 P/, HO KaK OCHOBaHIe
BpEMEHN, I eCTh, Ha MOJI B3I, MICKOMAsl BEUHOCTb — AMeMNOPATbHAs ONUMEeTbHOCb.

Aleksei Pleshkov (Moscow)
Plato’s Fundamental Ontology of the Present.

Keywords: Plato, the Timaeus, the Parmenides, eternity, time, duration, temporalism, traditional
eternalism, atemporal duration.

The concept of eternity plays the central role in Plato’s philosophy. Nevertheless, up to the
Timaeus, he does not offer a more or less complete analysis of the concept. And even in the
Timaeus, the description of eternity (as well as of the eternal) is ambiguous and causes contro-
versy in historical and philosophical literature.

There are two main strategies for interpreting the concept of eternity. First, by eternity one can
understand infinity in time, this strategy can be called temporalism. Secondly, by eternity one can
understand the transcendence of time and duration, this is a strategy of traditional eternalism.
Both strategies are applied to interpret Plato’s eternity, but both of them seem unsatisfactory.

The explicit temporal connotations of the keywords for the description of eternity (&ei, &idiog,
aicyv) are indicated in favor of temporalism. Nevertheless, the difference between the eternal and
the temporal in Plato is not quantitative, but rather qualitative, as is eloquently attested by the
exclusion of the present from the list of the forms of time in Ti. 37e. The position of traditional
eternalism also raises questions. First, if eternity transcends time, then it contradicts Plato’s de-
scription of temporal things in ‘eternal’ terms (e.g., aicoviog in 37d7 for describing the copy; éit8iog
in 37c6 and 40b5 for the description of celestial bodies). Secondly, if eternity is transcendent in
relation to time, then the Forms can in no way participate in the organization of the cosmos.

I believe that the Parmenides gives us a key for the understanding of Plato’s concept of eternity.
Here, the notion of the present time (6 vOv xpdvog, or merely 10 vOv — Prm. 151e-152e) is in-
troduced. Reaching in its becoming the present, an object ceases to become and turns out to be
what it was becoming. The present, therefore, is the place of the being deprived of becoming. The
present in the flow of time performs several functions at once. First, it guarantees self-identity
and existence of any object in time. Secondly, the present guarantees the self-identity and the ex-
istence of time itself. Without the present, carrying the being in itself, time would be impossible,
it literally could not be. If we consider the present not as an element of a time series, but as the
foundation of time, we can conceptualize eternity in Plato as atemporal duration.

Jluxaues [ne6 lennagpresny (Mocksa)
Crynenr ¢punocodckoro paxynbrera ['ocymapcTBeHHOTO akafeMIUeCKOro YHUBEpCUTETa TyMa-
HUTapHBIX HayK — hedgleb@rambler.ru

MeToponorus neayKTuBHbIX Hayk: noaxoasl [natoHa n Apuctotens.
Krouesvie crosa: IlnaToH, ApuCTOTENb, JIOTMKA, METOXOJIOTHS Hay KM, CYMBOJI JITHINL.

s pumocoduy MaTeMaTHKa ABIAETCS OTHOI M3 BasKHEHIINX TeOPeTNUeCKUX HayK. ITO 00b-
ACHSETCS TeM, UTO OHA JICIIONb3yeT COBEPIIEHHYIO CUCTEMY J0Ka3aTelIbCTB, ONEPUpPYS TONb-
KO MJeaJIbHBIMM 00beKTaMu, He 00pallasch K SMIMPIYECKOMY omblTy. MHOrMM ¢rurocopam



HaummHadag ¢ aHTMYHOCTU MAacalbHad QJI/IJIOCO(bCKaJ{ CIICTEMA IIPENCTABIIAETCA BbICTpOeHHOﬁ II0
06pa3uy MaTeMaTnyeCcKo HayKN. He B Tom CMBICJIE, UTO B HEWl TOJIKHBI OBITH CTpOrye BbIYMC-
JIEHNA 11 TEOPEMBI, @ B TOM, UTO €€ MICTMHBI JOJKHBI BBIBOOAMUTHCA TaK K€ ACHO, KaK 2+2=4.

TlepBsiit purocod, y KOro Mel MOKeM HAIITH Pa3BepHYTOE PAacCy>KAeHNe O IPUPOLe MaTeMaTn-
k1, — [ImaTon. OCHOBHOIT ICTOYHMK HAIIMX 3HAHMI 06 oTHOImIeHNN [InaToHA K MaTeMaTnKe —
3TO paccy’kKIeHINe O CTYIIeHAX II03HAHNUA B TAK Ha3bIBaeMOM cuMBole nuHuy u3 VI kaurn «To-
cymapcTBa». MaremaTuky IlnaToH momernaer HypKe OWAJEKTUKI M OTHOCUT K PacCy{OUHOMY
TUIY 3HaHMA. [TTaBHOE OT/IMUNe MaTeMaTUKI OT AMANeKTUKMA COCTOUT B TOM, UTO OHA MICXOTUT
W3 IIPeATIOCHIIOK M MAET B CBOEM ITO3HAHNM OT ITOCBUIOK K CII€ICTBMAM, TOTa KaK C IIOMOIIBIO
JMATEeKTUIECKOI CIIOCOOGHOCTI MCCIeAYIOTCS CAaMM IIPEATIOCHLIKH, a II03HaHNe yCTPEMIIEHO Ha
GecrpeaIIoChIIIOUHOe Havallo.

IInaToH cTaBUT MaTeMaTHUeCKOe 3HAHNE HIDKE OUAeKTIIeCKOTo 0 TOW IIPUUMHE, YTO MaTe-
MaTHK, COBepIIas pasIMdIHbIe OIlepaliy HaJl YIMCIaMy 1 GUrypamu, He o6paliiaeTcs K BOIPOCy
0 TOM, UTO BOOGIIIE ecTh umcio u urypa. MaTeMaTHk IpMHMMAET aKCHOMBI KaK CAMOOYEBII-
HYI0 JAaHHOCTb, OJHAKO B 3TOM IIP€METe Mbl HAXOAMM 3aMfHTEPECOBAHHOCTDb TOJBLKO B LIEJIN
CBOEJI JeATeNPHOCTM — BBIBOJ JOKA3aTeJIbCTB I T€OpEeM, — a BOIIPOC O CYIIHOCTM OOBEKTOB
ormepanuii octaércs ymyiieHHbIM. Takum o6pasom, IInaTon GpopMyanpyer BasKHYI0 IIpobiaemMy
MaTeMaTI4ecKoro 3HaHNUsI BOoOIIe: YTO 9Ta HayKa 3HaeT O IIpeIMeTax CBOETO MCCIIe OBaHMsA?

TTocie InaToHa B aHTUYHOCTY MBI BCTpeYaeM JBe CUCTeMbI 3HAHMS, IIOCTPOEHHbIEe Ha aKCMOMa-
THYECKUX Havajax: 9To JIorMKa ApucroTens u MaTeMaruka EBkianpa. O6e cucTeMbl SIBISIOTCS
(yHIaAMEHTOM BCell eBPOIIENICKOI HayKN I Ha IIPOTSHKEHNUI MCTOPUIL COXPAHSIOT CBOO OTPOM-
HyI0 IleHHOCTb. O{HAKO IMPeACTaBIILIOT JIM 3TY aKCMOMBI TaKkoe Gp1I0codCKO-OHTOTIOTIUECKOe
OCHOBaHIe, 0 KoTopoM rosoput IInaron? B mokmame msl paccmorpum nosunuio IlnaTona mo
IaHHOII Npo0JeMaTHKe U KaK Ha TaKle BOIIPOCHI OTBeyaeT APUCTOTENb, MUCXOMAS U3 CBOeiT CO0-
cTBeHHOII (1I0cOdCKOI CUCTEMBL

Gleb Likhachev (Moscow)
Methodology of Deductive Sciences: The Approaches of Plato and Aristotle.

Keywords: Plato, Aristotle, logic, methodology of science, Symbol of the Line.

For philosophy, mathematics is one of the most important theoretical sciences because it uses a
perfect system of proofs. For many philosophers starting with Antiquity, the ideal philosophi-
cal system appeared to be built on the model of mathematical science. Not in the sense that it
should have rigorous calculations, but meaning that philosophical truths should be deduced as
mathematical truths.

The first philosopher who discussed the nature of mathematics was Plato. In the so-called Symbol
of the Line from the 6th book of the Republic, Plato classifies mathematics as discursive reasoning
and ranks it below dialectics. The main difference between mathematics and dialectics is that
the former proceeds from hypotheses and accumulates its knowledge moving from premises to
consequences, whereas the dialectical ability enables to explore the hypotheses themselves, and
its knowledge is directed towards the principle above hypotheses, &pxnv avord@etov (R. 510b7).

Plato puts mathematical knowledge below the dialectical one because mathematicians, perform-
ing various operations on numbers and figures, do not ask the question whether there is a number
or a figure at all. Mathematicians accept the axioms as a self-evident reality. However, the only
interest in this case is in the deduction of proofs, whereas the question of the essence of the ob-
jects of mathematical operations remains missed. Thus, Plato formulates an important problem
for mathematical knowledge in general: what exactly does this science know about the objects
of its research?



After Plato, still in Antiquity, we can find two systems of knowledge built on axiomatic prin-
ciples: the logic of Aristotle and the mathematics of Euclid. Both systems are the foundation of
all European science and they retain their value throughout history. However, do these axioms
represent that philosophical and ontological basis about which Plato speaks? In this paper we
consider the position of Plato in this issue, and how such questions are answered by Aristotle.

Cepérun Angpesi Bnagumuposny (Mocksa)

KaHAUAAT (PUIIOTMUeCKNX HayK, CTApIINIil HAayYHBII COTpyRHMK MHcTuTyTa dyurocodun Poc-
CUIICKOT aKafieMnn HayK — avisl2@yandex.ru

[MnatoH 06 ucnpaBuTenbHoli GyHKUMYN HaKa3aHus.

Krnrouesvie crosa: IInaron, aHTUYHAA ITUKA, JCIIpABUTEJIbHOE HaKa3aHIE, peTpI/IGyTI/IBI/ISM, 3B-
AE€MOHN3M.

B HEKOTOpPBIX MIaTOHOBCKMUX AMAOTax yTBEPKIaeTcsl MM IOApa3yMeBaeTCs, UTO HaKa3aHue
MIPUHOCUT II0JIb3y IIOPOUHBIM areHTaM, yCTpaHAsa IOPOK B MX TyIlIaX MM AaKe IIPUBHOCA B HUX
nobpozperestb. XOTs 5TOT aCHEKT IIIATOHOBCKOTO ITOAX0/a K HAKa3aHII0 HaXOAUT LIMPOKOe IPH-
3HaHJe B COBPEMEHHOII JICCIIe/IOBATENbCKOI JIMTEPAType, eCTh MCCIe0BaTeN N, KOTOphIe 160
B II€JIOM OCIIAPMBAIOT €T, MBITAsACh IIPEACTaBUTh Il1aTOHa CTOPOHHMKOM UMCTOTO peTpuOyTi-
BHU3Ma, 00, KAK MUHMMYM, CTaBAT ITOJ COMHEHIE, YTO II0J] MICIIPaBUTENIbHBIM HaKasaHIeM
clIeZlyeT MMeTh B BUIY MMEHHO CTaHIApTHBIE PeTPUOYTUBHBIE IPAKTUKIM, IIPeIIoIarajoLe
IIpMUMHEeHMe IPECTyTHUKY BeCbMa MHTEHCUBHBIX GM3MUIECKUX CTPaJaHIiL.

Mse X0TeI0ch GBI TIOKa3aTh, YTO ITU PEBU3MOHMUCTCKME MHTEPIPETAIIMN OIIMOOUHBL: B IIJIa-
TOHOBCKMX TEKCTaX JEVCTBUTEIBHO YTBEP)KMAETCHA, YTO HaKa3aHME MMeeT JICIIPaBUTEIbHYIO
GyHKIMIO, M peub IIPY 9TOM JEMCTBUTEIBHO MACT O NMPUUYMHEHNN areHTy MHTeHCUBHBIX (u-
3MUYECKMX CTPaJaHMil. ITO OTHOCUTCA KaK K COLMATBHOI PeTpuOyIy, T.e. K peTpUOy TMBHOII
aKTUBHOCTY OJHIUX JIIOEI 10 OTHOIIEHNIO K APYTMM B PaMKaX CyILIeCTBYIOIIeil IPaBOBOI CH-
CTeMBI, TaK ¥ K MeTapU3NUecKol peTpubyLuy, KOTopas MOKeT IMETh MeCTO KaK B 3arpoOHOII
JKU3HM, TaK U B 9TOM Mupe (pasiamuHble CTPaSaHNUs B STON XKM3HMU, MHTEPIIPETUPyeMble Kak
HaKasaHIe, II0cJIaHHoe Borom iy Goramu).

HpO6JIeMa, OAHAaKO, COCTOUT B TOM, UTO Y IlraTona He IIPUBOONTCA IIPAKTIYECK HIKAKIX apry-
MEHTOB B II0JIb3Yy 3TUX HpeI[CTaBJ'IeHI/HZ, UTO, IIO-BUAMMOMY, 1 ABJIAETCA OOHUM U3 OCHOBAHUI
BBIIEYIIOMSHYTOTO PEBU3VIOHNMCTCKOTO IIOAX0aa. OHpEIIeJIeHHafI aprymMeHTanus IIpeajaraer-
Cd pa3Be uTo B <<Fopr1/[1/1>>, roe COKPaT IIBITAE€TCA COUETaTh peTpI/I6yTI/IBI/I3M C 3BAEMOHM3MOM
I TOKa3aThb, YTO CIIPABEIIMIBOE HaKa3aHME JOJIKHO IIPMHOCUTH HEKOTOPOE 61aro IIOPpOYHOMY
are”ry, CHOC06CTBYSI €T0 CYHACTBhIO VI, KaK MIHMMYM, Jejlasg €ro MeéHee HeCUaCTHbIM. Ecin
are’T usberaer HaKasaHNsd, TEM CaMBbIM OCTaBasCh IIOPOUYHBIM ¥ aMOPAaJIbHBIM, TO 3TO Tpak-
TYyE€TCA KakK BeJIMUariiee 3J10 AJIS HEro caMoro, COCTABIISIIIee ero HecuacThbe. B pAne TEKCTOB
9TO 3JI0 y>Ke caMO I10 cebe MOXeT paccMaTpMBaTbCAd KaK CBOETO poJa MMMaHEHTHOE HaKa3aHIe,
IIOCTUTAIOIIEE €TO0.

TeMm He MeHee, 9Ta apryMeHTAI(UsI He OTBeUaeT Ha KIIOYEBOI BOIIPOC: IIOUeMy BOOOIIle HAXO
IyMaTh, UTO IPUUYMHEHNE areHTy MHTEHCUBHBIX CTPaJaHNIl NeJICTBUTEIbHO JeJIaeT ero Jyd-
11e B MOpaJbHOM oTHoIeHuu? ITo-BMAMMOMY, TaKOJ BBIBOX JeJIAeTCH IIPOCTO HAa OCHOBAHMM
o01LerT aHAIOTMY MEXAY MEIUIHCKIM MCKYCCTBOM M IIPABOCYAMEM, KOTOpas IPUHIMAETCS
3a CAMOOUYEBMIHOCTD U IIOJIpa3yMeBaeT, UTO, pa3 MeAMIIMHCKOE JICKYyCCTBO MOKET NPUUMHATD
cTpagaHus GOJIBHOMY pagyl 300POBbSI €0 TeJla, TO M IPABOCY Ve JOJDKHO CIIOCOOCTBOBATD «3M10-
POBBIO» €ro AYILN, T.e. TOOPOAeTe N, IPUMEHSS CXOXKIe CPeNCTBA.



Andrei Seregin (Moscow)
Plato on the Reformatory Function of Punishment.

Keywords: Plato, ethics, ancient ethics, reformatory punishment, retributivism, eudaimonism.

In some of Plato’s dialogues, it is stated or implied that punishment is beneficial for immoral
people, because it removes vice from their souls or even makes them virtuous. Although this
aspect of Plato’s approach to punishment is widely acknowledged in modern scholarship, there
are some scholars who either generally challenge it and try to present Plato as an advocate of pure
retributivism, or at least call into question that when talking about reformatory punishment he
had in mind standard retributive practices presupposing the infliction of very intensive physical
suffering on an offender.

I would like to show that these revisionist interpretations are wrong: Plato’s texts really do assert
that punishment morally improves human soul and it is really intensive physical suffering that is
supposed to produce this effect. This applies both to ‘social retribution’, i.e. retributive activities
of some people towards others within some actual legal system, and to ‘metaphysical retribu-
tion’, which may take place in the afterlife as well as in this world (various sufferings in this life
interpreted as punishments sent by God or gods).

However, the remaining problem is that almost no arguments are offered in Plato’s corpus to
justify these ideas, and this seems to be one of the factors that motivated the above-mentioned
revisionist approach. At best, some argumentation can be found in Gorgias, where Socrates tries
to combine retributuvism with eudaimonism and to prove that just punishment must in some way
benefit those who are punished by contributing to their happiness or at least by making them
less unhappy. If an agent manages to avoid punishment and so to remain vicious and immoral,
this is regarded as the worst possible evil for her, which constitutes her unhappiness. In some
texts, this evil itself may be interpreted as a sort of an immanent punishment for the agent.

However, this argument doesn’t answer the crucial question: why on earth should one think that
the infliction of intensive physical sufferings really makes people morally better? This inference
seems to be made simply on the ground of a general analogy between medicine and justice, which
is taken for granted and implies that since the former may cause sufferings to a sick person for
the sake of her physical health, the latter must contribute to the ‘health’ of her soul, i.e. her moral
virtue, by using similar means.

lapamxa Anekceri Bukroposud (Mocksa)

CTapIINII HAyUHBI COTPYIHUK Kadeaphl MCTOUHNKOBeTeHUA VICTOPMKO-apXMBHOTO MHCTUTY-
Ta, COTpyAHMK «IIJIaTOHOBCKOTO JICCIIEOBATEILCKOTO HAYYHOIO IieHTpa» Poccmitckoro rocy-
JapCTBEHHOTO TYMaHUTapHOIO yHUBepcuTeTa — agaradja@yandex.ru

MnatoH n CodpoH: nocTaHoBKa Bonpoca.

Kiouegvie crosa: Ilnaro, CodpoH, [uamor, MuM.

JpeBHue (1 He OYEHb JPEBHIE) CBUETEIbCTBA HAMEKAIOT Ha COBEPILIEHHO 0C060e OTHOILIEHIUN
IInarona k mumorpady Codpony us Cupakys, coBpemennnky Coxpara u Espunupa. Bor ka-
KYI0 KapTUHY MO)KHO HapJCOBATh I10 OTPHIBOYHBIM CBeIeHIAM, II0UepIHYTHIM 13 Cyout (X 893),
Iuorena Jlasprckoro (3.18) u Xopukus (Apol. Mim. 32.2.16): Imarox Bocxumacs kauramu Co-
(dpoHa, npuBes ux ¢ co6oit B ApuHsr n3 Cupakys, yBIEKaJICS MU HACTOJIBKO, YTO He PacCTaBal-
s ¢ HUMU HU JHEM, HYI HOUBIO, Y He IIPOCTO 3aUMTHIBAIICS STYM aBTOPOM, HO B U€M-TO I IIOApa-
KaJl eMy, a IMeHHO B 1300pakeHnM xapakTepos (fosotfjoat 1tpog adtov), o croBam duorena



Jlasprckoro. OTciofa MOKHO 3aKJIIOUNTH, YTO NMeHHO 13 counHeHuit Coppona Ilraron sanm-
CTBOBAJI M3IOMIHKY CBOero ¢iurocodckoro crmius — camy ¢opmy ananora. [Togo6Hoe mpen-
II0JIO’KEHYIe MOXKHO BCTPETUTD U B OYeHb Io3gHeM Tekcre Moanna Iera (H. 10.55, cf. 11.62) —
BIIPOYEM, CO CChUIKOI Ha XiAAot Tumona ®imyHTCKOro, XpOHOJIOTMUECKH KyAa 6oiiee GIIM3Koro
k IlmaToHny, — 1 B COBceM paHHeM, XOTSI I OTKPBITOM JJISI TOJIKOBAHMS, CBUAETEIbCTBE APICTO-
testst. Peub mper o Mecre U3 e pparMeHTapHO COXpaHMBILerocs counHeHnus Ilept sontdv,
nepexnnKaoeMcs ¢ TekcroM «Iloatuku» (1447b) 1 BeposITHO TOMOJIHAEMOM He TaK AaBHO 13-
JaHHBIM DanupycHbIM oTpeIBKOM (P. Oxy. 3219). [Tomumo CodpoHna, ApucToTens yKasbIBaeT Ha
Hexkoero AsnexcameHa (Tenocckoro mn Teocckoro) Kak mpejiiecTBeHHNKa [atoHa: MMeHHO
TOT IKOOBI IIEPBBIM HAuall IICATh ‘COKpATIYECKIe / ApaMaTidecKue (ama)iorn .

Y6exaeHHble IIAaTOHOQIIIBI, PasyMeeTcsi, C HETrOJOBAHIEM OTBEPTHYT JIIOOble MHCUHYALIN
oOGHOT0 POJIa, OTHECS UX Ha CUeT 3JI0HAMEPEeHHOCTY JIIOOMMOro yUeHIKa YN IBHOJ HeHa-
JeXKHOCTY MICTOUHIKOB, B JII000M ciryuae TpeOyIOIIIX Cephe3HOT0 ToIKoBaHMs. OXHAKO IIpexie
uyeM IIPUCTYIATh K KaKO-1100 MHTepIIpeTaIyy, HeoOX0nMMO Golee Wi MeHee UeTKO IIpef-
CTaBJIATH ceOe He TOJNBKO JOCTYIIHBIN MaTepual, HO M MHCTPYMEHTHI AJIS ero o6paboTku, a
JIMEHHO BOIIPOCHI, KOTOPBIE CIEAYET 3a[aBaTh, YTOOBI IIOJNYUNTh OCMBICIICHHBIE PE3yJIbTaThI.
Yro noHnMan ApucToTelb U APyTie APeBHIIE aBTOPBI IO/ (A1a)JoroM’, B IIEPBYI0 OUepeb ‘Co-
KpaTudyeckuM WK ‘ApamMariueckuM’? YeM MMeHHO GbUIN CULIAIMIICKYE MUMBI? YBBI, OT COUN-
Hermi1 CodppoHa COXPAHIIINCH JINIIE CKYJHBIE Y MAJIO O UeM CBUETENbCTBYIOLE (PParMeHTHI.
B aToM riaBHas TPYAHOCTb — Y HAC HET 9JIeMEHTapHOII BO3MOKHOCTI TOBEPUTHCS COOCTBEHHO-
My CYXKIEHUIO M 3[PaBOMY CMBICIY, COIIOCTaBMB TEKCTHI ABYX aBTOPOB: BCIOAY IPUXOIUTCS
IBUTaThCS Ha OIIYIIb, IPOOMPATHCA OKOJIBHBIMI ITyTSIMI, II0JIarasich TOIBKO Ha KOCBEHHBIE I
HeHaJ(e)KHbIe NaHHbIe. A pa3Be BIIpaBe MbI BOBCE MMM IIpeHeOpeun?

Alexei Garadja (Moscow)
Plato and Sophron: Staging a Question.

Keywords: Plato, Sophron, dialogue, mime.

There is a number of ancient (and not quite ancient) testimonies alluding to a special relationship
that linked Plato to Sophro, a writer of mimes from Syracuse, contemporary with Socrates and
Euripides. This is what one could outline from fragmentary evidence provided by Suda (X 893),
Diogenes Laertius (3.18), and Choricius (Apol. Mim. 32.2.16): Plato admired Sophron’s writings,
has taken them to Athens from Syracuse, was engrossed in them to such extent that he couldn’t
part with them throghout day and night, was not only absorbed in reading but in some way imi-
tated the Sicilian, namely in depicting characters (fj0omotfjoot mtpog adTdV), as Diogenes Laertius
puts it. One might infer from this that even that which makes up the special appeal of Plato’s
philosophical style, the very form of dialogue, could have been borrowed from Sophron. Such
an assumption has actually been inferred, both in a rather late writing of John Tzetzes (H. 10.55,
cf. 11.62) — with a reference to ZidAot by Timon of Phlius, chronologically much closer to Plato’s
time — and in a quite early (withal, open for interpretation) testimony of Aristotle. It is found in a
passage from his fragmentary treatise ITepi mownt@v, the passage that corresponds to a place in the
Poetics (1447b) and is probably supplemented by a recently edited papyrus (P. Oxy. 3219). Besides
Sophron, Aristotle indicates among Plato’s predecessors a certain Alexamenus (of Tenos or Teos):
it is the latter who supposedly wrote ‘Socratic / dramatic dialogues/logoi’ well before Plato.

Inveterate Platophiles would surely reject any insinuation of that kind, putting it down to the
favourite pupil’s malice or to the obvious unreliability of our sources, which demand a rather
intrusive interpretation anyway. However, before embarking on an interpretation, one should
envisage, more or less, not only the available material but also the tools for its processing, namely
the questions that we should ask if we wish to get any sensible answers. What did Aristotle and
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other ancient authors intend by a ‘dialogue’, especilly a ‘Socratic’ or ‘dramatic’ one? What exactly
were Sicilian mimes? Alas, Sophron’s writings are extant only as scarce and rather unrevealing
fragments. This is our quandary — we don’t have even the elementary option to trust our own
judgement or common sense when comparing the texts of the two authors. We have to grope our
way, trailing along by roundabouts, depending only on indirect and unrelying data. Well, do we
really have the right to altogether disregard such paths?

AnbimoBa Enena BanentnHosHa (Cankrt-letep6ypr)

KaHauaaT GuiuocopcKMX HayK, JOLEHT Kadenpbl uctopuu pyutocopun Mucturyra dpumocodun
Canxr-Ilerep6yprckoro rocynapcrBeHHoro yunsepenrera, PXI'A — ealymova@yandex.ru

TI MPOX EYPIMIAHN, unun CokpaTuku v Tparuyeckuii nost™.

Kitoueguie cmosa: Cokpar, COKpaTyky, cokparuueckuit guainor, dcxun us Cherra, EBpunmg.

VccemoBanue, MOJOKeHHOE B OCHOBAHIE HACTOSIIIETO JOKJIA/A, IIPEJIPUHATO B pAMKAX IIPO-
€KTa, TIOCBSIIEHHOr0 M3yueHNI0 (eHOMeHa COKPATUUYECKNUX IIKOI. ITO sIBIeHNE B IIOCIeNHee
BpeMsI IIpMBJIeKaeT 0cob0e BHUMaHIE MCTOPUKOB aHTIYHOI MBICIH, O UeM CBIAETEIbCTBYIOT
CTaTBM ¥ MOHOTpadu, IIIaBHbIe Tepoy KOTOPIX — yueHMKM CokpaTta.

VIHTeIeKTy albHbI KOHTEKCT, KOTOPOMY IIPUHAJIEKAIN COKPATHKIL, He OTPAHIYMBAJICS TOJb-
KO TeM, UTO BIIMCHIBAETCA B PAMKI cOGCTBeHHO (GiIocodckoro mucKypcea, M pacCMOTPEHMe 9T0-
ro KOHTEKCTa B IIMPOKIX TOPM3OHTAX, BKIIOUAIOLINX B cebst 1 Hedmrocopckme GopMbL aKTy-
anuzaryy GyHIaMEeHTaIbHBIX CMBICIOB, IIPeX/e BCEr0 — II093MI0, I IIPEMMYIIeCTBEHHO I10-
93MI0 JpaMaTHUECKyIo, I03BOJISIET IIePEOCMBICIUTh TaKoe, Ka3aloCh ObI, XOPOLIO M3yUYeHHOe
ABNeHne, Kak ¢punocodus Cokpara u ero yueHnkos. B ¢pokyce Halero mHTepeca — B3auMOOT-
norrenns Cokpara u ero yueHukos ¢ EBpunumom. B 9103t cBA31M MBI 06paTuMCs K JOLIELIEMY
1o Hac ¢pparmenTapHo auanory Scxuua u3 Cherra « Mmnbruan», OQHMM U3 IIepCOHAKEN KO-
Toporo sBifercs Eppumm.

Elena Alymova (Saint Petersburg)
TI MPOX EYPITAHN, or Socratics and Tragic Poet.

Keywords: Socrates, Socratics, Socratic dialogue, Aeschines of Sphettus, Euripides.

The research which constitutes the basis of the following paper is undertaken within the frame-
work of a project dedicated to the phenomenon of the Socratic schools. This phenomenon has
recently attracted a special interest of the scholars who major in the Ancient thought — the fact
attested to by numerous articles and monographs whose protagonists are the disciples of Socrates.

The intellectual context to which the Socratics belonged was not reduced only to the philosophical
discourse in its proper sense. To examine this context closely within wider horizons including also
non-philosophical forms of actualizing the fundamental ideas, first of all, the poetry and more
definitely — the dramatic poetry, allows to reconsider such a seemingly well known phenomenon
as the philosophy of Socrates and his disciples. We focus our attention on the relations between
Socrates and his devotees, on the one hand, and Euripides, on the other. To fulfil this task we
turn to the fragmentary remains of a dialogue of Aeschines of Sphettus — Miltiades, in which we
encounter Euripides as a participant.

* MccreoBaHue BBIIOIHEHO Ipu GMHAHCOBOII moagepskke PODU B pamkax mpoekra Ne 17-
03-00616 «CokpaTuuecKue IIKOJIBI KaK SIBIEHIE AHTUIHO (QIIIOCOPUN U KYIbTYPhI».
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Kapapaesa Cpetnana BuktoposHa (CankT-Ietep6ypr)

KaHauaar ¢prurocodpckux Hayk, accucteHT CeBepo-3aragHoro rocyAapCTBEHHOTO MeAMUIIHCKO-
ro yHuBepcurera uM. M1.U. MeunnkoBa — sveta.of @gmail.com

lepakn kak MpOTaroHMCT KNHUYECKON UTEpaTypbl™.

Kniouesvie crosa: anTiaHas Guiocodus, COKpaTIdecKye IIKOIbI, KWHUKM, Tepaki, AHTHChEH.

JoxJaz MOCBSAIIEH OJHOMY M3 CaMBbIX IIOITYJIIPHBIX TepOoeB KMHIUECKOI JIUTepaTyprl — ['epak-
a1y, Gurype, BO3MOXXHO, CaMOJl IIPOTHBOPEYMBOIL I ITaPaJOKCAIBHOI B IPeuecKoil MuQOoIorum.
C 0JHOJI CTOPOHBI, aHTMYHOCTD 3HAET €ro KaK Ieposl BCEM M3BECTHBIX JBEHAMIATI ITOJBUIOB,
reposi-60ro6opia, ¢ pyTroit CTOPOHEL, IIPeCTABIIIET, HAIIPUMED, B KOMeausax ApucrodaHa, Kak
BOPOBATOr0, 06KOPY ¥ MPOHBIPY; B Tparenuu Eppunmaa «I'epakia» — Kak repos 6esymuoro. B
HaIlleil IIOMBITKe OTBETUTD Ha BOIIPOC, UTO JeaeT I'epakiia OMHMM 13 IIPOTarOHMCTOB KIMHMIUE-
CKOJ1 JIMTEpaTypBl, MBI 0OpATIMCS K MCTOKaM KIMHIYECKOiT Tpaguunu — AHTucheHy, KOTOpo-
My, corsacHo [uoreny JlasprckoMy, mpuHaIeskann Tpu countenus o I'epakie («I'epaki 60ib-
iy, win «O cuter; «lepaki», mwm «Mupac»; «lepakiy», yn «O pasyMeHNUN WIIN CUIIE» ),
MOTIbITaeMCs Ha OCHOBAaHMI JOLIEIIINX K0 Hac (GparMeHTOB, a TAakKe COBpeMeHHBIX AHTUCDe-
Hy MHTepIIperanuii o0pasa I'epakiia, IpeacTaBlIeHHEIX, B IIEPBYIO OU€peb, TAKVIMIL aBTOPaMIL,
kak Kcenodont, EBpunup, ApucrodaH, BOCCTAHOBUTH KOHTEKCT I IIPOOIEMATUKY COUMHEHMIT
Amntncdena, mocssIeHHEIX [epakiy.

Svetlana Karavaeva (Saint Petersburg)
Heracles as a Protagonist of Cynic Literature.

Keywords: ancient philosophy, Socratic schools, Cynics, Heracles, Antisthenes.

The report is devoted to one of the most popular heroes of cynic literature, namely, Heracles,
a figure that is, perhaps, the most contradictory and paradoxical in Greek mythology. On the
one hand, antiquity knows him as the hero of the famous twelve labors, a theomachist hero;
however, on the other hand, in Aristophanes’ comedies he is represented as a thievish glutton
and swindler, and in Euripides’ tragedy Heracles — as a mad hero. In our attempt to answer
the question of what makes Heracles one of the protagonists of Cynic literature, we turn to the
origins of the Cynic tradition — Antisthenes, who, according to Diogenes Laertius, was the author
of three works about Heracles (The Greater Heracles, or Of Strength; Heracles, or Midas; Heracles,
or Of Wisdom or Strength). Based on the fragments that have survived to this day, as well as on
the interpretations of the image of Heracles that were contemporary to Antisthenes, first and
foremost those presented by Xenophon, Euripides, Aristophanes, we will attempt to restore the
context and the problematics of the works by Antisthenes that are dedicated to Heracles.

IOprina Ekatepnuna Cepreesna (Cankt-Iletepbypr)

acrimpant MHcturyTa drurocopun Cankr-IleTepOyprekoro rocyfapCTBeHHOTO YHUBEPCUTETA —
k.iurina@mail.ru

EBpunup kak Bocnutatens [natona.

Kntouesvie cnosa: EBpunun, Ilnaton, npama, ApucrodaH.

B «Jlarymkax» Apucrodana [moHmc (Tparmueckmit 60r) CIIyCKaerTcss B IOA3EMHBII MNP 3a
Espunupom (rparuueckum mosrom). [naTon o u meno murupyer EBpunnpna, Ho HuKorna He

* McceroBaHme BBINTOTHEHO Ipu (uHaHCOBOI noaaepxke POPU B pamkax mpoexra Ne 17-
03-00616 «CokpaTuuecKue [IKOJIbI KaK SIBIEHIE AHTUYHO (QIIIOCOPUN U KYIbTYPhI».
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JeNaeT ero IepcoHa)keM cBoedt apambl. OnHako y AradoHa OH yCTpamBaeT Lebli mup, Kyaa
npuxoaut u Apucrodan. I'1aBHoe Ha 9TOM IMPY — peun [0 yTpa I TeX, KTO IOCBAIIEH B
npamaTnueckoe nckyccrBo. Cokpar cugut ¢ AradpoHom un ApucrodaHoM, ybexaas ux, To eCTb
KOMIYECKOTO I109Ta ¥ TPArMUecKOro II09Ta, YTO HACTOSILMIL TPArMIECKIIT 09T JOJKEH OBITh I
1o0aToM KoMuueckuM (Smp. 224d). Peus Aradona B «IInpe» cofepkaTeqbHO 3aCTaBIIET XKelaTh
JIydIlIero, HO 3aBOpaKMBaeT ciylraTesneii cBouM criieMm. Cam Cokpar 3asBIISIeT, YTO TOBOPILT
oH mo-ropruatcku (Smp. 198c). Peus AradoHa melICTBUTENBHO II0X0KA Ha peub 3HAMEHUTOTO
coducra. Or AradoHa He OCTATIOCh HUKAKMX TPAreuii, CBIAETeIbCTBOM €ro IOLPasKaHMs CO-
bucTHUKe CIyKUT TOJBKO €ro peus B IuTeparypHoit oopaborke Ilnarona. Takas aureparypHas
ob6paboTka mox nmeHeM Arad)oHa MOIJIa MMeTh B BULY APYTOTO Tparmka. M, Kak Ham Kaxercs,
STUM Tparukom 6su1 EBpummg.

ApucrodaH B CBOMX KOMEIMUIX He TOJIBKO IIpe[cTaBisAeT HaM EBpunnna B xauectse diurocopa
(«AxapHsHe», «KeHuuns! Ha npasaHectBe PecModopnmit»), HO TakKe IAPOAMPYET ero Tpare-
nuu — Hanpumep, «Eneny», « Ankecty», «Bakxanok». Tak, B komenum «KeHIIIMHEBI Ha ITpasf-
HectBe Pecmodopnit» ApucrodpaH roBopuT o rojose rpammaruka lopra (tr) [opyog méptL 1O
YPOHPHATEO G T1) KEMAAN) B CLieHe, KOTOpas ABILeTCs ajlosnelt Ha Tpareguio Espumuaa (Th.
1101-1107) u, Ge3yCI0BHO, MMeeT B BUAY 3HaMeHUTOro copucra l'oprus. [InaToH Taxke yroMmu-
HaeT 0 «rojoBe loprus» B «IIupe» (Smp. 198c). Takum o6pasom, u Ilraron, u Apucrodan BUIST
cTyab oprus B CTMIIe TPAruKoOB, UTO 3aCTaBlIAeT HAC pacCMaTpUBaTh EBpunmaa Kak Tparuka u
MBICIMTeEIISI, KOTOPBII HAXOMMUTCSA B AMHOM MHTeJUIEKTyaJIbHOM KOHTEKCTe ¢ coductamu, Apu-
crodpanom u IlmaToHoMm, a 3HaunT, fpama EBpunmaa morma mosimaTs Ha apamy Ilnarona.

JpamaTypr He IpeJIaraet peleHue TOro UK MHOTO BOIIPOCa, OH XOU€T, YTOOBI 3pUTeb / unTa-
TeJb HAy4IuICsS AyMath caM. Tparemuu EBpunmpa npeuararor spuTesio IOAyMAaTh CAMOMY:
rje Ha caMoM feite Obita EneHa, KTo Takoit [IMOHIC, KaK 4eloBeK 3a0iIy)KAaeTcsl 1 IIOCTOSTHHO
oubaercss B yBUAEHHOM / yCIbllIaHHOM. Takas npama, Iie 3pUTesb/ UUTATeNb JOJDKEH pas-
MBILIUISTH BMECTe C TepOsSIMU JApaMbl, siBisieTcss 6a30il Bocruranus camoro IlnaToHa, muiny-
LI€T0 alOpeTUYecKye AMANOTH, U ABISETCS MOAXOAALIVM aHAIOroM Juis auanoros Iliatona
[D. Sansone, “Plato and Euripides”, 1996: 59]. Takum 06pa3oM, MbI XOTUM OOPaTUTh BHUMAHUE,
BO-TIEPBBIX, Ha Tpare[uio EBpunmia Kak rpearedy mIaToHOBCKOTO AMAIOra, ITOCKOJIBKY ApaMa
EBpunuja HampasieHa Ha AMAJIOT CO 3pUTEJIeM; BO-BTOPBIX, MBI HacTalBaeM Ha OOLeM MH-
TeJUIeKTyaJIbHOM KOHTEKCTe Tparmdeckoro mosra (EBpumnmpa), kommueckoro (Apucrodana) u
¢durocoda, muuryiero Tparukomenuio, — Ilnaroxa.

Ekaterina lurina (Saint Petersburg)
Euripides as a Teacher of Plato.

Keywords: Euripides, Plato, drama, Aristophanes.

In Aristophanes’ Frogs, Dionysus (the tragic god) descends to the underworld aiming to retrieve
Euripides (the tragic poet). Plato often quotes Euripides, but Euripides had never been the char-
acter of Plato’s drama unlike Agathon, another dramatist appearing in Plato’s dialogues. We can
see Socrates convincing Agathon and Aristophanes that a tragic poet should be a comic poet as
well (Smp. 224d). Agathon’ speech in the Symposium fascinates his audience, its style is reminis-
cent of that of Gorgias. Socrates himself remarks that Agathon was speaking like Gorgias. There’s
no extant tragedy written by Agathon, we have only this speech which is a literary adaptation
of Plato’s. The latter could have slipped into his adaptation the name of Agathon instead of the
name of another dramatist, who was close to the Sophistic movement of the 5th B.C. We maintain
that it could have been Euripides.

Aristophanes not only shows us Euripides as a philosopher in the comedies like Acharnians,
Thesmophoriazusae, or The Women Celebrating the Thesmophoria, but also parodies Euripides’
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tragedies — for example, Helen, Alcestis, Bacchae. Thus, Aristophanes mentions the head of the
grammarian Gorgo in the scene alluding to Euripides’ tragedy Andromeda (Th. 1101-1107). This
head of Gorgo is an allusion on the famous Sophist Gorgias. The same allusion we can find in
Plato’s Symposium (Smp. 198c). So, both Plato and Aristophanes demonstrate the style of Gorgias
in the style of dramatists, or at least mention Gorgias in connection with Euripides or Agathon.
This very fact urges us to consider Euripides as a dramatist and a thinker, who belonged to the
same intellectual context as the Sophists of the 5th B.C., with Aristophanes and Plato. For this
reason, we may assume that the drama of Euripides could have influence on Plato’s drama.

A dramatist doesn’t impose an answer, he rather wants that his spectator or reader learned to
think independently. The tragedies of Euripides invite the reader or spectator to think together
with the author: where actually resided Helen, who is Dionysus, how a human being makes
mistakes and keeps misunderstanding. This drama of speculating viewer or reader is the basis of
education in Plato’s own aporetic dialogues. Thus, on the one hand, we lay stress on the drama of
Euripides that was “a proper analogue to a Platonic dialogue” [D. Sansone, “Plato and Euripides”,
1996: 59], and, on the other hand, we assert that Euripides, Aristophanes and Plato have been
steeped in a common intellectual context.

lpotononosa Mpuna AnekcangposHa (Mocksa)

KaH[UAAT KyJIbTYPOJIOTMH, NOLEHT, PyKoBoAuUTel b «I[I1aTOHOBCKOTO MCCIIe{0BATEIbCKOIO Ha-
yuHoro nertpa» PITY — plotinus70@gmail.com

«[TapmeHuna» n «f'unnuit bonbwmnn»:
ABa TMNa 3110COB 1 ABa TMMNa NPUYACTHOCTU.

Kniouesvie cnosa: Ilnaron, «Ilapmernn», «'unmmit Bonpimit», 37110Ckl, IPUYACTHOCTD, eIMHOE,
eJoe.

1. B mepsoit wactu «Ilapmennna» [Tapmennn crpainsaer oHoro Cokpara, Kak BeIy IIp1o6-
LAl0TCA K 3liI0caM — K IeJIOMY 3M110CYy MM K 4acTi. BhIcKashIBalOTCS IBE BO3MOKHBIE BEp-
CUM IPUYACTHOCTM: KaK «IeHb» U KaK «TKaHb». ITO IpeJCTaBlIeHo Kak amopud. S momnararo,
BO-TIEPBBIX, UTO JaHHbBIE IBA TUIA IIPIMYACTHOCT COOTHOCATCS C ABYMS TUIIAMM 3J110COB, 3KC-
IUTMIIUTHO BhIIeIEHHBIMU B Auanore «I'mmmuit Bonpimit»; Bo-BTOpEIX, uTo B «[lapmenmme»
9TV JIBa TUIIA 3/TOCOB IIPeCTAaBIIEHbI KaK JBAa OCHOBHBIX IIPMHIINIIA CYLIECTBOBAHNS €MHOTO,
koropsle B «Coducre» BRIBEJICHBI BO B3aMMOMEICTBUAN IATH BEJIMKUX POMIOB, a B « Tumee» —
B OIMCAHMM KOCMIYECKOM MyIy. IlepBhIi THII 9/II0COB MOXHO Ha3BaTh KAUECMGEEHHbIM, WA
HedeluMbIM. 3ech Kaxk[ias OTAesIbHas Belllb 00JIalaeT TeM jKe KaueCTBOM, UTO I COBOKYIIHOCTb
ogOGHBIX Beliell (IIpeKpacHoe, CIpaBeIJINBoe, CIIIbHOE, 3KopoBoe 1 T.1.) (Hp. Ma. 303b).

Bropoit tum sitgocoB paccmarpusaercs B «I'umnmmu Boibirem» Ha Ipumepe dmcelt («ecay Mbl
¢ 106011, ['Mrinnmit, BMecTe [Ba, TO M KaXKbIIT M3 HAC JOJUKEH GBITH ABOIIKOI?» — Hp. Ma. 301d5-
€8) 11 Ha IIpUMepe YHAOBOJIBCTBIS OT CIyXa i 3peHus. [Io OTHeIbBHOCTH YAOBOJIBCTBIE OT 3pEeHUs
¥ ciIyXa KaueCTBEeHHO OTJINYAIOTCSA APYT OT ApYyTa, a COBMECTHO OHM CO3[Al0T €IVHCTBO C HO-
BBIM KauecTBOM. TakmM o6pasoM, 3TOT THMII 3I0Ca CYILIeCTByeT KaK IeJIoe, YaCTU KOTOPOTO
I10 OTJEJIBHOCTH He 00JIafaloT XapaKTepUCTUKaMu 3TOro estoro. HasoBem aru a1iocst cobupa-
MeTbHLLMU, IV K6A3U-0eTTUMbLMU.

2. B «IlapmeHuzme» cobMpaTenbHbII, NIV KBA3U-NeINMBIIL, TYII 9JIK0ca IIPEBPAIIaeTcs B He00-
XOVIMBII IPUHLMII CYLLIeCTBOBAHMSI €AMHOIO B Havaje BTopoli rumoress! (Prm. 142bd), korna
BBIACHSIETCS, UTO «eNMHOE KaK eIMHOe» MBICIUTH HEBO3MOKHO, HO HEOOXOQUMO IIPe/IIoo-
SKUTb, UTO «EJUHOE CYILEeCTBYeT»: IOJIyyaeTcs, YTO CaMO CYILECTBYIOIlee eUHOe — IieJioe, a
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enuHoe u OprTrie — ero yactu (Prm. 142d1-5). 3tor TPUHLMII CYIECTBOBAHMS €IMHOTO KaK Lie-
JIOTO, COCTOSIIIIETO M3 YacTell, C HeOOXOAMMOCTBIO IIPUBOINUT PACCYKIEeHME K OMATIeKTIKe TOX-
JIECTBEHHOTO /1 MHOT'O: «IIOCKOJIBKY €AMHOE — 3TO L[eJI0€, OHO HAXOIMUTCA B APYTOM, & IIOCKOJIbKY
OHO COBOKYIITHOCTH BCEX UacTell — B caMoM cebe. Takum 06pa3oM, equHoe He0OXOIIMO JOJLKHO
HaxXOAUTHCS 1 B cebe caMoM, U B MHOM» (Prm. 145e3-5).

JnaseKkT1Ka TOXXAEeCTBEHHOTO Y MHOTO 0a3MpyeTcs y)Ke Ha APYTOM THUIIEe IPUYACTHOCTH, CBS-
3aHHOM C He[IeJIMOCTBIO 3i170ca. 31ech eANHOe OTINYAETCS OT MHOTO, HO ITHOE TOXKe OTJINYaeT-
sl OT eUIHOTO, CJIe[{0BATEILHO, M 000MM IIPUYACTHO «pas3iueHre» — a pa3 Tak, TO MMeHHO
B CIULy pasjMueHVs OHJ OKa3bIBAIOTCS IMOMOOHBIMIU. TyT MBI HaOIIOfKaeM yyKe IIPUYacTHOCTD
JPYroro TUIa — He YacTeil [eJIOMy, a pasHbIX 3JI0COB KaueCTBEHHOMY HeJeINMOMY 3i10Cy
(Prm. 147e6-a3).

Ha moit B3misan, BakHeitmast st [lmarona mpoGireMa «eJUHOe-MHOIOe» paspelaercs B 00b-
€MHOJ JMHAaMWYECKON MOJEeNN B3aMMOAECTBYUA ABYX OCHOBHBIX TUIIOB 3JJOCOB M IPUYACT-
HOCTU, CBI3aHHBIX C JEJIVUMOCTBHIO U HeAEeJINMOCTBIO.

Irina Protopopova (Moscow)
Parmenides and Hippias Major: Two Types of Eidos and Two Types of Participation.

Keywords: Plato, the Parmenides, the Hippias Major, eidos, participation, the One, the whole.

1. In the first part of Plato’s Parmenides, Parmenides asks a young Socrates, how things can
achieve participation with eidos — with the whole or with a part of it. They identify two types
of participation: ‘like one and the same day’ and ‘like a blanket’. This is shown as an aporia. I
presume that, first, these two types of participation relate to the two types of eidos explicitly
singled out in the dialogue Hippias Major; second, in the Parmenides, these two eidos types are
presented as the two founding principles of the existence of the whole, which, in turn, are shown
in the Sophist in the interaction of the five great genera, and in the Timaeus, in the description
of the cosmic soul. The first type of eidos may be designated as qualitative, or indivisible. Here,
every thing has the same quality as the sum of similar things (the righteous, healthy, good, etc.)
(Hp. Ma. 303b).

The second type of eidos is shown in the Hippias Major by the example of numbers and of the plea-
sures of sound and sight (which could conveniently be called aesthetic): separately, the pleasures
of sight and sound are qualitatively distinct from each other but united they acquire a completely
new quality. As such, this type of eidos exists as a whole, whose parts, taken separately, do not
possess the qualities of that whole. Let us call these eide composite, or quasi-divisible.

2. In the Parmenides, the composite or quasi-divisible type of eidos becomes a necessary precon-
dition for existence of the One at the beginning of the second hypothesis, when it is established,
that ‘the One as one’ is unthinkable, but that it is necessary to assume that ‘the One exists’: the
oneness and being are parts of this whole (Prm. 142d1-5). The principle of existence of the One
as a whole composed of parts necessarily leads our reasoning to the dialectic of the Same and
the Other (Prm. 145e3-5). The dialectic of identity and difference is based on a different type of
participation, tied to the indivisibility of eidos. Here we can see that one is different from the
other but the other also is different from the one, so their combined quality is difference — and
because of this, they become identical. We have here the participation of another type — not of
parts in the whole but of a different eidos in a qualitative indivisible eidos.

To my mind, the most important, for Plato, problem of the ‘One and Many’ is solved with the
help of a comprehensive dynamic model of interactions between the two founding types of eidos
and participation tied to divisibility and undivisibility.
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Bonkosa Hamgexna NaBnosHa (Mocksa)

KaHuAaT GpuirocodcKUX HayK, HaAyIHbI COTPYAHUK [leHTpa aHTUUHOI 1 cpeJHEeBEKOBOII (u-
socopun n Hayku UHcturyTa dumocodun PAH — go2nadya@gmail.com

NuTepnpetauns MnatoHom Te3uca MNpoTaropa v npobnema npuyacTHOCTH.

Kntouesvie cnosa: HJ’IaTOH, HpOTarop, NOpMYacTHOCTD, TEOPUI uuen, TEOpMA UYYBCTBEHHOTO BOC-
OpUATIA.

Joxmap mocasieH npobieme npuuacTHocTH y Ilnatona. Bompoc 0 ToM, Kak COOTHOCATCS BEIM
U MOeu, UM UTO TaKOe IPUYACTHOCTb, BOSHUK B AKajieMun elle npu xusHu Ilnarona, o uem
CBU/IETENCTBYET M3BECTHBIN OTPBIBOK U3 «MeTaduaukn» (Metaph. A 6). [Ipo6irema mpuuact-
HocTH pacnafaercs y Ilnatona Ha Be 4acTi: Ha BOIIPOC 06 OTHOIICHMH Bellelt 1 MJIeil ¥ BOIIPOC
006 oTHOIIeHMN UAeN U uAeil. B MoeM JoKnae pedb IOVAET B OCHOBHOM O BTOPOM BOIIPOCE.
B coBpeMeHHOII MCCIeOBATENBCKON INTEPATYPe BOIIPOC O TOM, UTO TAKOEe IIPIUACTHOCTS, LI~
PoKo obcyskmancs, HaunHas ¢ cepeguHbl Beka XX (Biacroc, Cemnapce, AjuteH), n o6cyxaaeTcs
1o ceit ness (Illnmuanuy, Byraii). HaBeproe, He Gy et 60IbIINMM IpeyBeIMdeHIeM CKa3aTh, YTO
Te JICCIIeOBATeNN, KOTOPbIe CUMIIATU3UPYIOT APICTOTEIIO I TIEPUIIATeTIKAM, CKIIOHHBI OTPH-
1aTh To, uto [ImaToH MMen mocIef0BaTeIbHYI0 KOHIEIIINIO IIPIMIACTHOCTH, a MCCIeqoBaTel,
cumnaTusupyiomue InaToHy, 3a4acTyio MCIIONB3YIOT TEPMUH MIPUUACTHOCTD KaK paboumil 1
He TpeOyOIuMIl CIelaTbHOr0 00BACHEHN, KaK 3T0 Aeanu camu miaToHukn. Co cBoeir cTo-
POHBI, 51 OBI XOTeJIa IPeI0KUTh HEKOTOPBIE apTYMEHTSHI B II0JIb3Y TOTO, IIOUeMy IIPUYaCTHOCTD
y IlnaTona okaspiBaercs TakuM pumocodcKMM IMOHATHEM, KOTOpOE CKopee 0ObACHIET ApyTHe,
YeM caMO MOXKET OBITh OOBACHEHO; TOBOPS A3BIKOM ApICTOTEN 13 «BTopoit AHAIUTUKI», MBI
€ro IPMHMMAEM, a He BBIBOAUM. [I1 3TOr0 g GBI XOTesIa IPUBIIeYb IIJIATOHOBCKYIO IHTEPIIPETa-
umio Tesuca IIporaropa, M3BeCTHOTO Kak «JeJJOBeK — Mepa BCexX Belllell». 9Ta MHTepIpeTanus
TIpeNIIoNaraer, BO-IIePBbIX, ONpeNeJIEeHHYI0 TEOPIUI0 UyBCTBEHHOTO BOCTIPUATHS, a BO-BTOPBIX,
OIpeie/IeHHYI0 OHTOJIOTHIO, 8 MIMEHHO MHTepIpeTaluio ObITHA Kak II0TOKa, KoTopylo [lraTon
aTpubyrupyer I'epaknury. B «Tesrere» OH ITOKasbIBAaeT, UTO aKT B3aMMOJEICTBIS IpeMeTa
YYyBCTBA I OpPraHa UyBCTBA OKA3bIBACTCS OHTOJIOIMYECKM IEPBIUHBIM 110 OTHOLIEHIIO K 0601MM
(cyopexTy 1 06bekTy BocnpusTis). [Ipiraem GbITHE U €CTH 9TO CaMOe HellpephIBHOE B3aMMOIeli-
CTBIUeE, IOPOXKAaoIee GeCKOHEUHOE UNCIIO Map: BOCIPUATIE ¥ BOCIIPMHMMAEMOe, HallpuMep,
BUEHMeE B I71a3y 1 nBeT B npeamere. B «Coducre» [lnaToH, craakmBas IO3MIMM ITOCIe0BaTe-
nett [lapmenuna u nocnegosareneli [epaknnTa, To eCTh Be B3aIMOMCKIIOUAIOLIE TPAKTOBKM
OBITHA KaK JBIDKEHMS M KaK ITOKOS, CO3/JaeT HOBYIO OHTOJIOTHMIO, B KOTOPOJI MAeH, Kak 00beK-
ThI MBICJIM, Y1 yM, KaK MBICIIAIINI CyOBEKT, BOSHMKAIOT KaK CIeJCTBIS B3aMMOCICTBIA APYT
¢ npyrom. Takum obpasom, mid mmen GBITH MPUYACTHON GBITMIO O3HAUAET He UTO MHOE, KaK
GBITH IIOMBICJICHHOI, IIPIUEM 3Ta IPIMUACTHOCTD, KaK I B CIyyae UyBCTBEHHOIO BOCIIPUATIA,
BBI3BIBAET OecIIpe/ie]IbHOE GUHApHOe IpoGieHMe Ha Iapbl «MBICIMMOe (OXHO) — MbICIIIee
(6pITHIE)», KOTOPOE OINICAHO BO BTOPOIL rumoTese «IlapMeHuaar.

Nadezhda Volkova (Moscow)
Plato’s Interpretation of Protagoras’ Thesis and the Problem of Participation.

Keywords: Plato, Protagoras, participation, theory of ideas, theory of sense perception.

The question of how Particular things and Ideas are related, or what is Participation, was not
sufficiently clarified by Plato in the Academy, the well-known passage from Metaphysics (A 6)
testifies to this. In Plato, the problem of Participation has two parts: the first part is the question
of Relation of Ideas with Particulars and the second part is the question of Relation of Ideas with
Ideas. In my presentation, I will speak mainly about the second question. In modern studies, the
problem of Participation has been widely discussed since the middle of the 20th century (Vlastos,
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Sellars, Allen) and is still being discussed (Shichalin, Bugay). Probably, it will not be a great exag-
geration to say that those scholars who sympathize with Aristotle and Peripatetics are inclined to
deny that Plato had a consistent theory of Participation, and scholars who sympathize with Plato
often use the term Participation as technical and do not offer a special explanation, as Platonists
did. My presentation provides new arguments for the following claim: Participation in Plato turns
out to be such a philosophical concept that rather explains others than can itself be explained.
For this, I would like to examine Plato’s interpretation of Protagoras’ thesis, known as ‘Man is
the measure of all things’. Plato’s interpretation presupposes two things, first, a special theory of
sense perception, and secondly, a special Ontology, namely the interpretation of being as a flow
that Plato attributes to Heraclitus. In the Theaetetus, Plato shows that the Interaction between
the object of sensation and the organ of sensation is ontologically primary with respect to both
actors (the subject and the object of perception). Moreover, Being is that Interaction which gen-
erates the subject and the object of perception. In the Sophist, Plato, confronting the followers of
Parmenides and the followers of Heraclitus, creates a new Ontology. This Ontology presupposed
that Ideas as objects of thought and Mind as a thinking subject also arise as consequences of an
Interaction. Thus, for an Idea to be means to be conceivable. Therefore, Participation as the fist
Act of Being is ontologically primary with respect to Ideas and Mind.

Pomanos Anekceri Hukonaepuy (Pura)
He3aBMCUMBIII UCCIIeoBaTeNlb — anromanov(@inbox.lv
O HeBMAVMMOM Telle ¥ BUAUMOIN AyLUE.

Kouegvie cnosa: Ilnaron, «PeqoH», TpeTHil apryMeHT, HeAyaIUCTUYeCKOe IIPOUTeHIe, HEBH-
JIIMOE TeJIO.

CornacHo Moelt mHTeprperaruy, B 83¢ «Pemona» CokpaT TOBOPUT KaK O BeJIIYANIIIIeM U3 BCEX
30J1 CUMTATh, YTO HAIIY CTPAJaHUs U yIOBOJIbCTBYSA BOSHUKAIOT B 3aBMCUMOCTH OT yCIIeXa WK
Hey[aul B OCYILI[eCTBICHNUM HAIIMX KenaHuit. Takas nmepedopmMyampoBKa I03BONAET IPOYECTh
TPETUI apryMeHT HeQyalMCTUUECKV, HO MHTEPIIPETUPOBATh €ro KaK IIepBOe METO0JIoruye-
CKOe II0JIOKEeHMe B 3TOM Auajore. TOJTBKO B 3TOM cTydae CTAaHOBATCA IOHATHBIMU 3araJOuHbIe
BbICKa3bIBaHMs CoKpaTa 0 HEBUIMMOM TeJle U BUAMMOI TyIlle.

B cBoeiT peKOHCTPYKLMY STOT'O HOKA3aTeNbCTBA S MICXOKY M3 MHBIX OCHOBAHUII, HEXXEJV IIpU-
HATBIE OO CUX IIOp B ILIaToHOBemeHuu. OCHOBaHMEM IS 9TOrO apryMeHTa, Ha MOII B3IJIAL,
He SIBISIETCS. HI aHAJIOTISI OILIIO3MIINIL 0YUla-meJio I 6eujb-CYUjHOCMb, HIL POJCTBEHHOCTD YL
nogobue mesa BelaM, a 0yuiu CyLHOCTIM.

Tlpenmararo paccMaTpuBaTh 3TO AOKA3aTEIbCTBO KaK Pe3yJIbTAT U MPOMOJIKEHIE IeHEKTIYe-
cxoro nosopora CokpaTa, IIOATOTOBIEHHOTO MPEIBIAYILIM apIyMeHTOM 00 aHaMHesJCce I pe-
nnkoit Kebera o crpaxe. B cuTyanuu sJIeHKTUKM PacCyKIEHUS CTPOATCA He Ha OOBEKTHBIX
OTHOILICHMSX, & Ha OTHOILIECHMAX ABYX MHTEHIIMII MV TMHAMMK MBIILIICHN, 2 UMEHHO: IIPOEK-
TUBHOL MJIM YCIIOBHO MeJTecHotl, i 0OpaTHOI MM HEIIPOEKTUBHOJ, YCIOBHO COOTHOCAILEICS C
Oywoti. Tak B 9JIEHKTUKe IIPOMCXOIUT Pa30TOXIECTBIECHIE MBIIIITIEHNS (IMpe — BOCIIPHUSATIS)
7 ero 00BeKTa, UTO II03BOJAET BUETh, HAOMIOAATh CBOE MBILILIEHNE, «JaTh €My Joroc». Ilpn
3TOM «BUAMMOE» (KaK IPOeKTUBHAS WL MeJTeCHas TVHAMIKA) I « HeBUAMMOe» (Kak obpaTHas
MV HENPOEKTHBHASA AMHAMMKA 0)Uil) OKAa3hIBAIOTCA MCCKYCCTBEHHBIMIM UM «3I€HKTUYECKI-
MI» 00BEKTaMI IS HaOJIOeHNs IIPY UX ITOCPeJICTBE ABYX AMHAMMK MBIIIICHMA.

Ecnu unraTh apryMeHT B TAKOM «HAOJIIONATEBHOM» VIV 9JIEHKTIYECKOM KIIIOUe, VI HEBUU-
Moe TeJlo, M BUAMMas AyIIa, X CTpaHHbIe, HacTOIfuMBble oroBopku Cokpara 00 mx Imomo6un
COOTBETCTBEHHO BUJUMMOMY VM HEBUAMMOMY, PABHO KaK U UX B3aMOOTHOIICHIS IIEPBEHCTBA I
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IIOQUMHEHN, YK€ HE KaXKYyTCA IIPOTUBOPEUNBBIMIL. HaKOHeI_I, TOJIBKO KaK 3JIEHKTIYECKaA IIpOo-
nenypa, To €CTb Kak Ha6mo;1em/1e CBOET0 MBIIIIEHNI, IIEPBAsA B STOM OAMAJIOTE€ METOOOJIOTIUE-
CKadg MaKCuMa OKa3bIBA€TCA npaKquecxoﬁ Y TEXHUUECKOIL peKOMeHI[aI.II/IeI‘/‘L

Aleksei Romanov (Riga)
On the Invisible Body and Visible Soul.

Keywords: Plato, the Phaedo, the third argument, non-dualistic reading, invisible body.

My aim in this presentation is to avoid the dualistic reading of the third argument in the Phaedo.
I propose to redefine the Socrates’ claim in 83c about the greatest and most extreme of all evils
as follows: in 83c, Socrates says it is the greatest of evils to think that our pleasures, pains and
fears occur because of fulfilment or non-fulfilment of our desires.

For my interpretation, I need to reconstruct the third argument in the key of the elenctical trans-
formation of ordinary objects of our thinking. Only in this case we can understand what does
it mean when Socrates talks of such strange things as invisible body and visible soul. In my re-
construction of the third argument, I propose others foundations, not an analogy or likeness or
affinity as proposed in the secondary literature of modern scholars.

I see this argument as the elenctical turn of Socrates during his dicussion with his interlocutors
which had been prepared, on the one hand, by the second argument on recollection, and Cebes’
remark on fear in 77e, on the other hand. In the elenctical situation, we discuss not the objects but
intentions or dynamics of thinking on these objects, namely a projective or bodily dynamics and
an inverse not-projective dynamics related to the soul. In the elenctical procedure, the thinking
separates from its object; as a result, we can observe our thinking in its intention — to the seen
(particles) or to the unseen (things themselves). In this case, the seen and the unseen are artificial
objects, and each of these artificial or elenctical objects means not a natural ordinary object but
rather a mode of thinking on this object or a flair of intention or dynamics of thinking. Thus, we
have two dynamics, one of them is projective or bodily and the other inverting, associated with
the soul.

If we read the third argument in such an ‘observational’ or elenctical key we shouldn’t see con-
tradictions in such definitions as the invisible body or the visible soul with a strange, insistent
reservations of Socrates about their likenesses to the seen and unseen in each case, as well as in
their relationships of primacy and dependance. Finally, the very possibility of methodological
maxim to be a technical and practical recommendation is the result of elenctical procedure as the
observation of our own thinking with a separation from its natural object.

lpokonos Kupunn EpreHvesny (Mocksa)

acmmpaHT WKouIbI Gpumocodunu BakyIbTeTa I'yMaHUTAPHBIX HAYK «BBICILIE [IIKOIBI 9KOHOMI-
ku» (HUY BIIID) — kirillprokopov@gmail.com

Tpu noapaxaHus «dPenoHy»: MakpuHa, XpyLuoB n s610ko Apucrorens.

Kniouesvie cnoea: Ilnaron, «Pemon», I'puropmit Huccknmit, Apucroreins.

Mer1 pacemorpuM Tpu HuocodCKIX AManora, A KOTOPHIX IIATOHOBCKUIT «PeqoH» cTam 06-
pasiom 1o dopme u comepxanmio: padory I'puropus Hucckoro «O myiire u BoCKpeceHUM», apu-
croreneBcki1 ncespoanurpad «O s6noxe miam o cmepru Apucrorens» (Liber de Pomo sive de
Morte Aristotelis) n nuasnor kusa3s M.M. Illep6atoBa «Pasrosop o 6eccmeptun mywmnm». Bymer
[T0Ka3aHo, KAKMM 00pa3oM upen, B3saTeie u3 «PegoHa», TpaHCGOPMUPYIOTCS aBTOPAMU IS pe-
IIIeHMs COOCTBEHHBIX 3a/au.
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T'puropuii, moBecTByd 0 CBOEM pas3roBOpe ¢ cecTpoit MaKpuHOIi, MpoM30LIeAIIeM II0CIe CMep-
T ux GpaTa Bacumms, yactimuno BKIagbIBaeT B 06pa3 Makpuubl 06pas CokpaTa, HO CMeLIaeT
aKIIEHT B CTOPOHY XPMCTUAHCKOTO ITOHMMAaHNA OTHOLIEHNA MEKAY AYIION M T€JIOM U yUeHU
0 BceoOIIIeM aItoKaTacTaclce, YTo 3aMETHO U3MEHAET IpaMaTIdecKye I CoJeprKaTeIbHbIe 3yIe-
MEHTBI JUajiora B CpaBHEHNY C M3HAYaIbHBIM o0pasuom. Jlaruackuit BapuanT De Pomo mpen-
cTaBIseT co00Ji IIepeBo C TEKCTa, HAIIMCAHHOTO Ha MBPIUTE, KOTOPBIIL, B CBOIO OUepe/lb, OBLT ITe-
PEBOIOM OPUTMHATBHOTO COUMHEHMA Ha apabCcKoM, JaTHpyeMoro npubmnsutensHo IX BexoM.
JpamMaTidecKy Quajor IpeacTaBiseT co6oil GpaHTacTIIeCKyo ClieHy cMepTy Apucroresns: ¢u-
nocod cab 1 6;IM30K K CMEPTH, HO apOoMar A06JI0Ka, KOTOpOe OH IEPKUT B PYKe, TaeT eMy CILITY
BecTH purocodckyro Gecemy; «COKparusarysi» ApICTOTeNs 3aMeTHA He TOJIBKO II0 CTPYKTyp-
HBIM, TeMaTHIecKuM 1 Gpunocopckum cxoacTsaM ¢ «PeroHOM», HO U IpaMaTHyecKu: ¢ Apu-
croTeseM GeceyIoT yuaCTHUKY IIaTOHOBCKOro guanora Cummmit u Kpuron. B cBoro ouepens,
tekcr llep6aToBa MaeT HaM CBeJEHMS O IEePBBIX 3aMETHBIX LIIAraX B OTEYECTBEHHO pelleIIII
TIATOHOBCKOTO TBOPYECTBA: AMAJIOT, HANIMCAHHEIN B 1788 I., BeposiTHee BCETO OPMEHTUPOBAII-
cs Ha HeJlaBHMe NepeBoabl «PenoHa» B KypHane «YTPeHHMI CBET» U B paMKaX IIPOEKTa IT0
nepeBofy nuajnoros « TBopenus senxemypaporo IlraTona». ABTop pasroBopa, rae poiab CokpaTta
urpaet OOBIMHEHHBIN B opraHmsaruy nepesopora A.®. XpyIos, MeHee IIPOUNX IPeTeHAYeT Ha
OPUTMHAJIBHOCTD, HO PACILMPSAET J0Ka3aTeIbCTBa GecCcMepTa My O CEMM M CTaBUT Iepest
€o060I1 11eJb JOIIOIHNUTE IPEeUecKiil 06pasel; XpIUCTUAHCKIM 3aKOHOM I OTKPOBEHIEM.

AHaJN3 3TUX TEKCTOB IT03BOJISET CAeJIATh BBIBOJ, UTO BHEBpEMEHHAs ApaMaTIuecKas CiJIa IyIa-
TOHOBCKOTO IIPOM3BEeHN IT03BOJIMIIA aBTOPaM IIOAPaKaHMIT MCIIONb30BaTh «PeJOH» M COo-
3IaHUA COUMHEHMIT, CXOKMX IT0 aHTYPaKy U BBICKa3bIBa€MbIM MM, HO C HeM30e)KHBIM M3Me-
HeHyeM (OpMaIbHBIX I COREPIKaTeIbHbIX JeTaell, Oy Qb T0: 1) XpUCTHAHCKOe YUeHNe O AyIIe I
MIOTIBITKA CO3MAaHNS XPUCTUAHCKOT0 06pasiia B )kaHpe consolatio; 2) cMeCh ILIATOHOBCKOTO U apyi-
CTOTEJIEBCKOTO YUeHNsI, XapaKTepHas Juist BocToka, 1 cTpeMileHIe Tepou3upoBaTh ApICTOTeNs
Ha MaHep CoKpara; 3) caMOCTOSITENIbHBII OIIBIT PACCY>KAEHNS HA BEUHYIO TEMY, 0pOPMIEHHOIO
o momenu «Pemonar.

Kirill Prokopov (Moscow)
Three Imitations of Plato’s Phaedo.

Keywords: Plato, the Phaedo, Gregory of Nyssa, Aristotle.

In this paper, I will consider three philosophical dialogues, which took Plato’s Phaedo as a model
for their own form and content: Gregory of Nyssa’s On the Soul and the Resurrection, Aristotelian
pseudepigraphus Liber de Pomo sive de Morte Aristotelis, and M. Shcherbatov’s dialogue On the
Immortality of the Soul. The task is to reveal how Plato’s essentials in the Phaedo were transformed
for the purposes of each author.

Gregory of Nyssa presents the dialogue with his sister Macrina (whose image to a certain extent
was inspired by Socrates in the Phaedo) after the death of their brother Basil of Caesarea. His
refinement of the pagan philosophical text involves Christian views on soul-body relation and the
doctrine of apokatastasis, alien to Plato’s agenda. Latin version of the De Pomo is a translation of
a Hebrew translation (also extant) of an original account in Arabic going back to the 9th century.
Here Aristotle (in no way a historical account), lying on his deathbed, discusses with Simmias
and Crito his philosophy. Lastly, Shcherbatov’s dialogue is the first text in Russian philosophy
that was guided directly by Plato’s philosophy and the Phaedo in particular.

A closer look on these texts will indicate that despite their heterogeneity they all owe to the
Phaedo the everlasting image of a person in ante mortem state who not only has no fear of death
but consoles her interlocutors and exhorts them to live the blessed life, whether it is a philosoph-
ical way of living or a Christian one.
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Tonuapko Okcana lOpbesra (Cankr-INeTep6ypr)

KaHaMaaT gurocodekux Hayk, Pycckas xpuctuanckas rymanurapHas akagemus, Cankr-Tlerep-
Oyprcxuit ropHsi yHuBepceuter — goncharko_oksana@mail.ru

«[MnaroHoBckuii» oTBeT ApucToTento: ABa Ananora o jorvke B Busantun®.

Kniouesvie cnosa: Ilnaton, ApucToTenb, HEOIJIATOHU3M, MICTOPYS JIOTMKIAL.

B mokiaje mpecTaBiIeHbl Ba AUATIOrA HEOIUIATOHIYECKOI TPaJVILUAN, CO3aHHBbIE B IOApaXKa-
HIle )KaHPY IUIATOHOBCKOTo Amaiora: auaior [lopdupns «Kommenrapuit k Kamezopusm Apu-
crorens (Eig tag Apiototéhovg Katnyopiog kotd medowv kol drdkpiow)» (ed. A. Busse, 1887),
e B KauecTBe «cobeceTHNKOB» BhicTynarT Bomnpoc (1) Epdtnoig) u Otser (1) AndkpLolg), 06-
Cy»Karollye CIIOpHbIe pelteHns ApucroTens B «Kateropuax»; a raxke auanor ®eomgopa IIpo-
npoma «Kcenenem, mnm macel» (Eevédnpoo 1) Pwvai) [em. Spyridonova L., Kurbanov A., Gon-
charko O. Yu. “The Dialogue Xenedemos, or Voices, by Theodore Prodromos”, A Critical Edition,
with English Translation, in Scrinium (2017) 13: 227-275], B KOTOpOM pasBopaumBaeTcs 00CyX-
JieHIle CIIOPHBIX MOMEHTOB YKe B Teopun onpepenerus [lopdupust.

HasBanHbIe nManoru npeacTaBleHbl KaK MPUHA/IEKAIINE IIATOHOBCKOM TPaaVIIAI JIOTIde-
CKIe ITOCTPOEHN, IPeANOIaraolye PACCMOTPEHIE «OTKPBITHIX» BOIPOCOB apMCTOTENEBCKO
TEOPHM, BMECTE C UCTOPUKO-GUIOCOPCKIM U MICTOPIKO-JIOTMUECKIM aHATM30M MX COJepKa-
Hud. Kaxapii amanor KOpOTKO XapaKTepusyeTcs ¢ TOUKHM 3peHms (abyisl u cogepKaHus, a
TaKKe KITI0UEBBIX IIOHATHIT, KOTOPBIM ITOCBSIIIEH.

B moxmame yrBepxkmaercs, uto ecau [Topdupnit co3aan JOCTATOUHO «IMOepaabHbI» IOIXO0M
K pacCMOTPEHUIO JIOTMUECKMX IPaBIJI OTHECEHMs IMOHATMIT K TOI VMJIM MHOV KaTeTOpUM, UTO
MpeJIIoaraeT MAe0 OTHOCUTEIBHOCTY JIOTMUECKIX IIOCTPOEHNUIT I MHOKECTBEHHOCTH JIOTHK,
t0o ®eonop IIpoapoM yCOMHMIICS He TOIBKO B HEOOXOAMMOII IIPMPOJe JIOTMUECKUX IIPABIII, HO
1 B caMOJ BO3MOKHOCTIH ITOCTPOEH NS JIOTUKY BooO11te. [[0CTaTOUHO MHTEPECHBIM SBIISIETCS TOT
(aKr, 4TO pasHBIMI ABTOPAMI, IPIHAIJIE)KAILMMI HEOIUIATOHIUECKON TPAAMIUIIN, IIOIePKI-
BAIOTCS M€Y JIOTMUECKOTO ITI0paNIN3Ma, a TakKe IIapaJoKCalbHOI IPUPOIBI OCHOBHBIX JIOTH-
UeCKUX IOHATHIL ¥ IIPABIIL.

Oksana Yu. Goncharko (Saint Petersburg)
“Platonic” Answer to Aristotle: Two Dialogues on Logic in Byzantium.

Keywords: Plato, Aristotle, Neoplatonism, history of logic.

I attempt to represent the two dialogues created in style and technique of Platonic dialogue. On
the one hand, I try to show, that the dialogue by Porphyry On Aristotle’s Categories (Eig tag
Apiototélovg Katnyopiag kata medow kal dmdkpiow) (ed. A. Busse, 1887) is dedicated to the
main controversial issues of Aristotelian theory of categories. On the other hand, it is interesting
to look at how the second dialogue, Xenedemos or Voices (Eevédnpoo 1} Pwvai) by Theodoros
Prodromos [cf. Spyridonova L., Kurbanov A., Goncharko O. Yu. “The Dialogue Xenedemos, or
Voices, by Theodoros Prodromos”, A Critical Edition, with English Translation, in Scrinium 13
(2017): 227-275], deals with that of the Porphyrian definition theory.

This talk offers the presentation of the two dialogues together with some comments on their
philosophical and logical content. Each dialogue is briefly characterized in terms of the plot and
content, as well as the key notions to which they are devoted.

* WccmemoBaHue BBITOIHEHO Ipy ¢uHaHCOBOII noaaepxkke PH® B pamkax mpoexra Ne 18-
78-10051 «BusanTuitcknit pakTop B GOPMUPOBAHIUI PYCCKOI JOTMUECKO TPAXMIIAIL».
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It is argued, that Porphyry built a very ’liberal’ approach to the logical rules, which are in fact
nothing else but human conventions on how to reason and to deduce something concerning
categories. While Theodoros Prodromos tried to doubt Porphyry’s definitions of Aristotle’s pred-
icables in this work, as well as the very possibility of any definition either, and our capacity to
formulate such definitions. It is a curious fact that unlike the logical works of Aristotle, Plato-style
dialogues, written in the dialogue form, demonstrate the idea of logical plurality and paradoxical
nature of the main logical notions.

Horosuuyun Oner Hukonaesnu (Cankt-Ietepbypr)

KaHAUAAT GIIocoBCKNUX HAYK, CTAPILNIT HAYUHBIN cOTPYAHIK COLMOIOrMYeCKOr0 MHCTUTY-
ta Poccuiickoit akageMnnu Hayk — onogov@yandex.ru

EanncTBo noHstus cywero y MNnudona: «O Tom, uem pasnnuaiorcs lNnatoH
n Apuctotenb» u «llpotns counnenns Cxonapus B 3aliuTy ApUcToTeNs».

Kitouegvie crosa: IlnngoH, eXMHCTBO CyI11eT0, CMHOHMMMS, OMOHVIMIISL.

Joxian MOCBALIeH MccaeqoBaHmio aprymeHTanuu leoprus lemucra Ilnndona oTHOCHTENBHO
BOIIPOCA O €VHCTBE IOHATHA CYILETo, IPeIJIOKEHHOI M B TpakTaTax «O ToM, yeM pasmmua-
orcd [InaTon n Apucrorensb» u «IIporus counnenus Cxonapus B 3alUTy APUCTOTENS», Ha-
MICAaHHOM B KayecTBe OTBeTa Ha Bo3paxeHMd ['eoprusa Cxoyapus K IepBOMY U3 Ha3BaHHBIX
tpakTaroB [Imndona. [JaHHBII KiI0UeBOil OHTONIOrMUecKUit Borpoc [lmndon perraer ncxons
13 IIPOTUBOIIOTIOKHOCTI MEKAY IO3ULMEIl APICTOTeNsI, YTBEPKAABIIIETO, UTO CyIllee CKasbl-
BaeTCs OMOHMMIYHO (B pasiMuYHBIX CMBICIAx), U nosnuueii [Inarona, xoroporo Ilmndon pac-
CcMaTpuBaeT B KauecTBe IJIABHOIO aBTOpA, IIOAAEP)KMBABIIEr0 MHEHNE O €IMHCTBE IIOHATIS
OBITIISI, — CyIllee CKasbIBAETCSA CUHOHUMUYHO (B eqyHCTBeHHOM cMmbIcie). st [Inngona ara
CHHOHMMIS €CThb CJIeJCTBIE KPeal[OHICTCKOI yCTAaHOBKM: Bor ecTh TBOpeI] BCAKOTO CYIIETO,
M B 9TOM CMBICJIE€ IIOPSAAOK TBOPEHMS BO BCEX €ro KaTerOpMAaIbHBIX CBA3IX 00Jajaer IIPIH-
LUIIMANbHBIM €IMHCTBOM YIIOPSJOYEHHOTO B 3aMbICJIe BCEI'O COTBOPEHHOIO I[EJIOT0 YaCTell.
Apucroresb, HAIIPOTUB, MCXOJUT U3 IOHATUS 0 Bore Kak IpMHIIIIE COIIACOBAHYISI MHOYKECTBA
CaMOCTOSTEIBHOTO 10 CBOEI CYIIHOCTH CyILLero. M1 XoTs OH HOIycKaeT CMHOHVMMUIO B ClIyuae
oIpeesieHNsI 10 pOJaM I BIAM, T.e. II0J] KATeTOpHel «CyIIHOCTI», 110 MHeHuo IlnndoHa, o
JieJIaeT 3TO TOJBKO OKKa3MOHAIBHO. B paMkax coGcTBeHHOII apryMeHTanyy IIingoH neitaercs
pasBUBATh KPUTUKY APUCTOTEIISI MOHATUITHBIMI CPEJCTBAMM YUEHIS CaMOro ApICTOTeNIs, UTO
BO MHOroM 00ycioBiaeHo ¢diurocodcekoit koo Ilmndona, T. e. IKOIBHOI TpaguLue Heo-
IJIATOHMYeCKIX KOMMeHTapueB K Apucroreiio. OnHako IImndoH He MoAroHseT MOHATHA ApH-
croreis oy yuenue [limaroHa, HO faeT B CBOeM TpakTaTe 00pasel] OpUIMHAIBHOTO 00paIe st
CMBICJIOBOTO COJiep)KaHMsI HEKOTOPBIX M3 HUX, UTO IT03BOJIIET eMY JICIIONIb30BaTh 3TY ITOHITHS
B IIOJIEMIKE C CaMUM APICTOTEJIEM U €T0 IOCTIeTOBATE/SIMI CPeIL YUEeHBIX XPUCTUAH.

Oleg Nogovitsin (Saint Petersburg)
The Unity of Being in Plethon: On the difference between Plato and Aristotle
and Against the writing of Scholarios in defense of Aristotle.

Keywords: Plethon, unity of being, synonymy, homonymy.

The paper is dedicated to analysis of the rationale George Gemistos Plethon puts forth in regard of
the unity of the concept of being in his treatises On the difference between Plato and Aristotle and
Against the writing of Scholarios in defense of Aristotle, which was written in response to George
Scholarios’ objections to the first of the mentioned Plethon’s works. Plethon considers the key
ontological issue on the basis of the difference between Aristotle’s position, who affirmed the
being to be spoken out as a predicate in homonymic way (in different senses) and Plato’s view,
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whom Plethon reckons as the core supporter of the thesis on the unity of being, that the being
is spoken out as a predicate in synonymic way (in a single sense). For Plethon, such synonymy
appears a consequence of creationist directive that God is a creator of all being, thus the order
of creation in its categorical ligaments contains principal unity of what is regularized within the
design of all the created whole of parts. On the contrary, Aristotle proceeds from the concept
of God as a principle of arranging the multitude of the self-substantiated being. And though he
admits the synonymy in the case of determination by genera and species, i.e. under the category
of ‘essence’, in the thought of Plethon, he does it only on an occasional basis. The Plethon’s own
discourse is set on an attempt to criticize Aristotle by the conceptual means of the very Aristotle’s
doctrine. This is determined by the scholarly tradition of Neo-Platonist comments on Aristotle
which has prevailed in the philosophical school of Plethon. However, he does not accommodate
the Aristotle’s notions to Plato’s teaching. He rather provides in his treatise a specimen of how
to originally treat the conceptual content of some of them, which allows Plethon to apply these
concepts in polemics with Aristotle himself and his followers among the learned Christians.

baiibbinenko Bukropus IOnbeBHa (Mocksa)
KaHaupar Gpurocodckux Hayk, Cesaro-PruapeToBckuit nHCTUTYT — viaib@mail.ru
[lpyrasi n3Hb 1 eJUHCTBEHHOCTb ObITUS: M1AaTOHU3M B Bepcun Mamapaalisun.

Ktouesvie cnoga: mypHas 6eCKOHEUHOCTD, OBITHE, IOHNMAaHIE, IPYTas )KIU3Hb, 0CBOOOKIEHHOE
BpeMsl.

MamappamBmin pasgenseT «peanbHyo ¢mrocodnio» u «uIocopuo yIeHI M CUCTEM».
Peub upér BoBce He 0 PAasIMUEHUN IIOMIMHHOTO» ¥ «HEIOMIMHHOI0». 9T0 (eHOMEHOIOT -
YyecKoe pasjdeHie akTa MM COOBITISA CO3HAHN, COlep/KaHMe KOTOPOTro MCUEPIIBIBACTC MM
caMmM, U TOJ peIIeKCUBHOIL U IIOHATUIIHON paboToit, KOTOpas HeOOXOAMMa, UTOOBI BBIIITY 32
pefesbl OOBINEHHOrO SI3bIKa I HEOTPBIBHOTO OT HETO AM3aitHa Mupa. IlnaToH, Kak U ero Iias-
HBIiT TepcoHax — CoKpar, SBiseTcs A MaMapRallBIiIN «3K3eMILIIpHOIT Gpopmoit» duioco-
¢a. [IraToH oKasbIBaeTCs M IOCTABLIMKOM OCHOBHBIX 00pa3oB MJIS «peabHOI GIuIocoduim».
Ero pons B Tekctax Mamappamsmim cxoxa ¢ poisio IIpycra, u aTo He cirydaiHo.

Y MaMappaluBsmin ecTh U3I00TEHHBI BXOA B IEHTPATBHYIO I HEro MmpoOIeMaTuKy cobbl-
st cosHaHus: COKpAT 4acTo HauMHAI C TOro, KaK JIOAM (He) IIOHMMAIOT CIIpaBeJINBOe, TaK 1
MamappaiuBuin HadmHaeT ¢ CUTyauun 6ecraogHoro packasHud. OHO yKaspIBaeT Ha TyPHYIO
6eCKOHEYHOCTD, B KOTOPOJ NpebbiBaeT yenoseK. OH packanBaeTcs B TOM, UTO CIeJIajl, HO BHOBb
7 BHOBB coBepIaeT Bcé To xe. JKusHb obpalitaerca B AypHOI COH, B KOTOPOM OyayT BHOBb
7 BHOBD ITOBTOPATELCA OIIMOKY M IPECTyIIeHna. Memanoiiu, IepeMeHbl yMa, He ITPOVCXOINT.
IypHast 6eCKOHEUHOCTD IIPEePhIBAETCS TOIBKO HEOOpaTHMBIM COObITIEM. ITO HeobpaTumoe co-
OBITHIE €CTh M3BJIEUEHNE OIIBITA, MEHSIIOIIee KIM3Hb HaBceraa. Ho usBieds OIBIT HEBO3ZMOXKHO,
IIOKa YeJIOBEK BHYTPHM TOTO, YTO IPOMUCXOAUT caMo coboit. ITapamokc B TOM, UTO M3BIeUYEHNE
3/ELITHEr0 OITBITa BO3MOKHO JIMILB IIPY PAAMKAIBHOM M3MEHEHNN CaMOll KOHPUIypamun co-
3HaHNA — IIPU CTOJIKHOBEHMN C «APYTOI KM3HBI0». COOCTBEHHO CO3HAHME HAYMHACTCH MIMEH-
HO C Y3HAaBaHMA «IPYTOI KM3HM». ITa ApyTras )KIU3Hb — He KaKOII-TO IpoIlecc, MAYIIII mapaj-
JIEJIBHO C 3TON K13HbI0. OHa — He YTO-TO «CYIIeCTBYIOLIee», HO ObITHe cylecTByomiero. OHa
acCHMMeTPMYHA I10 OTHOLIEHMUIO K ITOTOKY CyIIeCTBOBAHMA, KaK pacceKalollas ero IpospauHas
ILIOCKOCTD. ECIIM OITBIT M3BJIEUEH, CIIyUaeTCs BEUHOCTb.

ToT OIIBIT, KOTOPHIIT BCEé MEHSET 1 OCTaHABINMBAET AyPHYIO IOBTOPIEMOCTD, BCETAA OJIH I TOT
Ke — He IT0 KOHKPETHOMY COJIePyKaHIIO 1 He I10 yCJIOBYAM, B KOTOPBIX OH CIIy4aeTcs, a IOTOMY
YTO 5TO aKT, KOTOPBIIT 1 CO3TAET TPAHCIEHANPOBAHIE — BBIXOJ] I3 BEUHO ITOBTOPAIOIIEIIC CII-
tyauun. «To e camoe» ObITHSA IpepbIBaeT HEOBITUITHOE «TO JKe CaMOe» IOTOKA HEPOKAEHHBIX
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COOBITHII. DTO TOT Ke IIpoIlecc, KOTOPBII MaMapJalIB/IM MHOTO pa3s OINCHIBAJT Ha IIpIMepe
IIpycra. CosHaHMe, ITepesKuBIIIee YAAp aMudaHIMIecKoil MOJIHIN, PACLeIUIsIeT CIyJaliHo cLe-
MUBILTECS OCKOJKY ITOTEPSHHOTO BpeMeHN 1 o0peTaeT 11ejioe BpeMs, codupaeT ero. ITo 0CBO-
GoXKJeHe BpeMEHH eCTh OCBOOOXKIEHNE OT ICUXOJIOIMYECKOTrO VILII03MOHN3MA BpEMEHM, OT
npeosioruy BpeMeHu Boobie. ComeprkaHme Myupa oCTaéTcst TeM e, HO CMBICII €T0 PafnKaIbHO
Mmenstetcst. OCBOGOKIEHHOE BpeMsI I eCThb OBITIHE.

Victoria Faibyshenko (Moscow)
Other Life and Uniqueness of Being: Mamardashvili’s Version of Platonism.

Keywords: bad infinity, being, understanding, another life, liberated time.

Merab Mamardashvili separated ‘a real philosophy’ and ‘a philosophy of doctrines and systems’.
It is not about the distinction between ‘the genuine’ and ‘the false’. This is a phenomenological
distinction between an act or an event of consciousness, whose content consists in itself, on the
one hand, and the reflexive and conceptual work that is necessary to go beyond the ordinary
language and, inseparable from it, the design of the world, on the other hand. It is Plato who
provided Mamardashvili with key images for ‘the real philosophy’.

Socrates used to begin his dialogues with a human (mis)understanding of what is just. In a simi-
lar way, Mamardashvili approaches his central issue of consciousness with a situation of fruitless
repentance. This repentance indicates a kind of bad infinity. A person repents of what she has
done, but again and again she does the same thing and finds herself in the same situation. Life
turns into a bad dream, where mistakes and crimes are repeating indefinitely. Metanoia, a trans-
formative change of mind, never happens. Only ‘the extraction of experience’ may interrupt the
bad infinity. But, paradoxically, it is impossible as long as a person is inside the flow of empirical
experience. The radical change in the very configuration of consciousness can take place only if
the consciousness discovers ‘another life’. The other life is not a process parallel to ‘this life’. It
does not ‘exist’. It ceases the flow of existence and makes to see a form which is forming a form.
If the experience is extracted, eternity occurs here and now.

The act of consciousness which stops the endless repeatability is always the same one. Neither
its specific content nor its conditions, but the act itself creates transcendence as a way out of
an ever-repeating situation. That is, the true ‘same’ interrupts the bad ‘same’. It is the process
Mamardashvili discovered in Proust’s novels. The consciousness that has survived the impact of
an epiphanic lightning disengages an accidental adhesion of fragments of a lost time and acquires
time as a whole. This liberation of time is the liberation from the psychological illusionism of
time and from the ideology of time. The content of the world remains the same, but its meaning
changes radically. This liberated time is Being.

A Cexrnus 2: IInaToHN3M U MTOCIERYIOMIAst TPATULINS

letpos Banepuii Banentunosny (Mocksa)

nokTop GumocodCcKux Hayk, IJIABHBI HayUHBII COTPYIHMK, qupekTop IleHTpa aHTHMUHOM 1
cpenHeBekoBoit dprurocodun u Hayku MucturyTta dpunocodun PAH — campas.iph@gmail.com

Timaeus 41e-44a lNnatoHa: ero uHtepnpetaums y lNpokna,
B HOBO3aBeTHbIX anokpugax n B «Mucyce HemzsectHom» [1.C. MepesxkoBckoro.

Kniouesvie crosa: Ilnaton, «Tumeri», KpyroBoe OBIDKeHIe, TpeXMepHOe IIPOCTPAHCTBO, Hebec-
HOe pacTeHue, MydeHn4ecTso [lerpa n ®uummnmna, 3epKajeHye ¥ MHBEPCHS, YeTBEPTOE M3Mepe-
Hue, «Mucyc HenssectHsiit» IMutpuit MepeXKKOBCKUIL.

23



B noxnanme paccmarpuBaercs pparment Ti. 41e-44a, B koropoM IlnaToH o6cyxnaer BUIBL ABU-
JKEHISI I COOTBETCTBYIOLLIME MM MOJYChI OBITHS (TPOTIOL YEVEGEWG): GOXKECTBEHHBII (OTBeuaro-
LT KPYTOBOMY [BIDKEHIIIO) I 3¢ MHOII (KOTOPOMY COOTBETCTBYIOT, B UaCTHOCT, IIIECTH IIepe-
MeLLeHMIT BAOJIb KOOPAMHATHBIX OCeil 3-XMepPHOT0 IIPOCTPAHCTBa). B muease yenoBex sBiseTcs
He6GeCHBIM pacTeHIEM, PACTYIIIIM CBEPXY BHIS, €T0 KOpeHb — rososa. JKusHs u HeymopsagoueH-
HOe JIBMKeHMe B MaTepuaabHOM Mupe IImaToH cpaBHMBAET ¢ IepeBOpauMBaHIEM YeJIOBeKa C
HOT Ha TOJIOBY, IIpM KOTOPOM M y IIPeTepIeBaOIIeTo, i Y TeX, KTO Ha Hero CMOTPUT, IIpaBoe
MeHSIeTCsl Ha JIeBOe, T.e. CXOIHO C OTpaskeHNeM B 3epkaie. OOGCYKIAI0TCS MIPUMepPhI MCIIONb-
30BaHMA 3TOro ¢pparmenTa « Tumes» y I[Ipokia, B HOBO3aBETHBIX allOKpHU(aX, IPUMEHUTEIbHO
K pacraruio arnoctoios [Terpa n ®umnna BHu3 rojosoit. Kpome Toro, paccmarpusaercsa Toi-
KoBaHne 91ux anokpudos B «Mucyce Henssectuom» [1.C. MepesKKOBCKOTO, KOTOPBII TOJIKYET
COOTBETCTBYIOIIIeE IIepeBOpAUMBAHIIE I IHBEPCUM KaK YKasaHNe Ha IIepexo M3 MUpa TpeX 13-
MepeHMII B IIPOCTPAHCTBO UETHIPEX U3MEpPEHMIL.

Valery Petroff (Moscow)
Plato’s Timaeus 41e—44a: Its Interpretation in Proclus,
in the New Testament Apocrypha, and in Dmitry Merezhkovsky’s Unknown Jesus.

Keywords: Plato, the Timaeus, circular motion, three-dimensional space, heavenly plant, the mar-
tyrdom of Peter and Philip, mirroring and inversion, fourth dimension, Unknown Jesus, Dmitry
Merezhkovsky.

The paper treats Ti. 41e—44a, in which Plato discusses the types of motion and the corresponding
modes of being (tpomot yevéoewq): the divine (corresponding to circular motion) and the earthly
(to which correspond, in particular, six movements along the coordinate axes of 3-dimensional
space). An ideal man is a heavenly plant growing from top to bottom, his root being his head.
Plato compares life and disordered movements in the material world with turning a person up-
side down, in which position, for both the afflicted and those who observe him, the right changes
to the left similarly to a reflection in the mirror. The New Testament apocrypha, which use
Ti. 41e-44a with reference to the crucifixion of the Apostles Peter and Philip, who were hung
head downwards, are discussed. In addition, the interpretation of these apocrypha in Dmitry
Merezhkovsky’s Unknown Jesus is taken into account. Merezhkovsky interprets the correspond-
ing turning upside down and inversions as referring to a transition from the world of three di-
mensions to the space of four dimensions.

Csernos Poman Bukroposuu (Cankr-letep6ypr)

nokTop ¢unocodckux Hayk, mpodeccop, aupekrop Mucruryra dunocodpun Poccuitckoro rocy-
JapCTBEHHOTO Mefarorndyeckoro yuusepcurera uM. A.M. epriena — spatha@mail.ru

lOnnan OTCTYNHUK — «nocneqHnit KUHUK»?*

Kntouesvle cnosa: I0man OTCTYIIHUK, KUHI3M, HEOILIATOHI3M, TeOpeTUUeCKasl i IPAKTIUeCKas
drurocodus.

B moxmame paccmarpmBaercs oueHka IOmmaHoM OTCTYyITHMKOM KMHM3Ma — KaK «IPEBHETO»,
TaK I COBpEMEHHOI0 eMy. ANIeJUIIIs K KUHMKaM 103BoJsia IOnmaHy pernTs cpasy HeCKoJIb-
ko 3amay. C OXHOI CTOPOHBI, OH JAeMOHCTPUPOBAJT CBOE PUTOPUUECKOE MICKYCCTBO «HA IIOJIE»
¢unocoduy, npouyepunBas rpaHULy MeKAy (uiocodueir JoKHOI U noguHHON. C Apyroi

* HlcceroBaHme BBIITOTHEHO Ipu (uHaHCOBOI moanepxke POPU B pamkax mpoexra Ne 17-
03-00616 «CokpaTuuecKye IIKOJIbI KaK sIBJIeHNe aHTUIHOI Grutocopuu 1 KyIbTypbl».
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CTOPOHEI, OH KaK ObI PeKOHCTPYMPOBAJ MCTOPHIO, BOCCTAHABIMBAJ «ITOIMHHBIN» 00K yue-
nnkoB Cokpara. U 3necs IOnman cireyer rpanyium npencTaBieHnit o « apeBHeit pumocodmm»,
OJHMM I3 POJOHAYATBHIKOB KOTOPOI 6bLT AHTHOX U3 AckanoHa. OH mobasiasger Antucdena
n JlnoreHa K KaHOHMYECKOJ IS HEOILIATOHMKOB IpyIie, BKiodaromteit Cokpara, Ilnarona
un Apucrorens. Pasgenenne cokpatoBckoit ¢punocopun Ha Teopernueckyio (I[Ltaton, Apucro-
TeJlb) U IMpaKkTIdecKylo (AuTucdeH, [1oreH) 4acTy IOMOTaJIo eMy CHHTE3UPOBATh KMHIUECKOe
U ITATOHMUECKOe yUeHMe B 0HO Iestoe. OnTuka ucropuueckoro spers IOmmana 6blia TakoBa,
UTO 3aCTABIISNIA €T0 BOCIIPMHUMATH (PAKThI IIPOILIOTO MCKIOYNTEIBHO CKBO3b IIPI3MY CBOETO
BpeMeHH, TIOATOHSS X IO TOT KyJIbTYPHBII TaHMIIadT, KOTOPBIl OH CUMTAI eCTECTBEHHBIM
IUIS BEUHOTO PIMCKOTO MMpa. ITO IIO3BOJIIIIO €My BOCIPMHMMATH ce0s OJHOBPEMEHHO M KaK
¢bunocoda-Teypra, i Kak afierITa KUHIYECKOT0 YUeHIIs, YTO IIPOCIIEKIBACTCS B LETIOM PsIie TeK-
croB lOnmana, 0cOGeHHO CO3aHHBIX B IIOCTIEIHIIT IO )KU3HIL.

Roman Svetlov (Saint Petersburg)
Julian the Apostate — ‘the Last Cynic’?

Keywords: Julian the Apostate, Cynicism, Neoplatonism, theoretical and practical philosophy.

The subject of the report is the evaluation of Cynicism by Julian the Apostate — both of the
‘old’ one and of that which was contemporary to him. His appeal to the Cynics allowed Julian
to solve several problems at once. On the one hand, he demonstrated his rhetorical art, tracing
the border between the philosophy of the false and the authentic. On the other hand, he, as it
were, reconstructed history, restored the ‘true’ image of the pupils of Socrates. Julian followed
the tradition of ideas about the ‘ancient philosophy’, one of the founders of which was Antiochus
of Ascalon. He added Antisthenes and Diogenes to the canonical, for the Neo-Platonists, group
of ancient philosophers (Socrates, Plato, Aristotle). Separation of Socrates’ philosophy into the-
oretical (Plato, Aristotle) and practical (Antisthenes, Diogen) portions helped him to synthesize
the Cynic and Platonic teachings into a unity. This allowed Jualian to perceive himself simulta-
neously as a philosopher-theurgist, and as an adept of the Cynical doctrine. This may be seen in
a number of Julian’s texts, especially created in the last year of his life.

Ayruna fapes Anekcangposra (Mocksa)
acrimpasTka puiocod. pakynsrera MI'Y num. M.B. ,JJomonocosa — platonova@geopolitica.ru
[Monutnueckuit nnatoHnsm umneparopa tOnunana.

Kiiouesvie cnosa: MOMUTHUECKIIT IUIATOHM3M, HEOIITTATOHM3M, IOJIMAaHN3M, IMIIEpATOp ]OJ'[I/IaH,
TO3OHU IUIATOHU3M, ITOJIUTIYECKAST (1)I/I]IOC04)I/I$[ HEOIUTaTOHM3Ma, HepI‘aMCKI/H;I INIaTOHU3M.

B noxmage paccMaTpuBaeTCa peanmusanus IOIUTHUecKoll umocodiy HeoIIaToOHN3Ma MMIIe-
paropom ®nasuem Knasnuem Omnanom. Ero npapienne GbII0 He MOIIBITKOM BOCCTAHOBIICHMS
I pecTaBpalui sI3bIUeCTBa, HO COBEPILIEHHO HOBOT MeTapU3MUeCcKoll I PeIUTMO3HOI TOIIN-
KOJT, KOTOpast He COUueTasach HJ C XPUCTUAHCTBOM, €llle He OOPEeTIINM IIPOUHYIO IIOJIUTIYe-
CKyI0 II1aTOpPMY, HI C A3BIYECTBOM, CTPEMUTEIHHO TEPAIOLINM CBOIO ObLTyI0 cuiy. IleHTpans-
Has KaTeropus IojmTindeckoir gpumocopun KOnmana — upes «mocpenuuka», «apsa-Conrnar,
KOTODBIiT BOILIOIAET B cebe MeTapusnmuecky HeOOXOMMMYIo 11 Mupa Gurypy u GyHKIMIO,
Mof00HYI0 IUIATOHOBCKOMY «ITPAaBUTETI0-GIUI0COdY», CBA3BIBAIOLIEMY MIUDBI yMOIIOCTHTIAE-
MBI 1 MaTepuanpHblit. Cleqys IIATOHMYECKOMY NPUHLAIY TOMOJOIMM MeTadu3MIecKoro
u nonutudeckoro, IOnman Buaut B l'emoce Kak a1eMeHT MUPOBOIT Mepapxuu, obecIednBao-
LI[VIIT CBA3B MEXY yMOIIOCTUTAeMbIM J MaTepUaIbHBIM MUPAMI, TAK I IIOJUTIUECKYI0 GUIypy
TIpasurens, laps, koTopblil B moauTidecKoit gpunocodunu IOnmana cTaHOBUTCA TPAHCIATOPOM
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upeil B HEIIPOCBEILIEHHBIN, OTAaNeHHbI oT Equnoro mup. I'maBHas 1e1p qokmama — peKoH-
CTPYKLVS IONMUTIUeCKoll pumocodun nmmepaTopa IOnmana u mouck ee mMecra B nanguadre
HeoIUIaTOHMm4eckoro yueHns. Hemgonroe, Ho oueHs gpkoe npasienne IOnmaHa cTazo momsITKOM
IIOCTpOeHMs BcesleHcKoro IlmaToHoIonmca, BBICTPOEHHOTO Ha OCHOBE ILTaTOHOBCKOro «locy-
IapcrBa». MHOTMe IPUHIIIBL, pa3BUThIE B IOIMUTIUecKoll pumocodunu IOnnana, B KoHIe KOH-
LIOB BIIMTaET B ceOsl XPUCTUAHCTBO, IIPIUAS Ha CMEHY paspyLUMBIIeMYyCsS 3MaHNI0 aHTMYHOCTIL.

Daria Dugina (Moscow)
The Political Platonism of the Emperor Julian.

Keywords: Political Platonism, Neoplatonism, Emperor Julian, late Platonism, political philosophy
of Neoplatonism.

In this research, we would like to examine the Emperor Julian’s implementation of the political
philosophy of Neoplatonism in reality. His reign was not an attempt to restore or revive paganism
(as it is usually considered), but a completely new metaphysical and religious era that couldn’t be
combined either with Christianity, which had not yet found a stable political platform, or with pa-
ganism, which was losing rapidly its former strength. The central category of political philosophy
of Julian is the idea of an ‘intermediary’, ‘King of the Sun’, which embodies the metaphysically
necessary world figure and function, similar to the Platonic ‘ruler/king-philosopher’, who is re-
sponsible for the connection of the intelligible and the material worlds. Following the Platonic
principle of the homology of the metaphysical and political, Julian sees Helios not only as an
element of the world hierarchy, which provides a link between the intelligible and the material
worlds, but also as a political figure of the King, who in the political philosophy of Julian’s plays a
role of the translator of ideas into the unenlightened, distanced from the ‘Good/One’, world. The
main goal of this work is the reconstruction of the political philosophy of Emperor Julian and the
search for its place in the landscape of the Neoplatonic doctrine. The short, but very bright period
of reign of Julian was an attempt to build the universal Platonopolis, built on the principles of
the Platonic Republic. Many of the principles developed in the political philosophy of Julian was
eventually absorbed by Christianity, which had replaced the crumbling building of antiquity.

boromonos Anekcesi Bragumuposuy (Hvxnnin Hosropon)

KaHauAAT GrurocodCKux HayK, JOLEHT Kadeapsl Gpurocodun 1 obLiecTBeHHBIX HayK Hinkero-
POJCKOTO rOCy AapCTBEHHOTO ITeJarornyeckoro y-ra uM. KossMer Munnna — ensestens@mail.ru

K npo6neme nctokos reHonoruu lNnotuna: «Mapmenna» npotus MNapmernaa.

Krtouegvie crosa: HebbITHE, HeoutaToHU3M, Equroe, Iltotns, Ilapmenny,.

Joxiaz oGpaiieH K npoGieme ocHOBaHMIT reHosorny [I0THA, BasKHBIM 3JIeMEHTOM KOTOPOIL
SBJIAIOTCS OTPUIATENIBHbIE CyXKaeHNs. [JTaBHBIM NCTOYHMKOM GopMuUpoBaHus yueHus Ilnoru-
Ha o Equrom 6e3ycinoBHo sBistercs puocodus [InaroHa. ITo mooxKeHMe He yTpaunBaeT CBO-
el ICTMHHOCTH, KOTIa peub NAeT MMeHHO o Herauuu Exmunoro. U, KoHeuHo, 0co60e MecTo 37ech
saHuMaer auanor «[lapmennn». K npumepy, nepsas runoresa «I[lapmennpga» 137c-142b me-
MoHcTpupyer anodatuky Exmaoro. OnpeneneHHas cxoxecTs xapakrepuctuk Exmuoro B mep-
BOJI TUITOTe3e U B «DHHeaJaX» 00YCIOBIMBAET BBIBOJ O PELEINI COOTBETCTBYIOIMX II0JI0-
JKEHMIT IUIATOHOBCKOTO AMAJIOra B TeHosoruy IlnoTmHa.

Bmecre ¢ TeM B ucTopuKo-duocodckoil IuTepaType HaIMUECTBYeT MHEHME, UTO (Iutocodus
IInaToHa — He eAMHCTBEHHBI MCTOUHMK yueHus [Inotuna o Exuuom. ITomo6HOrO0 pona yrBep-
JKIEHMS [IPEeICTABIIAIOTCS MHTEPECHBIMM U TPEOYIOIMMI BHUMAHNS. ABTOP B CBOEM IIOVICKE
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JICXOJUT M3 OIpe/eIeHHbIX IIOCBUIOK. [TocKoIbKy peus umer o6 amodaruke Exunoro, To oue-
BUIHBIM Ka)KeTCs IIPeJIIONI0KUTD, YTO 3TOT aclleKT reHosoruy ILIoTHHA CBA3aH C IpeJcTaB-
JIEHNAMY aHTUYHBIX Gumocopos o HeObITuH. [latee, Tak Kak MbI obpaijaeMcs K Ipobiaeme
MCTOPUKO-(1IO0CODCKIX OCHOBAHMIA, TO, COOTBETCTBEHHO, PeUb MET 00 YUEHMUIX [IPe/ILIeCTBY-
o1ux ¢rurocodos. Y, HaKOHeL], IIOCKOIBKY OIIpeeIISIOIM IIPIHIUIIBL arto(aTIIecKoIl Teo-
noruu [InotuHa B McTopuy Gpunocobun Kak HayKe cauTaercs MMeHHO «IlapMeHMI», TO HE06-
XOZIMMO BO3HMKAET IIPeII0I0KEeHIE O TOM, UTO OIHUM 13 OCHOBAHUIT MOXKET OBITh KOHIIETILINS
HeOBITIA «ICTOpIdecKkoro» [lapmeHnma.

Yuenue anearos uepes IlnaTona, 6e3ycI0BHO, OKasbIBaeT BIMsAHIE Ha TeHosoruio Inornaa. Ho
3[1€Ch MOYKHO TOBOPUTH 06 OHTOJIOTWI, IIOHMMAEMON UMEHHO Kak yueHue o Oprtuu. OmgHaKo
HMKaKoit anodartuxu Oeitus y llapMennaa, koHeuHo, HeT. [lapMeHUOM OTpuULIaeTCs HeObITIE.
Jloruxa sToro oTpunaHusa TakoBa. HeObITHEe He CYIeCTByeT IIOTOMY, UTO HEBO3MOKHO, UTOOBI
CYILIECTBOBAJIO TO, UTO «He eCTh». TaKyKe Hellb3s MBICIUTH TO, UTO He cylecTByeT. Ho «kiac-
cyueckast omybKa» 3jeara 3aKII0YaeTcss B TOM, UTO CAMO pacCyKAeHue o HeObITUM 00y CI0B-
JIMBaeT CyLleCTBOBaHNe HeObITHS B KauecTBe IpeaMera MbIciau. HbIMM ciroBamu, puiocodus
TTapmeHnma cogep>KUT yKasaHue Ha BO3MOXXHOCTD CyIIIeCTBOBAHISA TOTO, YTO IIPM3HAETCH HECy-
wrecTByoyM. Kpome Toro, 0HO MoKeT OBITH IIPEAMETOM MBICIIN. DTOT IPUHIAI, KaK Ipen-
CTaBJIAETCS, MOXKHO MHTEPIIPETUPOBATD KaK OJHO M3 OCHOBaHMII reHooruy IInoruHa.

Alexei Bogomolov (Nizhny Novgorod)
On the Origin of Plotinus’ Henology: The Parmenides vs. Parmenides.

Keywords: Non-Being, Neoplatonism, the One, Plotinus, Parmenides.

The paper deals with the problem of origins of Plotinus’ henology which mainly contains negative
judgments. The primary source of Plotinus’ theory of the One is certainly Plato’s philosophy. This
evaluation does not lose its truthfulness even if we refer to the negation of the One in particular.
And surely the dialogue Parmenides plays here a special part. For example, the first hypothesis of
the Parmenides (137c-142b) can be interpreted as apophatic of the One. A definite commonality of
characteristics of the One in the first hypothesis and in Plotinus’ Enneads entails the conclusion
about the reception of corresponding ideas of Plato’s dialogue in Plotinus’ henology.

At the same time, there is a sentiment in historical and philosophical literature that Plato’s philos-
ophy is not the single source of Plotinus’ theory of the One. Statements of that persuasion appear
to be interesting and demand attention. In this research, the author relies on certain premises.
Since we are dealing here with apophatic treatment of the One, it seems obvious that this as-
pect of Plotinus’ henology is associated with the views on Non-Being entertained by antique
philosophers. It is only natural to refer to preceding thinkers when addressing the problem of
historical and philosophical origins. And, finally, since Plato’s Parmenides is thought, in the his-
tory of philosophy, to be a determinative of Plotinus’ apophatic theology, one might also assume
that the concept of Non-Being developed by ‘historical’ Parmenides could have been one of its
foundations.

The ideas of Eleatic philosophers definitely influenced Plotinus’ henology via Platon. One would
speak here of an ontology taken as a theory of Non-Being. However, one won’t find an apophatic
treatment of being in Parmenides. He rejects Non-Being. The logic of this negation is as follows:
Non-Being does not exist because it is not possibile for something that ‘is not’ to exist. Something
that ‘is not’ cannot be even conceived. Nonetheless, all the insights into Non-Being make it exist
as a subject matter of thought — this is the classical mistake of the Eleatic thinkers. In other
words, Parmenides’ philosophy reveals the possibility of existence of something that is deemed
to be non-existent. Moreover, it can be a subject matter of thought. This very principle appears
to be one of the origins of Plotinus’ henology.
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lporononos Msan Anekceesnu (Cankt-letepbypr — Mocksa)

KaHaumar ¢guiocod. Hayk, HOLEeHT Kadenpsl ucropun u ¢punocopuu Cauxr-IlerepOyprckoro
rocyJapCTBEHHOTO YHUBEPCUTETA a9POKOCMITUecKoro npubopocrpoenns — stiff72@mail.ru

K BOIMpocy o 6eccmepT|/n/| aywn 'y [1noTuHA B KOHTEKCTE apryMmeHToB [MnaTtoHa.

Krouesvie crnosa: GCCCMCPTI/IE AyHIn, CyITHOCTb, ITPOCTOTA, CAMOTOXIAECTBO, MAEN, YM.

IInoTus, pasBuBas IIATOHOBCKIIE IIOJIOXKEHNSI, 000CHOBBIBAIOLIIE OecCMepTIe NYIL, CUUTAL,
YTO JyIlIa He MOKeT OBITh HUYeM TeJIeCHBIM, T.K. HUUTO TeJIeCHOE He MOXKeT IMeTh )KM3Hb CaMo
or cebs1, Oyayun CIOXKHBIM I pasfeneHHBIM. Kasamoch GBI, Ayllia OJDKHA ITOHMMATHCS TOJb-
KO KaK HEUTO IIPOCTO€ I eAVHOE B OTJMYME OT TeJla KaK CJI0KHOTO M COCTaBHOIO, K KaKOBOIL
TIPOCTOI MPOTUBOIMOIOKHOCTY CBOAAT MHOTAA IIJIATOHOBCKME IIOJIOKEHM, HO AyIlIa, COTJIACHO
IInoTuny, enuna ¢ co00i Kax IPYICYTCTBYIOIIAS B JIHOM, B TeJle B Bufe cebe TOXKIECTBEHHOTO.

IIpo6ema 3aKIII0UaeTCA B TOM, UTO TyIIa KaK eAMHOE I CYIIIHOCTHO CYIIIeCTBYIOILee CYIIeCTBY-
eT He KaK OIpeNeJéHHOe Cyliee, IYCTh Ja)kKe yMOIIOCTUIaeMoe: OHa, B BIJe OBITISI CaMUM CO-
60if, BEIpaXkaeT coOCTBEHHOe OBITIE YeoBeKa (IIPOCTOTa M CAMOTOXAECTBO uaen xyiin y Ilna-
TOHa), KOTOpOe B MOHMMaHuY IIITOTMHA JOJKHO CYIIeCTBOBATh CAMO IS Ce6s B IHOM, IIOPOXK-
nas Testo. [lyira oGHapy»KuBaeT cebsi, IIpexe Bcero, B popMe UyBCTBa, HO IIIABHBIM 00pPa3oM B
dopme mprmtenns. Takum o6pasoM, Ta KPUTHUKA ITOJIOKEHNIL O IIPOCTOTE YIIHM, KOTOPAs BBI-
nBurasack B aroxy HoBoro Bpemenu Kanrom u IereseM, CUMTaBIINMI 9T IIOJIOXKEHUsT HECO-
CTOSITEJIBHBIMI U 06peMeHEHHBIMY HepaspelIMbIMI IPOTHBOPEUMAMI, He IMeeT HIKaKOro
OTHOIIEHNS K AMAeKTIeCKOMY IIOHATHIO 0 Ayiue y [Inarona u Ilnornua.

B pesysprarTe 0CMBICIEHNS INIATOHOBCKIUX apryMeHTOB IIIOTIH IPUXOANT K BBIBOJY, UTO UeJI0-
BeyecKasi IyIlla eCThb He IIPOCTO ONpeieIéHHOe CyIIiee, KOTOPOe BHELTHNM 00pasoM HafesIseTcst
OBITIIEM, HO IPEMCTABIAET CO6OI TaKyIo CYLIHOCTh, KOTOpas caMa IIo cebe i oT cebs obmamaer
ObITyeM (myIua Kak ues kus3Hu y IlnaTona). [lyira Kak CyIL[HOCTHO CYII€CTBYIOIIAs CYIIIHOCTD
IaéT KM3Hb OYIIEBIEHHOMY TeJy, CaMa )Ke NMeeT XI3Hb OT Ce0st M HIKOTAA He JIMIIaeTcs eé,
ITOCKOJIBKY MIMeeT XKI3Hb U3 cebst. Ecim MBI TOBOPUM O CYIIeCTBYIOIEM UCTUHHO, TO OHO, IO
meiciau IlnoTnHa, He JOHKHO CYIIECTBOBATh TAK, UTO MTHOTA OHO €CTh, a IHOT/A He eCTh, KaK B
cyyae GeM3HBI, T.K. caM 10 ceOe I[BET He MOKeT OBITh MHOIrAa eI, a MHoraa Het. Takum 06-
pasoM, MOKHO CJieIaTh BBIBOJ O TOM, UTO )KM3Hb KaK BbICIIee OpITye B Teopuu Ayiuu IImoTimHa
ecThb He IPOCTO HeUTO IpICyLee Ayllle, HO AyIla M eCTh BOILIOLIEeHIe KIU3HM UM CaMO ObITIe
I B TO )Ke BPeMsI — IIEPBBIII CYyG'BEKT TOTO CYILETo, KOTOPOE eCTh MbI CaMIL.

Ona mpepncraBisieT co00i HEUTO AelICTBUTEIbHOE, JIMUIIDb IIOCKOIBKY CYILIeCTByeT s cebs B
MBIIIJIEHNN U caMa e€ )KI3Hb eCTh NesTeJIbHOCTh MBIIUIEHN, HallpaBJIeHHasd Ha IOCTIDKeHIe
J€I BCETO CyILero (3HaHMe Kak IpUIIOMIHaHNe ujeil y IliaToHa), KoTopble 06JIaJaoT CBOMM
ObITIIEM B GECKOHEUHOM MBICIAIIEM cebst YMe. ITOT YM B CBOEM MBILLIEHUN TOXKIECTBEHEH
OBITIIO, a TIEPBBIM OCHOBAHMEM €r0 AeVCTBUTEIBHOCTU BBICTYIIAET HEJOCTYIIHOE HUKAKOMY
MblnIeHno Enqmaoe.

Ivan Protopopov (Saint Petersburg — Moscow)
On the Question of Immortality of Soul in Plotinus
in the Context of Plato’s Arguments.

Keywords: immortality of soul, essence, simplicity, self-identity, ideas, mind.

Developing Plato’s proofs of immortality of soul, Plotinus considered that the soul cannot be
corporeal, since nothing corporeal, being complex and divided, can have a life from itself. The
soul could be thus understood only as something simple and unified, unlike the complex and
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composite body — a simple opposition Plato’s positions are sometimes reduced to; but Plotinus’
soul is one with itself as being present in another, in a body, in the form of identical self.

But the single and essentially existing soul exists not as a certain, even intelligible, being: in the
form of being itself, it expresses the own existence of man (Plato’s simplicity and self-identity
of the idea of soul), existing for itself in the other, generating the body, by Plotinus. The soul
finds itself primarily in the form of feelings, but mainly in the form of thinking. Thus, Kant’s
and Hegel’s modern era criticism of the arguments of the simplicity of soul that considered these
provisions untenable and burdened with insoluble contradictions has nothing to do with the
dialectical concept of soul in Plato and Plotinus.

Following Plato’s arguments, Plotinus comes to conclusion that the human soul is not just a
definite being that is externally endowed with being but represents such an entity that in itself
and from itself has being (Plato’s soul as an idea of life). The soul as an essentially existing entity
gives life to an animate body, but also has life from itself and never loses it, because it has life
from without itself. If something truly exists, then, according to Plotinus, it shouldn’t exist so that
sometimes it is, and sometimes it isn’t, as in the case of whiteness, because the color itself cannot
sometimes be white and sometimes not. Therefore, life as the supreme being isn’t just something
inherent to the soul, but the soul is the embodiment of life, or the being itself, and at the same
time — the first subject of that being, which is ourselves.

It’s something real only because it exists for itself in thinking and its very life is an activity of
mind aimed at comprehending the ideas of all beings (Plato’s knowledge as anamnesis of ideas),
which have their being in the infinite Mind that thinks itself and in its thinking is identical with
being, and the first foundation of its reality is the One, inaccessible to any thought whatsoever.

Tana6s Cycymy (Ctambyn)

PH.D. in mathematical science, mpodeccop kapenpsr Matemaruku Qakynprera JIUTEPaTyphI 1
ecTecTBeHHBIX HayK ['anaracapaiickoro yuusepcurera — jjscolasticus@mail.ru

[noTuHOBCKMIT TE3MC O NONOXEHUN HayK B yMe
1 BONPOCbI COBPEMEHHOM 3MUCTEMOSONMN.

Kntouesvie croa: IIOTMHOBCKUIL yM, XOJMCTUYUECKUIT ITOAX0M K HayKe, SIIMCTEMOJIOTL.

B HexoTopbIx MecTax JHHead, HaIpuMep Bo pparMeHTax iv.9.5 u v.9.8, ILIOTHH BBIABUTaET Te31C
«Kaskas Teopema ITOTEHLMATIBHO BKIIIOYaeT B cebe BCIO HayKy B IenoM (1) OAn émictnun)». B
JOKJTajie IpepUHIMAETCH MOMCK IMMCTEMOIOTMIECKOT0 CMbICTIA JaHHOTO Te3Mca.

TIpexpe Bcero, MBI pacCMaTpUBaeM 3TOT Te3NC B paMKaX INIOTMHOBCKOI KOCMOJIOTMTUECKOI KOH-
CTPYKLIY KacaTeJIbHO oTHOLIeHMs Kyl (ai Yuyai) k Ymy (0 vodg). Mercismuit YM u To, uto
MO>KeT OBITh IIOMBICIIEHO, T.€. TO, UTO aKTyaJlbHO MBICIITCA YMOM, COCTAaBIIAIOT HEUTO eIHOE,
¥ UX HeJIb35 OTHEJNTD JPYT OT APYra. ITO MOKHO IIOHMMATD KaK yTBEPKIEHNE, UTO YM aKTy-
aJIbHO MBICJIAT BCE, UTO MOKET OBITh IIOMBICIIEHO, HO YM He CyILeCTBYeT KaK HeuTo IIepPBUUHOEe
10 OTHOIIEHMIO K TOMY, UTO M MBICIUTCS. B YMe HeT HIduero moTeHIaapHOTO, M B HEM BCe
MBICIIUTCA aKTyalbHO. B YMe cyliecTBoBanu 3HaHMA-HAYKN IIPeXK/e, UeM OHM IPHo6pesn CBOu
06pasbl B JIOTMUYECKOI Iyllle, KAK HEKMIT ITOPAXOK BHEe MaTepuil. YM HeJICTBYeT CJIOBHO 31110C
Iyums u nepenaer GopMy mylie, TOUHO ee obpaselr. yia Toxe cHabxkaer Tesna popMamu, HO
st popMsI He Gojlee ueM GireJHOe BOCIIOMIMHAHME TOJI, KOTOPYIO eif IepeJaBan YM.

[lamee moImpITaeMCs OCMBICIUTE 3HaUEHNE BEIIIEYIIOMSHYTOTO Te3JICa B KOHTEKCTe COBpeMeH-
HBIX 3IIMCTEeMOJIOTMUeCKUX AucKyccuil. Ilpennaraercs GopMyInpoBKa «HayKa — CeueHMe MU-
pa» Kak oblas SIMCTeMOJIOTUecKas yCTaHOBKA. 3ech MbI PacCMaTpUBaeM YCTPOIICTBO MU-
POBOJI CTPYKTYPhI KaK aHAJIOTMIO C TUIOTMHOBCKMM YMOM. B Ka)kJ0i1 Hay4HO-TI03HaBaTeIbHO
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cucTeMe MbI BbIOMpaeM KOHKPETHBINI KIacC 0ObeKTOB JICCIIeOBAHMSA M COCPELOTOUNBaEM Ha-
II1e BHMMAaHIe TOJIBKO Ha OIIpefleIeHHBIX CBOJICTBAX 00BEKTOB, COPA3MEPHBIX C BO3ZMOKHOCTS-
MU BBIOPAaHHOTO HaMM MeTOZa. B HPIOTOHOBCKOII MeXaHMKe MbI 3ydaeM COOTHOIIECHIE MEXAY
YCKOpEeHMeM, Maccoll ¥ CUIION TBEPABIX Tell, UTHOPUPYS XMMMUYECKIIT cocTaB 00beKTOB. B aTom
CMBICJIe KaK[asi Hay4Hasl YCTaHOBKA OTCeKaeT MMp IIyTeM MTHOPUPOBAHMS HeCyIeCTBEHHBIX
IUIS Hee IapaMeTpoB. Boiiee TOro, MsI B NPMHINIIE HE B COCTOSHMUM IONYYMTD IONHYIO Kap-
TUHY MUpa ITyTeM K0GaBIeHNs] HeTOCTAIOLINX OIIMCaTeIbHBIX CI10co60B. Takas Touka 3peHums
ObITa IpeX/ie BhICKa3aHa HEKOTOPhIMM (usykamu (A. DIHIUTENH U OP.) M SMICTEMOIOTaMI
(T.KyH u nmp.). B ammcreMonornueckoM KOHTEKCTe IIOTMHOBCKMIL YM COOTBETCTBOBAI GBI CO-
BOKYITHOCTY BCEX MaTEMATHUYECKMX T€OpeM M IIPUPOMHBIX 3aKOHOB, a AYIIM — KOHKPETHBIM
TeopeMaM I 3aKOHaM, Garoapst KOTOPbIM IOSBIISIOTCS BellleCTBeHHbIe (OPMBI B MaTepyallb-
HOM Mupe. ITpoerupys yM Ha KOHKPETHYIO TEOPETMYECKyIo IIOCKOCTh, HayKa Ipmobperaer
BO3MOYKHOCTb IIPE/ICTABUTH HEKYIO €r0 «TeHb» C MOMOILBIO SI3bIKA U OIMCHIBAET B3aUMHbIE
cBa31 U QYHKLIMM IPOENMPYEMbIX Ha 9Ty IIOCKOCTD AYII (Bepaban3upoBaHHbIX TEOPEM, 3aKO-
HoB). ITo Harrlemy MHeHMIO, POPMYJIIMPOBKA «HAyKa — CeUeHIe MUPa» MOKEeT ITOCIYKITb OCHO-
BOJT U KOHCTPYKTUBHO-KPUTUUECKMX MCCIeXOBAHIIT IIPOGIEMb] PeyKLMOHN3MA B HAyYHO-
[T03HABATEIbHBIX CUCTEMaX. MBI IPMBOANM IIPUMepPHI JaHHOIT GOPMYIMPOBKY M3 0OIACTI Ma-
TeMaTUKY, GU3VMKI U MeMIIHEL

Susumu Tanabé (Stambul)
Plotinian Thesis on Disposition of Sciences in Intellect
and Questions of Contemporary Epistemology.

Keywords: Plotinian Intellect, holistic approach to science, epistemology.

In several passages of the Enneads, e.g. fragments iv.9.5 and v.9.8, Plotinus proposes a thesis “each
theorem potentially contains the whole science (1) 6An éniotnun)”. In this talk, we try to search
for epistemological meaning of this thesis.

First of all, we shall look at this thesis in the framework of Plotinian cosmological construction
concerning the relation of souls (ai Yyvyai) to the Intellect (6 vodg). The thinking Intellect and that
which can be thought (i.e. what is thought by the Intellect in an actualized manner) form a certain
entity and cannot be separated one from another. We can interpret this as an assertion that the
Intellect thinks in an actualized way everything that can be thought. But this does not mean that
the Intellect is prior to what is thought. In the Intellect, there is nothing potential and everything
is thought in it in an actualized manner. Sciences already existed in the Intellect as immaterial
ordering arrangements before they acquire their images in the rational soul. The Intellect acts as
an eidos of soul and transmits form to the latter as its model. Soul also supplies bodies with forms
but these forms are nothing but bleak reminiscence of what the Intellect has given to soul.

Secondly, we will try to grasp the meaning of the above thesis in the context of contemporary
epistemological discussions. We propose an epistemological formula “science is a section of the
world”. Here we inspect the building of the world structure as an analogy to Plotinian Intellect.
In every system of scientific knowledge, we choose concrete class of objects of investigation and
restrict our attention to certain properties of objects that are commensurable with the selected
method. In Newtonian mechanics, we study relations between acceleration, mass and force of
solid bodies in neglecting chemical compounds of the objects. In this sense, each scientific set-
ting cuts off the world by neglecting parameters that are not essential to it. Furthermore, we are
under principal restriction that does not allow us to get complete picture of the world even with
the aid of addition of lacking descriptive methods. This point of view has already been expressed
by physicists (for example, A. Einstein) and epistemologists (for example, Th. Kuhn). In episte-
mological context, Plotinian Intellect would correspond to the sum of all mathematical theorems
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and natural laws. Souls would find their counterparts in concrete theorems and laws that give
rise to realized forms in the material world. By means of projection of intellect onto a concrete
theoretical plane, science gets the possibility to express a “shadow” of the intellect in terms of
its proper language. Science also describes mutual connections and functions of souls (verbalized
theorems, laws) projected onto this theoretical plane. To our mind, the formulation “science is
a section of the world” can serve as a basis for productively critical investigation of reduction-
ism problems in scientific systems. We illustrate the formulation in question by examples from
mathematics, physics, and medicine.

Bapnamosa Mapus Hukonaesna (Cankt-Iletep6ypr)

KaHaMAAT purocodCKUxX HayK, MesKAMCLMILIMHAPHBII LIEHTP JCCIIeT0BaHMI eBPOIIeICKOII 00-
mrectBeHHOIT MbIcau Corponormueckoro nacTuryta PAH — boat.mary@gmail.com

MaTepus kak NpoTsSKEHHOCTb B KOMMeHTapuu
Cumnnukus Ha «Pn3nky» Apuctorens.

Krtouegvie cnosa: marepust, popMa, IPOTHKEHHOCTD, 06BEM, TeJIECHOCTh, APICTOTENb, HeoIlIa-
TOHU3M.

B nepBoit mosoBuHe VI Beka H.3. MloanH ®uionoH u ero onmnoHeHT CUMILIMKIIT Iapaiieib-
HO (GOpMYyNMPYIOT Ha IIEPBBI B3IV IIOXOXKMeE OIpereseHNs IepBoit Matepuu. PuUiIomnoH B
tpakTare «O BeuHocTy Mupa mportus IIpokia» (529 I.) oIpeessieT IepBOe MIOJUIEKALIlee BCs-
KOTO BO3HUKHOBEHUS KaK HEOIPENEIEHHYIO TPEXMEPHOCTD UL IIPOCTOi 06beM, CUMILIMKIIT
B KOMMeHTapun Ha «®usuky» Apucrorens (532 I.) ompefesseT IIepBYIO MaTepUIO KaK Heolpe-
neseHHOe OecTesrecHOe MpoTsDKeHue u paccesHye. O6a ¢uiocoda CTaBsIT BOIPOC 0 TOM, Kak
GecresiecHass MaTepUs MOXKET OBITh IIOMJIEKALIMM TeJIECHOIO M3MEHEeHNs I BO3HMKHOBEHN.
ITOT BOIIPOC CBSI3aH, C OQHON CTOPOHBI, C IIPEICTABIEHIEM O TPEXMEPHOM 06BeMe, KOTOPBII
TIOMJIEKUT BEJIMUMHE M KaueCTBaM OIpefieJIeHHOro Tejla, C APYToil — ¢ MpeCTaBIeHNeM O IIPO-
crore Marepuu Kak 6ecopmennoro Hauana. O6a prurocoda paccMaTpuBaioT KaK BOCIIPUHSITEIE
B HEOIUIATOHM3Me apTyMeHTBI CTOMKOB O TOM, UTO MaTepus KakK IlepBoe IojJIesKalliee Tejec-
HOTO M3MeHeHNs caMa II0 cebe QOJDKHA 001afarh HeolpegesIeHHON BeJIMUMHOM, TaK I OTBET
IInotuna Ha 3TN apryMeHTHl. B 4 kHure «Bropoit 9uHHeans» [LIOTHH T0Ka3bIBAET, UTO IIEPBLIM
TO/VIeKAIIIIM TeJIeCHOTO M3MeHeHMs OJDKHA OBbITh He BelIMdnHa, HO 6ecopMeHHas IepBast
MaTepus.

OpHaKo, HECMOTpSL Ha CXOJCTBO OIIpefeJIeHNMII, aBTOPhI MMEIOT [eJI0 C PAa3HBIMM IOHITUSIMI
matepun. Eciny OuuIonoH oTpuIiaeT cyecTBOBaHyEe HEOIPeAeTeHHOI MAaTepIUIL Y HACTAMBAET,
YTO IEPBBIM IOIEKAIIUM HI3UUECKIUX Tell HOJKHA OBITh TpeXMepHast IIPOTSKEHHOCTD VN
TEJI0 KaK TakoBoe, T0 CYMIUIMKIIL DOKa3bIBaeT HEOOXOMMMOCTD IIEPBOII MaTepuM KaK Havaja
o0beMa, HeIMMOCTI U IPOTSHKEHHOCTH (PU3MUECKUX TeJl i I0Ka3bIBaeT, KakiM o6pa3oM Gecre-
JIeCHYI0 1 6ec(OpMEHHYI0 MAaTEPIIO MOXKHO pACCMATPUBATh KaK IIOJJIeKAlllee TeJIECHOTO 00be-
Ma. B oriiune or PuonoHa, OH He CUUTAET CAMy MATEPUIO TEJIOM, HO, HAIIPOTUB, IIOCTYJIUPYET,
UTO Marepys caMa I1o ceGe jmireHa GopM, B TOM Y1cIIe ¥ JOPMBI TPEXMEPHOIL IIPOTIKEHHOCTL.
3amaua CUMIUIMKIS B TOM, UTOOBI [TOKA3aTh, KAK OeCTeIeCHas MaTepyst MOXKeT ObITh HAuaIoOM
TeJIeCHOro obbeMa 1 TesrecHOro mameHenus. OH pelaer 9Ty 3ajady, Ipeajaras oIpenesaTh
MaTepUIo KaK He-TPeXMEPHYIO IIPOTSHKEHHOCTh — TO €CTh KaK IPOTSUKEHIe, He OIpeesleHHOe
KakuM-1u6o jorocoM. B stom mokmnapme s paccMmorpro apryMeHTsl CUMIUIMKMS O IIEPBOIT Ma-
TepyV KaK ITOUIEKAIIleM BEIMUIHEL U IPEJIOKY MHTEPIIPETALIO MaTEPUATIbHOI IIPOTIKEH-
Hoctu B «KomMeHTapun Ha «Pusuky» ApuCToTelsi», a TakKe IOKaXy, UeM Heollpe/ieJieHHasl
npoTsHKeHHOCTh CUMIUIMKMS OTIINYAETCS OT TPEXMePHOII MpoTshKeHHOCTH PuironoHa.
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Maria Varlamova (Saint Petersburg)
Prime Matter as Extension in Simplicius’ Commentary on Aristotle’s Physics.

Keywords: matter, form, extension, volume, corporeality, Aristotle’s Physics, Neoplatonism.

In the first half of the VI century A.D., John Philoponus and Simplicius simultaneously suggested
the definition of prime matter as unlimited extension. In the treatise On the Eternity of the World
against Proclus (529), Philoponus defines the first substrate of a generation as unlimited three-
dimensionality, or a simple bulk. Meanwhile, in the commentary on Aristotle’s Physics (532),
Simplicius specifies the prime matter as undetermined and incorporeal extension and dispersion.
Both philosophers discuss the question on incorporeal matter as a substrate of corporeal change
and generation. This question is connected to two topics: on the one hand, to the account of
three-dimensional volume, which is substrate of magnitude and qualities of determinate body;
on the other hand, to the account of matter as a simple, formless and incorporeal principle. Both
thinkers are also considering the Stoics’ arguments on the matter as a corporeal substrate and
Plotinus’ response to these arguments given in the 4th book of the Second Ennead, where the
latter exposed the matter as a substrate of mass and corporeality.

Nevertheless, while Philoponus rejects the existence of unlimited matter and insists on the con-
cept of three-dimensional extension, or body qua body, as the first substrate of physical bodies,
Simplicius argues the necessity of the prime matter as a principle of extension, volume and di-
visibility of physical bodies and demonstrates the way the incorporeal and undetermined matter
could be considered as a substrate of corporeal volume. The difficulty of Simplicius is to show,
how exactly the incorporeal matter could be considered as a principle of corporeal volume and
corporeal change. He solves this difficulty by describing matter as an extension which is not
determined by the logos of three-dimensionality. In my report, I will consider Simplicius’ argu-
ments on matter and clarify the difference between Simplicius’ notion of matter and Philoponus’
concept of three-dimensional extension.

Crpensbuos Anekceii Muxarinosny (HoBocubupck)

acripanT MHcturyTa dutocoduu u npasa Cubupckoro orgenenus Poccuiickoit akageMun Ha-
yk — streltsov@mail.ru

l/lCCﬂe,ElOBaHI/Ie B3aMMOOTHOLWUEHNA MeXAY NJIaTOHNU3MOM
N XpUCTNAHCTBOM Ha NpuMepe noHATUA 6eCCTpaCTI/I9| bora.

Kniouesvie cosa: 6eccrpacrue Bora, Ilnotus, Kupin Anexcanapuiickuii, 6eccrpacTHoe CTpa-
JaHMe, TeOMaCXU3M.

IInaToH, KOTOPBIN, KaK M3BECTHO, IIEPBBIM MCITOJIH30BAJI ITOHATIE TEOJIOTHI I TIOTIBITAJICH pa3-
paboTaTh Ui Heé NMPaBUIIBHYI0 OCHOBY, ITOABEPT KPUTHKE ONMMIIMIICKIX GOTOB 3a MX aHTPO-
nomopdusm. CorsacHo IlnaToHy, comepxariye J10Xb MugsI 0 60rax HaJJIeKIUT OTBEPIHYTh 6e3
KoJIeGaHMIT: HEJOCTOMHO IIPUMEHITH K 60TaM Takue CTPacTy, Kak MeCTb, IpeTepIieBaHue My-
YeHUIT, KO3HH, pa3lophl, cpakeHnus. [lelicTBUTeIbHEII ke Bor xak coBepilleHHOe CyIIeCTBO HI
B uéM He HY)XIaeTcs U He UMeeT cTpacTeil. bor — HamTyulllee BO BceX OTHOIIEHMUAX, II03TOMY
OH He IT0J{BePKEeH MI3MEHEHNIO IT0]] BO3JeJICTBIEM MHOTO, CaM e MOXKET IIPeBPATUTHCS TOJIBKO
BO UTO-TO XyAluee, 4To abcypaHo. CireoBaTensHo, Bor HemsmeHeH u GeccTpacTeH.

M=enne IlnaroHa o BaxHOCTM yTBep)KAeHMA GeccTpacTHOCTH Bora B 1eJ1oM TUIIMYHO [T 10~
cieayroreit aHTuuHoI drurocoduu, mpu Tom, uTo Takoi «Bor ¢punocodos», HecoMHEHHO, OT-
JIyacs OT CTPaJAoOLINX 1 ITPeTepIIeBAIIIX 60T0B HApOHBIX peauruii. B ¢pumocodpckom auc-
Kypce aHTMYHOCTI KOHIeNIus GeccTpacTus TpaHCIeHAeHTHoro bora He mpejcTaBisia Ipo-
6J1eMBI, COOTBETCTBEHHO, €Jf He YMeJNANOoCh IpYCTanbHOro BHMMaHMA. OXHAKO, C MPUXOXOM
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XPUCTHAHCTBA IIOJIOKEHME el B IIO3[Hell aHTMUHOCTY MeHsercs. TpHMHMUTapHbIe M XPUCTO-
JIOTMYECKIIe CIIOPBI SIIOXM MATPUCTUKM BBIABISIOT, UTO Bompoc o Geccrpactuu Bora 6sit of-
HIUM U3 LIEHTPAIbHBIX aCIIEKTOB IIOJIEMUKI PAa3IMYHBIX MAPTUIL: €CIM XPUCTUAHE YTBEPK AN
6oxxecrBo Mucyca ns Hazapera, uesoBeka, KOTOPOTrO OHM II0JIATajIy OCHOBATeNIeM CBOEIl pesn-
MU ¥ KOTOPOTO MCIIOBEXOBAIM KaK «cTpafasiiero npu Hourunu [IniaTes», T0 4TO 3T0 0O3HAUAIO
MIPMMEHMTENIBHO K yCTosBLIelicss KoHnenuuu 6eccrpactus Bora? Takum o6pasoM, BO3HIKAET
npo6iieMa COBMECTMMOCTH yUeHIIT aHTUYHOI HUI0CcOMII U CKIagbIBAIOIIeTICs XPUCTUAHCKO
¢unocodyn u TeosorNIL.

XoTst GoJIbIIIast YaCTh XPUCTOJIOIMUECKUX CIIOPOB 5—6 BEKOB MMeeT OTHOIIIEHIE CKOpee K ICTO-
pUM JOTMBL, YyeM K (pritocopuy, MMeINUCh U TIOIBITKY PALMOHAIBHOI apTyMEeHTAIVI U pas-
pellleHNs KaKyIerocst IpoTUBOpeuns Mexay OeccrpactueMm Bora u GorocrpaganmeM, B pam-
Kax KOTOPBIX (PMII0co(CKMe KOHIENIMI SBHO OO0 OIIOCPENOBAHHO MCIIOIB30BANNCH B ITUX
IUCKYCCUAX TIO3[IHEI aHTMYHOCTU. B To BpeMs KakK IpeICTaBUTEeNN OCHOBHBIX XPUCTUAHCKIX
mapTil IpUAeP>KUBAIICDH TIpeJcTaBieHns o Oeccrpactuy Bora, nx moHuMaHume He 6BIIO0 Of-
HOpoAHBIM. Kupmin AnexkcaHApUIICKMIT 1 ero ITOocjef0BaTeN FOBOPVIINM OJHOBPEMEHHO Kak
o GeccrpacTuu, Tak u o crpajaHuu bora, a ux anrmoxmiickue xpuruku (Hecropmit, Peomo-
YT, TIO3qHEIIINE IPEeICTABUTENI HECTOPUAHCTBA) B OOJIBILIEN CTEIIEHN OCTAJIVICH HA ITO3VILIVISX
IJIATOHUYECKOI p1IocodCKOII TeoNIOrny B OTHOLIeHNN KoHUemnuyu 6eccrpactus Bora, npex-
rounTas pacCMaTpUBATh B KAUeCTBE CyObeKTa CTpajaHus Xpucra Kak ueloBeKa.

Alexey Streltsov (Novosibirsk)
Impassibility of God as a Case Study
in Relationship Between Platonism and Christianity.

Keywords: impassibility of God, Plotinus, Cyril of Alexandria, impassible suffering, theopaschism.

Plato, who notoriously was the first to use the concept of theology and attempted to establish
it on the right foundation, subjected Olympic deities to critique for their anthropomorphism.
According to Plato, those myths about gods containing lies must be firmly rejected: it is unworthy
of gods to apply to them such passions as vengeance, suffering, intrigues, discord, and strife. Being
perfect, God does not need anything and is not characterized by passions. He is not subject to
change by anything extrinsic to him, and for him to change intrinsically means to change for the
worse, which is absurd. Therefore, God is immutable and impassible.

Plato’s opinion about the importance of insistence on divine impassibility is quite typical for
subsequent ancient philosophy, although such ‘God of philosophers’ undoubtedly differed from
the suffering and passible gods of popular religion. In philosophical discourse of antiquity, the
concept of impassibility of transcendent God did not present a problem. Accordingly, not much
attention was accorded it. However, the situation has changed with the advent of Christianity
in late antiquity. Patristic Trinitarian and christological controversies reveal that the issue of
impassibility of God was one of the central aspects of polemic between different parties. If the
Christians maintained divinity of Jesus of Nazareth, the man whom they considered to be the
founder of their religion and confessed as the one who ‘was crucified under Pontius Pilate, and
suffered’, what did it mean in relation to the established concept of divine impassibility? Thus,
a problem of compatibility between the stance of ancient philosophy and emerging Christian
phisolophy and theology presents itself.

Although the major part of Christological controversies of the fifth and sixth centuries had to
do more with the history of dogma rather than with philosophy as such, there were attempts
of rational argumentation and resolution of seeming discrepancy between impassibility of God
and theopaschism. Such discussions of late antiquity made direct or indirect use of philosophi-
cal concepts. While representatives of the main Christian parties held to the concept of divine
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impassibility, their understanding was by no means homogeneous. Cyril of Alexandria and his
followers spoke of both impassibility and suffering of God, while their Antiochene critics (Nesto-
rius, Theodoritus, later representatives of Nestorianism) remained to a greater extent within a
framework of Platonic philosophical theology concerning the concept of divine impassibility.
They preferred to view the Christ qua man as the subject of suffering.

Bopo6res Banepuii Bnagnmuposuy (Cankt-Tetepbypr)
Pycckast XpycTiaHcKast T'yMaHuTapHas akageMus — voiborov@mail.ru
AnexcaHAapriicKas LWKoNa HEOMNNAaTOHNKOB KOMMeHTHpYyeT «OpraHoH»™.

Knrouesvie cnosa: HEOIUTaTOHU3M, AJ'IeKCaHI[pI/HZCKaﬂ LIKOJIa, ApI/ICTOTeJ'II), «KaTeI‘OpI/II/I».

BusaHTHiTCKII1 1€pMOL B MCTOPUM PUIOCODII XapAKTEPU3YIOT II0-PA3HOMY, U IT0-PA3HOMY OT-
CUNTBIBAIOT €r0 HAYajao (HaanMep, B SHIMKJIONeANN DABapAca HAaYaJIOM CUUTAIOT 284 r.). MBI
roJjiaraeM, uTo Ui XapaKTePUCTUKI MOYKHO VICIIOJIB30BATh BEIPAKEHIIE «UCTOPUS puirocodun
B Busantum» (O JOTMKHU Tak ke), a €€ paHHeBU3AHTUIICKMIT Iepuox (eCii Hy)KHaA OIpese-
JIeHHas [laTa) HauuHaTh ¢ 325 I. (ocHoBaHMe KoHCcTaHTUHOIIONS).

AnexcaHppuiickas IKoja (Bropas mojoBuHa V — Hayayno VIIB.) 1o ofleMy MHEHNIO SIBIISI-
JIaCh HEOILUIATOHMYECKOI, ¥ OCHOBATENeM €€ ObLI M3BECTHBI KOMMeHTaTop Apucrorens Am-
MoHwmit, cbIH Tepmus (Mexay 435-445 rr. — Mexay 517-526 rT., AneKkcaHApus), yUNBIINIICSI B
Adunax y I[Ipoxia. B Anexcanppuiickoir mxkone yueHukaMu crainu Ackienuit, CUMIUIIKIIL,
HNoann ®yronon, OnuMImonop 1, B CBOIO OUepeb, TAKKE YUEHNKY IocyIeHero: 9mmac, [lasun,
Credan Anexcanppuitckuir. OGbIUHOE AJISI TpeUecKNX GuIocopoB COIEPHIYECTBO IPOSIBUIIOCH
U 371€Ch, OCTIOKHEHHOE BIOOABOK B3aMMHBIM HEIIPUSATIEM XPUCTMAHCTBA, KOTOPOe OBLIO yixKe
okouo 150 steT oUIANBHON MIEOIOTIel IMIIEPHIL, U I3BIYECTBA, KOTOPOE OCTaBAIOCH Of-
HOJT 13 OCHOB TYMaHITapHOI KyJIbTypHI 11 06pa3oBaHus. HeormaTonnk ®1iionoH, XpycTUaHuH,
Hamycan 3HaMeHUThIn TpakraT «IIpotus IIpokia Mo BOIpoCy 0 BEYHOCTH Mupa» (IIpy 3TOM
IIpokyn — caMblil U3BECTHBI nociaenoBarens [ltotuna). Heommaronnk CuMmmmkmii (rmocmexn-
Huit Ty1aBa AGUHCKOI IUIATOHOBCKOI AKageMmir) pacKpUTuKoBa OIIomoHa 3a HEeIIOUTUTeIb-
Hoe oTHoOIIeHMe K ugesm Crarupura (B 4aCTHOCTI, KaK pas K Mee 0 BEUHOCTH Mupa). Buaymo,
B IIIKOJIE He MPUAEP>KUBAIUCH 0COOOTO MAE0IOTMUECKOTr0 IIypI3Ma.

AnexcaHppuiickas IIIKOJa OTIMYANach 0T ADMHCKOM TeM, YTO B Opasmo OOJIbILeil CTeleHn
OpMEHTHPOBAJIACh HA APMCTOTENS, KOTOPBII CTaJl OCHOBHBIM KOMMEHTHPYEMbIM aBTOPOM, I 0
HAC JOIIIY MHOTOUNCIEHHBbIe TPY/bl YUaCTHUKOB IIIKOJIBI Ha TEMbI apMCTOTEIEBCKOIO KOPITy-
ca. IIpu 06y ueHuu B IIIKOJIE [IOJIATAJIOCh CHaYaIa 0CBOUTh « OpraHOH», IIpeXIe ueM IPUCTYIIaTh
Kk counHenuaM IlnaTona. AKTMBHee BCero 1 KomMeHTuposaau «OpraHon», a B HéM — «Karero-
pumn». B Commentaria in Aristotelem Graeca (1882-1909) cobpasr koMMeHTaTOpbI «Kareropmii»
13 AneKCaHAPUIACKOI1 Ko AMMonmit, Cumiumnkmiit, ®unonon, Omumnmonop, dmuac. B mo-
KJIaJie [IPeIIoNaraeTcst pACCMOTpPETH PSI COOTBETCTBYIOILX TEKCTOB I IIPOBECTIL X CPaBHEHIE
10 HEKOTOPBIM XapaKTEePUCTIKAM.

Valeriy Vorobyev (Saint Petersburg)
Alexandrian Neoplatonic School Comments the Organon.

Keywords: Neoplatonism, Alexandrian school, Aristotle, the Categories.

* MccmmeroBaHye BBITOJIHEHO IIpy GyHAHCOBOI nopaepxke PH® B pamkax mpoexra Ne 18-
78-10051 «BusauTuiickuii pakTop B GOpMUPOBAHNI PYCCKOIL JIOTMUECKOI TPaTIILIVIN».
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In the history of philosophy, the Byzantine period is characterized variously, and its beginning is
dated variously as well (for example, in Edwards’ Encyclopedia of Philosophy it is considered to
begin in 284 A.D.). We believe it more practicable to use the expression “the history of philosophy
in Byzantium” (also for the history of logic) to characterize this period, and to reckon its earliest
stage (if a definite date is needed) from 325 A.D. (the foundation of Constantinople).

The Alexandrian school (the second half of V - the beginning of VII c.) was in common opin-
ion Neoplatonic. It was founded by Ammonius, the son of Hermeias (c. 435/45-517/26), the
well-known Aristotelian commentator whose teacher in Athens was Proclus. In the Alexandrian
school studied Asclepius of Tralles, John Philoponus, Simplicius, Olympiodorus and, in their turn,
the pupils of the latter: Elias, David, and Stephanus of Alexandria. Competitiveness that was usual
for Greek philosophers took place in the above school, too; it was complicated by the relation of
mutual unacceptance between Christianity that was already the official imperial ideology for
about 150 years and the paganism that remained one of the main bases of humanitarian culture
and education. A Neoplatonic philosopher Philoponus, a Christian, wrote the famous treatise
Against Proclus On the Eternity of the World (moreover, Proclus was the most well-known fol-
lower of Plotinus). Another Neoplatonist, Simplicius, the last head of Athenian Platonic Academy,
criticized Philoponus for disrespectful attitude towards Aristotelian ideas (in particular, the idea
of eternity of the world). It seems that a special ideological purism was not popular in the school.

The Alexandrian school differed from the Athenian in that it devoted much more attention to
Aristotle who became the main commented author, and as a result we have numerous works
going bsck to the authors of the Alexandrian school on Aristotelian themes. At school, it was
necessary to first learn the Organon before proceeding to Plato. That is why the Organon and its
part, the Categories, were commented most actively. The works of commentators of the Categories
from Alexandrian school such as Ammonius, Simplicius, Philoponus, Olympiodorus and Elias are
edited in the Commentaria in Aristotelem Graeca (1882-1909). In this report, the author intends
to consider a number of corresponding texts and to compare some of their characteristics.

Cemukonenubix Mapus Bnagumuposra (Cankr-INetepbypr)

KaHAMAAT KyJIbTypoisoruy, Pycckas xpucruaHckas rymMaHuTapHas akagemus, Coronornye-
ckuit mHCTUTYT PAH — maria.semikolennykh@gmail.com

«W umenem, n Bepoit — 93bIYHNK»:
Buccapuon Hukerickuii o mecte lNnatoHa B uctopuu dpunocopun™.

Knwouegvie cnosa: Ilmaron, Buccapmon Huxkeiickmit, HeoIuaToHMsM, ucTopust (uiocopuun,
epecs.

Yuenne IlnaroHa, n3BecTHOe GONIBIIMHCTBY CPeJHEBEKOBBIX 3aIa[HbIX MBICIUTENEN JIIIIb B
Iepeckasax 1 KOMMEHTApYISIX, & TaKXKe 0JIarofapst HEMHOIMIM IlepeBeJEHHBIM Ha JIATHIHb (par-
MeHTaM OTHEJIbHBIX JUAJIOTOB, TEM He MeHee II0OPaXKaJIo I BOCXMIIAIO0 ux. O6LuM MecToM 6bI-
JIO yTBepsKIeHIe, Oy/TO B CBOMX PACCyKAEHISIX O MOTYIIeCTBe 1 MyApocTu TBopIia-geMuypra,
0 COTBOPEHNM MUpa U ueJIoBeKa U T.1. IIaToH MOKOIIEN K MCTIHE TaK GJIM3KO, KaK 3TO TOJIBKO
BO3MOJKHO JJISI I3BIYHMKA. Bosee Toro, cyrecTBoBasa OOIIMpPHAs TPa IS, IIPYIIVICHIBABIIIAST
€My 3HAKOMCTBO C BETX03aBETHBIMI IIPOPOKAMU VIV OTAEJIbHBIMYU KHUraMy CBSIIIIEHHOTO V-
caHMs, — TpaguUuMs, KOTOpoit otaan gosnkHoe cam AsrycruH (cp. Civ. 8.11, Doctr. Christ. 2.28).
Tem cambIM, yueHue [lnaToHa Kenanocs, o CyTH, YaCThI0 MCTOPUM XPUCTUAHCKOI MBICINL.

* MccireroBaHye BBIITOJIHEHO IIpy (yHAHCOBOII opaepxke PH® B pamkax mpoexra Ne 18-
78-10051 «BusanTuiickuit pakTop B GOPMUPOBAHNI PYCCKOIL JIOTMUECKOI TPALULII».
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B orBer Ha monbITKy ['eoprust TpanesyHackoro aumnTh InaToHa cTOIb BEICOKOTO cTaTyca Buc-
capnoH Hukelickuii 3asiBiisier, uTo He cymuraeT Gpuiocoda JpeBHOCTY XPUCTIUAHIHOM U HE XKe-
JIaeT €ro TAKOBBIM BBICTABIIATH. Ero TakTumka mMHas — OH HaCTaUBAaeT, YTO PACCYXKJAIOLIII O
IepBOHAUANAaX U CYLIHOCTY Bora moypkeH ¢ G0IbILNM MEeTETOM OTHOCUTHCS K CYKAEHIISIM JII0-
Ieit, OIBITHBIX B (GII0cON, UeM TeX, KTO HeoOpa30BaH I HEBEXKeCTBEH (IIyCTh AaKe TOT BeAET
JKVI3HB, OTJIMYAIOIIYIOCS CBATOCTHI0). OH He yMadmBaer o TeX ajieMeHTax yueHus [InaTtoHa, Ko-
TOpBIE HEBO3MOKHO IIPUMUPUTD C JOTMATaMU XPUCTUAHCTBA, HO CTPEMIUTCS IIPOJEMOHCTPIPO-
BaTh MCTOPUUECKYIO IIPEEMCTBEHHOCTD MEKAY OTeIbHBIMY CyKaeHusamu [ltarona, Apucrore-
JIs1, HEOIIATOHUKOB VI XPUCTUAHCKUX GOrOCIOBOB (B yacTHOCTH, [IMoHMCHs Apeonarura).

Ocoboro nHTepeca 3aCiIyKIBAIOT paccykaeHnsa Buccapmona Hukeiickoro B oTBeT Ha yTBepK/e-
Hue ['eoprus o IMIaTOHMYECKOI OCHOBe epeTrueckux yuenuit Opurena, Apug u mnp. CoriaacHo
Buccapnony, kopeHb 3TuX epeceii He B yueHuu [InaToHa, a B HEBEpPHOM IIepeBOJIE U IIPEBPATHOM
ronkoBaHyy CesaleHHoro nucanna. OQHAKO HMKOMY He IIPUXOJUT B FOJIOBY OTBepraTh EBaH-
reNus NIV TIOCJIAHMs allOCTOJIOB HA TOM OCHOBAHMU, UTO OHM KOTAa-JN60 OBLIM OIIMOOUHO
JICTOJIKOBaHBI: Befb 3a0yskpaeTcs caM ToskoBaTenb. Eciau 61 Opuren mmm Apuit He 3a6ryxK-
JaJINCh, MM He IPHUIIIIOCH OB «HEKCTaTH 000POHATH» CBOM €PeTMUECKUe CYKACHUI «CIOBaMI
n Xpucra, n [Inarona». Tem He MeHee, pedb He UIET O PABHOM cTaryce courHeHui [lnaTona n
60rOBIOXHOBEHHBIX KHIT: MICTOYHMK MyApocTy IlaToHa — «CBeT IpUpPOMBI», a He IMPAMOe MIIN
orrocpeOBaHHOE IPIOOIIIeHNe K 60)KeCTBEHHBIM JMICTMHAM; OH He XPYCTMAHUH U He TOT, KO-
My TOTYAC JKe JOJDKHBI CJIEOBATh Te, KTO 00BSBIIET Ce0sI XPUCTIAHITHOM », OHAKO €r0 yUueHIe
OKa3bIBaeTCA IT0JIE3HOJ IPOIIeeBTUKOM K XPUCTUAHCKON MBICIIN.

Maria Semikolennykh (Saint Petersburg)
‘Pagan is his name and his faith’:
Basilios Bessarion on Plato’s Place in the History of Philosophy.

Keywords: Plato, Basilios Bessarion, Neo-Platonism, history of philosophy, heresy.

Though the majority of medieval Western thinkers were acquainted with Plato’s philosophy only
through paraphrases and commentaries, it still seemed to them amazing and magnificent. There
was a trivial assumption that speaking of the Creator’s wisdom and power or the origins of the
world and the humanity, Plato was as close to the truth as is at all possible to a heathen. Moreover,
there was an extensive tradition according to which he was acquainted with the Old Testament
prophets or some parts of the Scripture — a tradition that Augustine himself paid tribute to (cf.
Civ. 8.11; Doctr. Christ. 2.28). Thus, the teachings of Plato virtually became a part of the history
of Christian thought.

In response to George of Trebizond’s attempt to deprive Plato of such a high status, Basilios
Bessarion declares that he does not consider the ancient philosopher to be a Christian. His tactic
is different: Bessarion insists that those who meditate on the origins and essence of God should
be more sensitive to the opinions of people experienced in philosophy than to the beliefs of
uneducated and ignorant people. He is not silent about those elements of Plato’s teachings that
cannot be reconciled with the Christian doctrine, but his goal is to demonstrate the historical
continuity between some statements of Plato, Aristotle, Neoplatonists, and Christian theologians.

It is worthwhile to pay attention to Bessarion’s response to George’s claim that the heretical
teachings of Origen, Arius, etc. were essentially Platonic. According to Bessarion, these heresies
originated not from the teachings of Plato: they were caused by incorrect translations and per-
verse interpretations of the Scripture. If Origen or Arius had not been mistaken, they would not
have to ‘inappropriately defend’ their heretical fabrications with ‘the words of both Christ and
Plato’. Of course, Plato’s writings and the Scripture are not of equal status: the source of Plato’s
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wisdom is ‘the light of nature’, and not the direct or indirect divine inspiration; Plato is not a
Christian, but his teaching turns out to be a useful preamble to the Christian thought.

Kynbnuna Anexcanapa Buktoposra (Mocksa)

MITaJIINIT HayIHBI COTPY AHUK LleHTpa aHTUYHOI 1 cpeHeBeKoBOI1 pumocoduu u Hayku VH-
cruryra purocopun PAH — acousmaticstudies@gmail.com

KTo Takoii MnatoH? OTteeThl u3 Bbicokoro CpeaHeBeKkoBbs.

Kniouesvie cnosa: cpenuesexosas durocodpus, Ilnaron, cBOGORHbIE UCKYCCTBA, TEKCUKOTpadums.

Uro cnegosano 3HaTh 0 IlnaToHe cpeqHeBeKOBOMY yueHUKy? ToMy, UTO TOJIBKO HNPUCTyTal K
M3yUeHMIO TPUBMYMa U KBafpuBuyMa? 3a OTBETOM Ha 3TOT BOIIPOC MbI 06paTUMCA K TPEM CO-
spaHHbIM B Mtanum B nepuox Beicokoro CpenreBekoBbs (XI-XIII BB.) mepuBaIiioHHBIM CIIOBA-
pam Iammsa JlJomGapackoro, Yryuuo ITnsanckoro u Moanna 'eryasckoro. CTaThyu TaKoro coBa-
PS COEMHANN CBeI€HNI IPaMMATIYECKOTO, STMMOJIOTIIIECKOTO ¥ JHIMKIOIEIIUECKOro Xa-
pakTepa M B KOHEUHOM HUTOTe JOJDKHBI OBIIM BOOPYKUTb UMTATENs aKTYaJbHBIM JIEKCUKO-
TOHATUITHEIM MHCTPYMEHTapMeM JI JaJbHENIIero M3y yeHNs CIIeIaabHbIX JUCIIUILIH.

B arom moxsame MBI 00paTMMCS K CTaTbsIM, ITOCBAIEHHBIM IlIaToHy, 1 IoctapaeMcs paso-
6parbcs, Kakoe 3HaHIe 0 puitocode IpeaCcTaBIsLIIOCh JTeKCHKOrpadaM KIIIOUeBBIM I OTKYAa OHI
uepIanu cBefeHns. B cioBapHbIx meduHMnmax ciosa Plato MOXXHO BBIIENNTH TPU CMBICIOBBIX
6110Ka. [lepBBIit COmEPIKUT pasbiCHeHMEe OyKBAIBHOTO 3HAUEHMS CIIOBA I 0OBSICHEHIE IPUUNH,
110 KOTOPBIM TaKOe CJIOBO OBLIO acCOLMMPOBAHO C KOHKPETHBIM UeJoBeKOM. Bropoil pasmern
00beMHSIET IPeACTABIEHNs JeKCUKorpagoB o rurocopum Kaxk poxe sausruii. CogepskaHue
TpeTbero 6JI0Ka COCTaBIIsgeT U3JI0KeHNe CBedeHMiT 13 ucropun $Hrrocopuu 1 obIIero ommca-
HUSL aHTUYHBIX (IUIocopcKux yueHmi (Kak IpefcTaBisuiy X aBTopbl). COmocTaBss Omca-
HISI, JaHHBIE B CJI0BapsX, ¢ [ITaToHOM MKOHOTpadIUeCKMX MCTOUHMKOB TOTO ITePUOa, MBI II0-
JIlyyaeM He MHAMBMIYAIbHBI BOOOpasKaeMBblIil IIOPTPET, a, CKOpee, 0000IEHHBII MealbHbIN
o6pas ¢unocoda Kak TAKOBOTO.

Aleksandra Kulpina (Moscow)
Who is Plato? Answers From the High Middle Ages.

Keywords: medieval philosophy, Plato, liberal arts, lexicography.

What should a medieval pupil have known about Plato? The one who had just started the course
of trivium and quadrivium? To answer this question, we will look on three Italian high-medieval
derivational dictionaries by Papias the Lombard, Huguccio from Pisa and John of Genoa. Articles
of this kind of dictionary united grammatical, etymological and encyclopedic data, and finally
had to equip the reader with an actual lexical and conceptual tool for further study of special
disciplines.

In this paper, we will examine a number of articles dedicated to Plato. We will try to realize
what kind of knowledge about the philosopher was considered by lexicographers as crucial and
where did they get this knowledge. We can mark out three conceptual parts in the lexicographic
definitions of the word Plato. The first one contains definition of this word in a strict sense and an
explanation of the reasons of associating this word with a definite person. The second one unites
the lexicographers’ notion about philosophy as an occupation. In the third one, follows the data
about the history of philosophy and general description of the classical philosophical doctrines.
The comparison of the descriptions given by these dictionaries with the image of Plato from the
iconographical sources of that period leads us not to his individuated fanciful portrait but rather
to a generalized ideal image of a philosopher as such.
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TypbsaHos Unbs Tennagbesny (Mocksa)

KaHuaaT ¢punocodckux Hayk, npernonasarens HIkomsr ¢punrocobun pakympreTa rymaHuTap-
Heix Hayk HAY BII9 — ilgur@yandex.ru

Ambpuronornyeckne metadopbl 1 AOYOL GITEPHATIKOL
B ¢punocopun Mapcunmo uumHo.

Kitoueguie crosa: (DI/ILII/IHO, CEMEHHBIE JIOI'OCHhI, 3M6pI/IOJ'IOI‘I/Iﬂ, MeTacbopa.

Metadusnka u anrpomoiorus ¢iaoperrniickoro ¢uiaocoda-maaronnka Mapeunmo duunnHo
(1433-1499) HaxoOsATCA B ABOSIKMUX OTHOIIEHNAX. C OXHOI CTOPOHBI, OH OIVICHIBAET, KaK BBIILIE-
cTOsIIMe, YMOIIOCTUTaeMble YPOBHY MUPO3AaHNA BINMAIOT HA HU3IIINeE, MaTepuaJbHbIe Yepes
MeAMaNbHbIe CYI[HOCTH, KOTOpble 00BEeNMHSIIOT KPAlHOCTH, IIOXO0HO cpegHeMy TepMuHy. C
IPYTOit CTOpOHBI, PIUMHO ITOIB3yeTCs MPSIMOIL aHATIOTEN MeXKAY IIPOIecCaMy MaKpo- ¥ MUK-
pokocmoca. K iepBomy ciryuaro uccirefoBaTesy OTHOCAT obpariieHue GIopeHTHIiIa K IpeICTaB-
JIEHNIO O «CEMEHHBIX JIOTOCaX», O UeM CBUIETEIbCTBYIOT CIeAYIOIe ero BRIpaXeHUs: semina
rerum, semina formarum, rationes seminales, seminarium mundi, ratio seminaria mundi. Ko BTopo-
My — ncronb3oBanne PrunHo HaTypIIOCOPCKIX, B YaCTHOCTI 9MOPIOIOTUeCKIX MeTadop
IUISL XapaKTepUCTUKY YMOIIOCTATAaeMbIX OTHOIIIEHNIA, a TAK)Ke OIVICAHNE TeJIECHBIX IIPOIECCOB
M AKTOB IIOPO>KIEHIS C IIOMOLIBIO TEOJIOruecKoro ciaoBaps. He mperennys Ha HoBusHy, Ouun-
HO cumral cefsl IpsAMBIM IIPOROJDKATENIEM U TOUHBIM JICTONIKOBaTeleM ¢uuocopun IliaroHa,
KOTOPYIO OH IT0JIaraj Bo BceM COIIacHoI ¢ puurocodueii Iltornaa. Hecmorps Ha To, UTO yueHme
0 «CEeMEeHHBIX JIOTocax» (AOYOL GTEPHATLKOL) MMEIIO MICXOXHO CTOMUECKOE IIPOUCXOXKIEHIIE, IS
duyrunHO obpallleH1e K HeMy, BEpOSTHO, ObLIO JIETUTUMIPOBAHO UMEHHO aBTopuTeToM Iltoru-
Ha. ITociie fHIIIT HEOTHOKPATHO UCIIOIB30BAT «CeMEHa» B KauecTBe MeTa(opsl AJIsI yMOIIOCTIITa-
eMBIX cyurHocTell. OHaKO CTOMUYecKoe MMOHMMAaHNeEe «CeMEHHBIX JIOTOCOB» KaK TAKOTo Hayaua,
YTO MMMAaHEHTHO COAEP)KITCS B BEI[axX ¥ C HEOOXOMMMOCTBIO IIpeONIpeessaeT X N3MeHeHIIe,
ILI0TUH DOCTATOYHO IOCIENOBATENBHO KPUTUKOBaI. B Tpakrare «O xkma3um» (iii.26.124-126)
dyunHO nuer, 4to, corsacHo Ilnoruny, [yma Mupa «IIpoM3BOAUT U IPUBOAUT B ABIDKEHIE
(hOpMBI IIPUPOIHEIX BelLell IIOCPENCTBOM CEMEHHBIX JIOTOCOB, 00’KECTBEHHBIM 00pa3oM I1oce-
STHHBIX B Hell». YTBepiKaas fajee, UTo «CeMeHHBIe JIOTOChI» HUKOTrAa He 060CO0IIIOTCS OT Maelt
607KeCTBEHHOTO0 YMa, (IIopeHTIeL yIIPeXXJaeT BO3MOXXHOCTD CTOMUYECKOTO IIPOUTEHIS JAHHOTO
KoHIenTa. B gpyrom mecre Tpakrara «O skusHu» (iii.3.26-31), onsrs ke ccpliasics Ha [lnoruHa,
OH IIVILIET, YTO JyX MIpa IPOM3BOLMUTCA NYIIOI MUpa HEIIOCPEJCTBEHHO Giarofapsi opoxK-
naroweir cute (ex virtute genitali), KOTOpas ee pacHmpaer; BMeCTe C AyXOM MIpa CO3JAI0TCs
3Be3/Ibl, I TOTUAC JKE C €0 >Ke IIOMOIIBI0 CO3[JAl0TCS YeThIpe IeMEeHTa, KaK ecili ObI BCe Be-
1 OpuIy B cuie (virtute) aToro gyxa. B maHHOM cirydae MCIIONIB30BaHUE 3MOPUOIOIMYECKOI
MeTadOpUKM U TPSIMBIX aHAIOTUIT MEXIY HeiICTBMeM IIOPOXKAAIoLell CUIbI B Tejle YeJoBeKa
U B «TeJie» MUpa TaKKe CIyKaT OOBICHEHNIO, KaK YMCTO YMOIIOCTUTIaeMas CyHocTs ([yira
Mupa) IOpOKAAeT BIIOJHE MaTepuanbHble Beln. Ecim «ceMeHHbIe JIOTOChI» BBICTYIAOT IS
DOUYMHO MeqVAIBHBIMI CYIITHOCTSIMIL, TO HEOOXOMMO IIPOSCHUTE, B KAKOM OTHOIIIEHUI OHI
HaXOOATCA C APYTUMU MeAMATbHBIMIU CYyILITHOCTIMN (spiritus, daemones). B mpotuBHOM ciydae,
BEpOSTHO, IPUAETCS IIPU3HATD, UTO (IIOPEHTIEL] BO3BPAIIIAeT BIIOJIHE KOHBEHIMOHAIbHOE (BII-
JI0COCKOE TIOHSTIE K CTATYCY, IOTPAaHIYHOMY ¢ MeTadopoii. Toraa ciemyer oTMETUTH, UTO 9TO
CJIOXKHO YCTpoeHHast MeTadopa: OHa OTChLIAET K TeopeTrdecKy 0hOpMIEHHBIM IIPeACTaBIeH-
SIM, a He IIPOCTO K HaOJII0aeMoMy sABieHuIo. B repmunax meradoposorun l'anca BiromenGepra
repej HaMU XapaKTePHBII I «IIePeJIOMHBIX 3I10X» €BPOIEIICKOr0 3HAHMA IIpUMep, KOTAa Me-
radopmuecknit «ocraTok» (Restbestinde) popmanbHOro MOHATIISI BO3BpallaeT 3aKII0UeHHbIE B
CJIOBECHOM BBIpa)KeHIM OyKBalbHbIe CMBICIBL IlociaeqHue, oqHaKo, 06pasyIoT CBI3b He CTOJb-
KO C IIOBCETHEBHBIM fA3BIKOM, CKOJIBKO C peJIeBAHTHBIMI KOHTEKCTaMM «y4eHOIro» IMCKypca:
MeaMUHOI U HaTypduiocodueir Bospoknerus.
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Ilya Guryanov (Moscow)
Embryological Metaphors and Adyol omeppatikoi in Ficino’s Philosophy.

Keywords: Ficino, seminal reasons, embryology, metaphor.

In Ficino’s early modern Platonism, concepts of metaphysics and anthropology are in an am-
bivalent position towards each other. On the one hand, the higher and intelligible level of being
generates the lower and material one through intermediaries that combine extremes, like a mid-
dle term. For instance, Ficino uses such terms as semina rerum, semina formarum, rationes semi-
nales, seminarium mundi, ratio seminaria mundi to indicate the links between species in matter
and ideas in mind. It is so since the World-Soul, producing specific forms and powers of lower
things, makes them through her own seminal reasons, which remain in touch with celestial and
supercelestial entities. On the other hand, Ficino uses a direct analogy between the processes
in the microcosm and the macrocosm so there is no need for intermediaries. His embryological
metaphors for the intelligible relations as well as his description of bodily processes and acts of
generation by means of the theological dictionary are much less studied than his metaphysics.
Without ever pretending to have unique concepts, Ficino considers himself a successor and an
accurate interpreter of Plato who fully agrees, he argues, with Plotinus. Probably, it is Plotinus
who legitimates Ficino’s use of the concept of seminal reasons although, historically, it is the
concept of Stoicism. Employing the ‘seeds’ as a metaphor for ideas, Plotinus criticizes strongly
the Stoic concept of seminal reasons (Adyot omeppartikoi), according to which seminal formative
principles are corporeal and immanent to things. In De Vita (iii.26.124-126), Ficino says that, ac-
cording Plotinus, ‘Anima Mundi generates and moves the forms of natural things through certain
seminal reasons implanted in her from the divine’. Going further, he emphasizes the divine and
intelligible origin of seminal reasons so the fatalistic and materialistic connotations of the con-
cept are obscured. In De Vita (iii.3.26-31), referring to Plotinus, Ficino says that the World-Soul
procreates the spirit in the first instance as if pregnant by her own generative power, and the stars
along with it, and through the spirit the World-Soul gives birth to the four elements, as though
everything were contained in the power of that spirit. Here, the use of embryological metaphors
and direct analogies between the action of generating force in the human body and in the ‘body’
of the world also serves to explain how a purely intelligible essence (the World-Soul) produces
material things. In the paper, I argue that the ‘seminal reasons’ as metaphysical intermediaries
should be related to other well-known metaphysical intermediaries in Ficino’s philosophy (spi-
ritus, daemones). Otherwise, I claim to admit that Ficino returns this completely conventional
philosophical concept to a status bordering on metaphor.

IMuenos Esrennti Bnagumuposmny (Mocksa)

KaHINUAAT MCTOPMUECKUX HAYK, CTApIINIT HAYIHBII COTPYOHMUK MHCTUTYTa MCTOPUI ecTecTBO-
sHaHus 1 rexaukyu nM. C.1. Basunosa PAH — evg-pchelov@yandex.ru

lMnatoH n naHTeoH aHTMUHOII Haykn u dunocodun Ha JlyHe.

Kntouesvie crosa: KapThbl HyHLI, ACTPOHOMM, AaHTUYHOCTbD.

Hauairo sryHHOI oHOMacTHKH (ceneHOHnMMN) otHocuTcs K cepenuHe XVII Bexa. IlepByro kapTy
JlyHbI ¢ HazBaHUAMY 06beKTOB cocTaBui M. Ban Jlanrpen (1645). JlyHHBIe KpaTepbl OH HasBall
B YECTh Pa3HBIX JIMI[: €BPOIIEIICKIX MOHAPXOB ¥ aPMCTOKPATOB, & TAKKe YUEHBIX, IIPeMMyIIie-
CTBEHHO MaTeMAaTUKOB I acTpOHOMOB. K ux umciry oTHocuinch 20 Ha3BaHMIA B UECTh AaHTUUHBIX
nesTeneir: 13 kpaTepoBs U 7 APYTUX 06BEKTOB (TPEX OYXT, TPEX MBICOB I OMHOTO 3a1MBa). B pac-
TI0JIOKe€HNY Ha3BaHuIl JlaHTpeH He MpUepKMBaNCA YETKO MIPOAyMaHHOI CUCTEMBI.

OpHako 60nblas JacTh HA3BaHWUII B UeCTh YUEHBIX COCPEOTOUEHA B CEBEPHOI YACTI JIyH-
HOTO JUICKa, TAe pacrosiokeHsl Mope ActpoHommueckoe u 3emis Crasel. Ha camom Bepxy
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JIYHHOJ1 IIOBEPXHOCTY HaXOIUTC Kparep I'mmmapx, y ceBepo-3amamHoro kpas — IIugarop, y
ceBepo-BocTouHoro — Kcernodan, Sunumuon, [Indeit u ITann. Kpatep S9uanMmon mocBsamén
M1 OTIOTIUECKOMY T'epO0, KOTOPOrO TOTAA CUMTAIN IIepBbIM HabmoxareneM JIyHsr. B Mope
ACTpOHOMIYECKOM I PSIOM pacIIoyIo’KeHbI Kpatepsl Tumoxapuc, Apucrapx, Apar, Panec, Ap-
xumen, [Ironemert, EBxiinn. AHTIUHBIe HA3BaHMS IIPUCYTCTBYIOT €Ié Ha ABYX yYacTKax JIyH-
Hoit moBepxHocTy. Kparep I'mnatus Haxopures psgom ¢ Mopem EBreHunn (B uecTb MCIIaHCKOII
HaMecTHMUBI Hunepianaos) u KpaTtepaMu, HOCSINMMM APYTUe )KEHCKIe JIMeHa (B TOM JICIIe
MoOHapIIux 0co0). B roro-Bocrounoit wactu psigom ¢ Mopem JlaHrpeHa CrpynnupoBaHbl 00beK-
TBI, TaKoKe HOCSIIME aHTUYHbIe MMeHa. [lofaBifiommas X YacTh CBI3aHa C ICTOPIel KaleHaaps
(Meron, Kamym, Ot Ilesaps, Kaccromop). B 1eom nMeHa 0XBaTHIBAIOT BECh IIEPUOJ B JIC-
TOPUY AaHTUYHOI HAYKN U GIIIoCOuIL.

CoBpeMeHHas cucTeMa JTYHHbBIX Ha3BaHUIT BOCXOAMT K KapTe JIyHbI, cocraBneHHo [x. Puugo-
s u &. I'pumansau u omy6iankosanHoll B «HoBom Anbmarecte» Pravonn 8 1651 1. (V.1 L. IV,
C. VII). Bosee 200 HazBaHUIT KpaTePOB HOCAT MCKIIOUNTEIBHO MIMeHA YUEHBIX Vi JINLL, CBI3aHHBIX
¢ ucropuel acTpoHOMuN 1 6:1msKux Hayk. Ha kapTe BpIgepskaHa CUCTeMa PACIIOIOKEHIS MMEH
¢ ceBepa Ha IOT B IIPUMEPHOI XPOHOJIOTMUECKOI ITOCIIeX0BATEILHOCTY M UX TPYIIIUPOBKA II0
HaIMOHAJIPHOMY IIPM3HAKy. AHTIYHbIe MeHa IIpeCTaBIeHbI 6 Mudoaorndeckumu, 49 rpeve-
ckumu u 11 pumckumu (Beero 66). C kaprst JlanrpeHna Ha KapTy Purauosiy He IIOIanm ToJIbKO gBa
aHTHYHBIX MMeHN — [lanna n Kaccumonopa. HemsMeHHBIMY COXpaHMIIMCh Ha3BaHUSA BCETO JBYX
kparepoB — [Indarop u dugumuoH. [IpakTiudyecKky BCs ceBepHAs YacTh JIyHHOI IIOBEPXHOCTH B
npejenax TpE€X OKTaHTOB 3aIl0JIHEHA AHTMUHBIMI IMeHaMu. PuMcKue MMeHa cocpeoToueHbl
B I[€HTPAJIbHOI YaCcTU BOCTOUHOII ITOJIOBUHEL, a SJIMHUCTUYECKIE — B CAMOM LIEHTDE.

Vimsa IInaToHa IOTyumi KpyIHBIA TEMHBII KpaTep B ceBepHOIT YacTy (Ha KapTax JlaHrpeHa u
TeBenus oH make cumrajcs osepom). Pagom ¢ Hum pacronaraercs kparep Tumert, Ha3BaHHBII
B UecThb IepcoHaxka Auanoros. HampoTtus kpatepa [lnaton, cipaBa HaxoauTCa Kpatep ApUCTO-
Tesb. Tomorpaduyeckoe MX COOTHOLIEHME HAIIOMIHAET PACIIONOXKeHMe GUryp sTux Gpuaoco-
¢os Ha ppecke Pacdasna «AduHckas mkona». Bee HasBaHMA KpaTepoB KapTsl Pyrauony coxpa-
HIJINCE [0 CUX TIOp.

Eugeny Pchelov (Moscow)
Plato and the Pantheon of Ancient Science and Philosophy on the Moon.

Keywords: moon maps, astronomy, classical antiquity.

The beginning of the lunar onomastics dates back to the mid-17th century. The first map of the
Moon with the names of objects was made by M. van Langren (1645). He named lunar craters in
honor of different persons, including European monarchs and aristocrats. Among these names
were the names of scientists, mostly mathematicians and astronomers. Among them were names
in honor of ancient figures. There were 20 ancient names on the map: 13 names of craters and 7
names of other objects (three harbours, three capes and one bay).

Most of the names in honor of scientists are concentrated in the Northern part of the lunar disk,
near to Mare Astronomicum. Ancient names are present on two more parts of the lunar surface.
Hypatia crater is located near Mare Evgenianum (in honor of Infanta Eugenia) and craters bearing
other female names. In the South-Eastern part near Mare Langrenianum are grouped objects, also
bearing ancient names. Most of them are related to the history of the calendar.

The modern system of lunar names dates back to the map of the Moon compiled by J. Riccioli and
F. Grimaldi and published in the New Almagest (1651). There are more than 200 names of craters.
These are the names of scientists only. The names are arranged chronologically from North to
South and grouped on national basis. Ancient names include 6 mythological names, 49 Greek
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names and 11 Roman names (total 66). Ancient names fill almost all of the Northern part of the
lunar surface. Roman names are located in the central part of the Eastern half, and Hellenistic
names — right in the center.

The name of Plato was given to a large dark crater in the Northern part. Next to it is the crater
Timaeus, named in honor of the character of the dialogues. In front of the crater Plato, to the right,
is the crater Aristoteles. Their location on the map corresponds to the location of the figures of
these philosophers in the fresco of Raphael’s The School of Athens. All the names of the craters of
the Riccioli map have survived to this day.

YepenHukos Banentun Uropesnu (Cankr-letepbypr)
KaHAUAAT Gprurocod. HayK, He3aBUCUMBIIL MccilegoBarens — valentincherednikov@gmail.com
[MnaToHMueckoe nNpouTeHne «uépHOro pomaHTnamax: darap lMo.

Kniouegvie crosa: eqIHCTBO, BellleCTBeHHOe HIUTO, darap 1o, pemnkapHarys, IlnaTon.

OpHa U3 BaKHEIINX YepT «YEPHOr0 pOMAaHTU3Ma», OJHUM U3 POJXOHAUATBHIKOB KOTOPOTO
6b1 Oarap Aman Ilo, — ofpallieHne K MUCTUYECKOMY CMMBOJM3MY, KOTOPBIL B 3aIlafHOII
KyJIbType HEBO3MOKHO PacCMaTpyBaTh B OTPBIBE OT ILUIATOHMUECKOro ¢yHmamenTta. OTHOLIE-
Hue dxarapa Io k Hacienuro [naToHa GBLI0 CIIOKHBIM Y MEHSIOCH € TOAaM. [JOTIOTHUTEIbHY 0
TPY/ZHOCTD BBI3BIBAET TO, YTO HET TOYHBIX JAHHBIX O CTEIIEHN 3HAKOMCTBA aMEPUKAHCKOTO PO-
MaHTHKA C TPYAaMIU MBICIUTENS (M3BECTHO TOJIBKO, YTO OH umran «locymapcrBo», «Ilup» n
IecaTyro KHUTY «3aKOHOB» — O IIOCJIETHEM CBUAETEJILCTBYET pelleH3Nsd Ha u3aaHme Taitaepa
JIpronca). OgHako npoussenenue I1o, KOTOpoe caM OH CUMTAJ ITABHBIM B COOGCTBEHHOM TBOP-
yecTBe — OIyOJIMKOBaHHAs B MapTe 1848 T. (3a rox 4o cMepTy aBTOpa) pustocodekas mosma B
npo3se «IBpUKa», — B OCHOBHOM TesJice 0 cooTHowreHuy Equucrsa, Hiuro 1 MHOTOrO 06HapYy-
JKIBaeT IIATOHMYeCKoe BIMSIHIE, I e€ IIPOUTeHIe C OIOPOII Ha IIaTOHOBCKMiT nuaior «Ilap-
MEHIM», OCTaBAsICh AVMCKYCCHOHHBIM (IIOCKOJIBKY He OCTAIOCh CBUETENBCTB, UMTAJ JIM STOT
nuaior cam [lo), conepskarenbHo peneBaHTHO. Takxke BeposaTHO 3HAKOMCTBO [lo ¢ «Tumeem»,
IIOCKOJIbKY «BelleCTBEHHOE HIUTO», Ha KOTOPOM OH COCpefOTOYeH, cooTHocuTcs: ¢ Kopmmin-
el U3 IUIATOHOBCKOTO auaiora. B cBoeir xpuruke noruxu (Apucrorens n [x.C. Muurs) ITo
CTAHOBUTCS HA MO3UINUY AMAJIEKTUKH (T.e. INIATOHM3MA). VIHTeIUIeKTy aIbHY 0 MHTYULIAIO OH
NIPOTMBOIIOCTABJISET SMINPU3MY ¥ CeHCyanusMy. HakoHel, COOTHOIIIEHIIe UMMaHeHTHOro (1
Jake TOXKIeCTBeHHOro) Mupy IlepBocylitecTsa 11 OSABIIAIOIIETOCS B hIMHAaJIe II09MBI TPAHCLIEH-
neHTHOro Merossl HarloMuHaeT yepegoBaHue BekoB Kporoca u 3esca B «Ilommutuke».

1 «9BpuKa», 1 HeKOTOpBIE paccKasbl darapa 1o MOCBAIEHBI ITepecesIeHNI0 Ty — JOKTPUHE,
B €BPOIIENICKOI TPaJUIIY BOCXOAsALIell K nugaropeiiiam u [Inatony. nurpad us «I[Iupa» or-
KpbIBaeT pacckas «Mopesutax». Taxke BIMAHMEM IUIATOHM3MAa OTMeYeHa ICTETIUeCKasd Teopus
Tlo. B ¢punocodekux pasmprinennsx dxarapa [lo Mucriuecknit MaTepuaansM (TOPU30HTAIb)
SIBJISIETCST OTOOpaKeHMeM CTPOrolt BepTUKAIN INIATOHMYEeCKOro uaeannsma. Ero rpakroBka cui
TNPUTSKEHNS Y OTTAJIKMBAHNA, IOHMMaeMbIX KaK OCHOBHBIE 3aKOHBI BcesleHHOI, cooTHOCMa
¢ MO TPOPT|-60Ccx0H OeHUeM U TPOOSOG-UCXOHeHUEeM, ITOMEIEHHBIMI B IIIIOCKOCTD BEIL[eCTBEH-
Horo. 'paBuranmsa B kocmosoruu ITo — aTo cTpeMiieHne K neppoHavagbHoMy EnmHCTBY.

SIBIIsIsICh MPOTMBHMKOM ONMMPABIIIETOC HA IUIATOHUUECKYI0 TPAAMIINIO aMePIKAHCKOTO TPaHC-
LeHeHTaIM3Ma, B yactHocTy Panbda Yonmo Imepcona, dnrap [To nsberan nmaHermpmuecKkmux
OT3BIBOB O ApeBHerpeueckoM Mblcanrene. OTHAKO ero IpeacTaBIeHMs O KOCMOCe, MICTIUe-
CKIIe, MaTepUAIIICTIYECKIIE Y HUTTUIVICTIIUECKIE, KOPHIMIU yXOoaaT K IlIaToHy 11 He MOTYT OBITh
KOPPEKTHO IIPOUNTAHBI 6€3 IIaTOHIUECKOr0 KOMMEHTAPUs.
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Valentine Cherednikov (Saint Petersburg)
A Platonic Reading of Dark Romanticism: Edgar Poe.

Keywords: unity, material nihility, Edgar Poe, reincarnation, Plato.

Being one of the crucial features of Dark Romanticism, the mystical symbolism cannot be viewed
in isolation from its Platonic foundation, especially within Western culture. Edgar Allan Poe, one
of the predecessors of Dark Romanticism, had a complicated attitude towards the heritage of Plato
that had been changing over the years. The main difficulty in defining Plato’s influence upon the
American writer is caused by the fact that there is no exact data regarding Poe’s acquaintance
with the works of the thinker, though it is well-known that he read the Republic, the Symposium
and the 10th book of the Laws. However, the philosophical poem in prose, Eureka, considered
by Edgar Allan Poe himself as his significant work, probably was influenced by Plato’s dialogue
Parmenides, and such debatable assumption is based on the poem’s basic thesis dedicated to cor-
relation between Unity, Nothingness, and Plurality. Albeit there is no evidence left to maintain
that this dialogue was actually read by Edgar Poe, the connection between the poem and the dia-
logue seems to be meaningfully relevant. Besides, there is a reason to assume that Edgar Poe was
familiar with the Timaeus, as his focus on the material nihility corresponds with the maternal
Nurse character (1) x®po, the unavoidable nurse of becoming) in Plato’s dialogue. Finally, the
correlation between The First Thing immanent to the world and transcendent Jehovah appearing
at the end of the poem reminds the alternation of the ages of Kronos and Zeus in the Statesman.

Moreover, Eureka and some other tales are devoted to reincarnation — the doctrine within the
European tradition that goes back to the Pythagoreans and Plato. Edgar Poe’s story Morella is
provided with an epigraph from the Symposium. Besides, the influence of Platonism determined
the aesthetic theory of Edgar Allan Poe. Mystical materialism (the horizontal) in Edgar Allan
Poe’s philosophical meditations is a reflection of the strict vertical of Plato’s idealism.

QA Cexius 3: IlmaToH B pycckoii ¢puiocoduu 1 KyasType

Movuanosa HUpnna Hukonaepra (Cankt-lNetep6ypr)

KaHAuAaT GpurocodCcKMxX HayK, HOoLeHT Kadeapsl uctropunu bitocodun VHctutyTta dpuaocodun
Canxr-TleTep6yprckoro rocynapcTBeHHOro yHusepcutera — mochalova@yandex.ru

CokpaTtuueckue LWKONbI B OTeUeCTBEHHOI ncTopum dunocodun 19 Beka:
¢opmuposaHue Tpaguunn®.

Knwuesvie cnosa: cCOKpaTuKu, COKpaTUUecKIe MIKOJIBL, uctopus ¢urocoduy, anTuuHas $uio-
codus B Poccun, pycckas ¢punocodpus 19 Bexa.

deHOMEH TaK Ha3bIBAEMBIX COKPATHUECKMX IIKOJ JO HeJaBHEro BpeMeHM Majlo IpUBJIeKal
BHIIMaHIIe OT€UeCTBEHHBIX JICTOPMKOB aHTUYHOI puitocopun. He mocienHow0 pois B Mapri-
Hanusanuu Guiaocoduu COKpaTUKOB B IeJIOM MTPay CIoKuBIIneca B Poccun k Havary 21 Beka
ncropuko-¢pmrocopckue Tpagmiyy. IloHMMaHMe 9TOro fAesaeT HeOOXOAMMBIM HE TOJIBKO KpPH-
TIYECKUI aHANIN3 yiKe MPeJIOKEHHBIX OLIEHOK COKPATUUYECKUX yUEHMII, HO U MCCIIeIoBaHue
TexX MCTOPUKO-PUIOCOPCKMUX MapagurM I IOAXOROB, B pAMKAX KOTOPBIX STH OLIEHKY HAXO/N-
JI1 cBOe 060CHOBaHME.

B nepBoii wacTu qokiIana aHanusupyercs GpopMuposanue ucropun purocodun B Pocenn, pac-
CMAaTPUBAIOTCA IepBbIe Mocobus 1o ucTopyuy Gpunocodum Ha PyCcCKOM A3BIKe, PACKPBIBAIOTCS

* McceroBaHme BBINTOTHEHO Ipu (uHaHCOBOI noaaepxke POPU B pamkax mpoexra Ne 17-
03-00616 «CokpaTuuecKue [IKOJIbI KaK SIBIEHIE AHTUYHO (QIIIOCOPUN U KYIbTYPhI».
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0COGEHHOCTI TOHMMAHNS CONEP)KaHMs YUCHIII COKPATUKOB M MeCTa COKPaTHMUECKNX IIKOT B
ncropuu ¢unocodckoit Mpican. PacKpbIBaeTcs 3HaueHMe NepBhIX ucTopuil dumocoduit u mo-
KasbIBaeTcs, KaK 9TV KpaTKIe KOHCIIEKTHI 3aKpeIlIsin cIoxusimeca B l'epmanym u ®pannym
K cepenHe 18 Beka KiracCuUKALMI MaTepyaa, €ro OLEeHKM 1 (OPMBI M3JI0KEHMA.

Jaree 1mokasbIBaeTCs, UTO CTPEMIIEHNIE K CO3TaHMIO CAMOOBITHON pycckoit dumocoduu akrya-
nusupyet B 30-e rogs! 19 Beka (peannsarusa nporpammel C.C. YBapoBa) mHTepec K IpeBHerpeye-
ckoit pumocodun kax ee ucroky. Popmmposanue obpasa «pycckoro Cokpara» (I'puropmit Cas-
Brra CKOBOPOZIA) aKTyalM3MpyeT COKPATMUECKYI0 TPAAMUIIMIO B LIEJIOM, MOSBIEHUE «PYCCKOTO
Huorena» oKa3bIBaeTCsA 3aKOHOMEPHBIM.

Bropas yacTh KOKJIaa MOCBSIIEHA OTeYeCTBEHHBIM MCTOPUSM aHTUIHON (Guocopun — ucro-
pun auTHyHOI punocodpun Opecra Mapxosuua Hosuikoro («IlocTernleHHOe pasBUTHE IpeB-
HUX (IIIOCOPCKUX YUEHMIT B CBA3M C PasBUTMEM SI3bIUECKUX BepoBaHMIT») U «McTopuu gpes-
Heir ¢prrocopum» Cepres Hukomnaesuua TpyGerikoro. O6a aBropa Kak MCTOPUKY (puirocodum
HaXOMMIIUCH IIOJ BIMSHIEM ICTOpIKo-drmocodekoit koHueniuu lerens. B cBsiau ¢ aTum pac-
KpbIBaeTcs, Kak I'eresb 060CHOBBIBaeT HEOOXOMMMOCTD BBIAEJICHIS ITePIOa 0T COPICTOB 10
COKPATMKOB» B KaueCTBE 3aKOHOMEPHOTO ¥ CAMOCTOSTeIBHOTO 3Talla Pa3BIUTHS IPeuecKoit Gpu-
socoduM ¥ YTO aeT eMy OCHOBaHME HJIS BBICOKOI OLIEHKM YUEHMII COKPATHMKOB KaK OPUIHU-
HaJIbHBIX MbICHUTeNed. JlaeTcs CpaBHUTENBHBIN aHAIN3 MCTOPIKO-PUIOCOPCKIX BO33peHMIT
Hosuitkoro u Tpy6erkoro, COIOCTaBIIAIOTCS UX OLeHKN (priocoduu COKpaTmaecKux mkoir. ITo-
KasbIBAETCS, UTO PAsNIMUMS B OLIEHKAX COKPATUKOB OIpeNeNsaioTcs ocobeHHOCTIMH (rurocod-
CKMX BO33PEHMIT MBICIIUTENIEN.

Irina Mochalova (Saint Petersburg)
Socratic Schools in the Russian History of Philosophy of the 19th Century:
The Formation of Tradition.

Keywords: Socratics, Socratic schools, History of Philosophy, Ancient philosophy in Russia, Rus-
sian philosophy of the 19th century.

The phenomenon of the so-called Socratic schools attracted little attention from Russian histori-
ans of ancient philosophy until recently. One of the reasons for this is the tradition of the history
of philosophy established in Russia at the beginning of the 21st century. This makes it necessary
to study the paradigms of the history of philosophy in which Socratic schools were analyzed.

The first part of the report analyzes the formation of the history of philosophy in Russia, dis-
cusses the first textbooks on the history of philosophy in Russian, reveals the peculiarities of
understanding Socratic teachings and the place of Socratic schools in the history of philosophical
thought. The value of the first histories of philosophy is revealed and it is shown how these small
textbooks fixed the classifications of the material and presentation forms which have developed
in Germany and France by the middle of 18th century.

Further, it is shown that the desire to develop an original Russian philosophy actualizes interest
in ancient Greek philosophy, understood as the source of Russian philosophical tradition. The
formation of the image of ‘Russian Socrates’ actualizes the Socratic tradition as a whole, in which
case the appearance of ‘Russian Diogenes’ is only logical.

The second part of the report is devoted to Russian histories of ancient philosophy — the history
of ancient philosophy by O.M. Novitsky and the History of Ancient Philosophy by S.N. Trubet-
skoy. These historians of philosophy were strongly influenced by Hegel’s views on the history
of philosophy. Hegel highlights the period ‘from the Sophists to the Socratics’ as a necessary
and independent stage in the development of Greek philosophy. The article demonstrates how
this periodization is related to Hegel’s approach to the history of philosophy. Hegel’s evaluation
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of the place of Socratics and their significance as original thinkers are revealed. The compara-
tive analysis of the historical and philosophical views of Novitsky and Trubetskoy is given, their
views on the philosophy of the Socratic schools are compared. It is shown that the differences in
understanding of Socratics are determined by peculiarities of the philosophy of Russian thinkers.

Panonos Cepreri Bnagumuposnu (BopoHex)
He3aBMCUMBIII MCCIIeJoBaTellb — poincareconjecture@yandex.ru
MnatoHnueckne moTuebl B punocodun cmeptu o. PeodaHa (AsceHesa).

Kniouesvie crosa: pycckuit IIIaToHM3M, MCTOPHA pyccKoit pumocodun, drumocodekas anTpomo-
JIOTMsI, HpaBCTBeHHas (Priocodus, uenosex, Ayua, apxuManaput Peodan (ABceHes).

BaskHejiest Ipo6IeMoii, paccMaTpyuBaeMoli B prIocopcKoM yUeHNH PYCCKOTO PeIUIMO3HOTO
Mmbicanreis, dunocoda o. Peodara (ABceHeBa), IBIIETCI BOIpoc 0 cMepTi. CMepTh, II0 MBICIIN
¢bunocoda, MPOTUBOPEUNT N3HAYAIBHOMY 3aMBICITy O UelJoBeKe. AGCOTIOTHAA 6e3yCI0BHOCTh
CcMepTH He MOXKeT OBITh NPMHATA BHYTPEHHUM HPABCTBEHHBIM UYBCTBOM uesoBeka. CMepTh
MIPOTMBOPEUNT CAMOMY IIPeCTABICHMIO O CIIPaBeINBOCTI. MBICIUTEIB [TOIATal, YTO B AyIIe
ueJIoBeKa 3aKII0UaeTCd )KIU3HD Tella, TOCKOJIbKY HauajoM KM3HM ABJgeTcd cuina gymm. dyima
yesoBeKa, 110 MbIcu 0. Peodana (ABceHeBa), pasfesieHa Ha ABe II0J0BMHEL M ecin mepBast 1mo-
JI0BMHA OfpallleHa Ha J[yXOBHOe 00pa3oBaHIe I TOTOMY OTKPbITA CO3HAHMIO, TO BTOpad 3aHATA
paboToii 0 MaTepuaIbHOMY 00Pa30BaHMIO M COXPaHEHMEM Tella 1, COOTBETCTBEHHO, IIOTpyKe-
Ha B GeccosHaTelnbHOe cocTosHMe. Ecou B yIire yesroBexa HauMHAIOT IPEBATMPOBATH PA3JINY-
HBIE TyIlIeBHBIE ITOXKeTaHNU, TO CUJIBI Ay OT COXpPAaHEHN TeJla HaIlPaBISITCA Ha 3T IT0XKe-
JIAHNS, TI03TOMY, KaK oTMeual ¢rrocod, uTobbl CHIIBI AYIIV He OTHIMAINCh OT TeJla, Hy>KHO,
YTOGBI «pasyM, Kak Lapb ¥ BO3HIIA, YKPOLIAT MITEe)KHbIe IIOPBIBBI GYPHOTO IIaMeHm» [«H3
3aICOK II0 Icuxosornm». Kues, 1869: 229]. O6pas pasyma Kak apst 1 Bo3HUIEI y 0. Peopana
(ABceHeBa), BepOsITHO, IBISIETCS OTCBUIKOI K yueHmo I[ImaToHa 06 yme. Tax, B quanore «Pemp»
IInaToH ommchIBaeT pasyM KaK BO3HMILY, YIIPABJIAIOLIEro Iapoil KpeIIaThix KoHeil. C Bospac-
ToM, 110 0. Peodpany (ABceHeBy), IOXKeTaHNUA B [yllle YeJOBeKa HeIPEeCTAaHHO YCUIIMBAIOTCS 1
YKpEIUISIOTCS, I IOTOMY TeJIO IIOCTeIleHHO yMupaeT. IIockoIbKy, Kak oTMeual ¢uaocod, rydu-
TeJIbHOE BJIMSHIIE JKeJIaTeJIbHOI CUIIbI UeJIOBEK IPMHOCHUT C COGOI0 B KU3Hb yKe NP POKIe-
HIY, TO ¥ IPUUMHBI €T0 HY)KHO YICKaTh B ITPAPOMTENIAX.

Sergey Ryapolov (Voronezh)
Platonism in the Philosophy of Death of Archimandrite Theophanes (Avsenev).

Keywords: Russian Platonism, history of Russian philosophy, philosophical anthropology, moral
philosophy, human being, soul, Archimandrite Theophanes (Avsenev).

The question of death is the most important problem considered in the philosophical doctrine
of the Russian religious thinker and philosopher, Archimandrite Theophanes (Avsenev). Death,
according to rev. Theophanes (Avsenev), contradicts the original idea of a human being. The abso-
luteness of death cannot be accepted by a person’s inner moral sense. Death contradicts the very
notion of justice. The thinker believed the source of life of the body is in the human soul, because
the beginning of life is the power of the soul. The human soul is divided into two halves. While
the first half is turned to spiritual education and therefore is open to consciousness, the second
half is engaged in work on material education and the preservation of the body, and, accordingly,
is immersed in an unconscious state. If various spiritual wishes begin to prevail in the soul of a
person, the forces of the soul are redirected from the preservation of the body to these wishes;
and since the forces of the soul are not taken away from the body, it is necessary that ‘the mind,
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as the king and the driver, tamed rebellious impulses of violent flame’ [From Notes on Psychology,
Kiev, 1869: 229]. The image of the mind as the king and driver is a reference to the Plato’s teach-
ing about the mind. In the dialogue Phaedrus, Plato describes the mind as a driver managing a
pair of winged horses. With age, the wishes in the soul of a person are constantly amplified and
strengthened, and therefore the body gradually dies. Since, as rev. Theophanes (Avsenev) noted,
the destructive influence of the desiring force is brought to life at a person’s birth, the reasons
for it should be sought in our ancestors.

Epuosa J/lio6osb Cepreesra (Mocksa)

KaHUAAT GUIIOCO(PCKIX HAyK, JOLEHT Kadeaphl MCTOpuu 3apybexHoi ¢purocopun PITY —
erljus@mail.ru

A.®. JloceB 1 3cTeTUKA BO3BbILLEHHOTO:
ananekTuyeckoe npouteHue lnartoHa u MNcepno-JloHrnxa.

Kriouesbie crrosa: Bo3BBILIIEHHOE, TParudeckoe, HUSMEHHOE, 9CTeTHUecKas MOAUGUKALIIS, py-
TOPMUECKUI IPUEM.

B noxiajie aHATM3MPYeETCsT KaTeropys BO3BhILIEHHOT0, paspabaTeiBasiuascs A.D. JloceBbIM Kak
OJlHA M3 CIeIMATbHBIX CyObEeKTUBHBIX MOLUpMKanmit screTndeckoro. IIpociesxmBaercss 1Bu-
JKeHMe MBICTIM JICCIIeJOBaTe sl OT CUMIIATIUeCKM-OLEeHOUHBIX ITePEKMBAHMI K yAMBIEHIIO —
YHUBEPCAIBHOMY IIPMHLILY, JIEKAIeMy B OCHOBE 3CTETIYECKIX OLIEHOK. Bo3BBbIIIeHHOE KaK
MCIIBITaHME CTPAXOM COIPSATaeTcs ¢ RoOpofeTenpio MysxKecTBa. OHO pacCMaTPMBACTCH B CBA3M C
MOHATUSAMM TParn4ecKoro, KOMIIECKOro, HUSMEHHOTO, & TAKKe B OTHOLLIEHNH K CJIOBECHOCTIA,
Pas3IMYHBIM BIAAM peMecna i ucKyccrsa. OTae bHO BbIgesaeTcs IpobaeMa BO3BBIIICHHOTO B
mudonorun, puaocodun u Hayke.

Ocoboe BHMMaHMe yHensdeTcs PUTOpUKe, Ha KoTopyio JloceB Bosnmaraer GoJbllye HagexK/Ibl.
TepmuH 6036biuLeHHOe, YTBepAUBIIMIICS B counmHeHuu Ilcesmo-JIoHIrMHAa KaK «OT3BYK Besm-
Uy QyIIN», «BBICOTA ¥ BEPLINHA IPOM3BEACHNA», IIPEACTABIAET CO00iT CBOe0Opa3HYIo0 «amo-
JIOTMIO 3K3aLTUPOBAHHOTO ILIATOHOBCKOTO CTIIS». JIoceB BOCIIPMHIIMAET €r0 IIO3TUUECK, B
COJIepKaTeIbHO-MY3bIKAIBHOM CMBICIIE, IIOCKOJIBKY B HEM OTCYTCTBYeT YeTKOCTb JAe(pUMHILIIIN.
BossblireHHOE 060CHOBBIBAETCSA B TPAKTATe Uepe3 OTpaHNYeHNs (BO3BBIIIEHHOE — He TaM, I7e
«MHUMBIe Gylara 1 BHEIIHMIT GIIeCK CIIaBBI M [T0YeTa») U MOSICHIETC PasiIMUHBIMI IIpYMepa-
mu. Tax, HaIBILEHHOCTD, BBICTIPEHHOCTb M BBICOKOIAPHOCTD POKIAIOTCS U3 IIOTOHM 32 HOBM3-
Hoit. [lake 110 popMe TpaKTaT HAITOMIHAET 3CCE MM 3AIICKY, BRIPA)KAIOIIMe OOIIYI0 TeHIeH-
LIMIO: «TIOJIEMMKY 3CTeTa MPOTUB PallMOHAINCTA U TefjaHTa». Ero oCHOBHas 11eJib — PacKpHITh
¥ IPOAEMOHCTPMPOBATh OCOGEHHOCTY BO3BBILIEHHON Peyl, IIOgpaskaolLeil APeBHIM I103TaM
U TIPUBOJSALIEN CIylaTesell B cocTossHMe BocTopra. MccnenoBanue GpopMatbHO-TeXHIUECKIX
MCTOYHIKOB BO3BBIIIEHHOTO, OKAa3bIBAIOIIEr0 CTOJIh CIJIbHOE MPPAlMOHAIbHOEe BO3/elicTBIe,
cocTaBisieT OCHOBHYI0 3a60ty IlceBno-JlonrnHa. Visyuarorcss KOHKpeTHbIE ITpUEMbI M QUIYpBI
peun — Hampumep, amnuukamus. IIpu aToM coxpaHsdeTcs eIMHBIN IPUHIMIT TOHMMAHMSA
BBIPA3UTENbHBIX GOPM «KaK GOpPM GBITMIICTBEHHBIX, BEIECTBEHHBIX».

Kuwra IlceBro-JIoHrIHa MCCIeRyeTCs He TOJIBKO C MO3MIVY PUTOPYKY, HO TAK)Ke U SCTETUKI.
OcoGeHHOCTb 9CTETHUECKOI YCTAHOBKY 3aKII0YAETCs B TOM, UTO MICTOUHIK BIOXHOBEHMS 0GHA-
PY’KuBaeTcst B GOKECTBEHHOI IIPUPOJIE U€N0BEKa, TBOPUECKMX, SIMOLMOHATIBHBIX 1 JTyXOBHBIX
CHJIAX JIMYHOCTH, B CIOCOGHOCTI K BO3BBILIIEHHBIM MBICISIM M CYXKIE€HUAM. BakHeImM MbIc-
JIATENHHBIM HAuaJIoM BO3BBILIEHHOrO sBisercsa ¢anrasus. OHa MOApasaenseTcs Ha [Ba BUA:
oparopckast (paHTasvsI JOOMBAETCS ICHOCTI ¥ YOEKIEHNS, a II09TIYecKast OIVIPAeTcs Ha IIpe-
yBeJIMUeHMs, IPEBBILIAIOLIE BEPOITHOE.
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Liubov Ershova (Moscow)
A.F. Losev and Aesthetics of the Sublime:
A Dialectical Reading of Plato and Pseudo-Longinus.

Keywords: sublime, tragic, vile, aesthetic modification, rhetorical method.

The paper analyses the category of the sublime offered by A.F. Losev as one of special subjective
modifications of aesthetics. The researcher’s thought moved from sympathetic-evaluative expe-
riences to wonder which is a universal principle of aesthetic evaluation. The sublime as a test by
horror entails the virtue of courage. It is considered in terms of the notions of the tragic, comic,
and vile as well as in relation to literature, different kinds of handicraft and art. The problem of
the sublime in mythology, philosophy and science is examined standing by itself.

Special attention is paid to the rhetoric, as Losev set his hopes on it. The term sublime as ‘the
repercussion of the greatness of the soul’, ‘the height and peak of a literary work’, which has
become firmly established in Pseudo-Longinus’ works, actually is a kind of ‘the apology of Plato’s
style in a state of exaltation’. Losev takes it poetically, from the point of view of the content and
musical sense, as its definition lacks precision. The sublime is proved in the treatise by means
of limitations (the sublime is not found among the ‘imaginary goods and surface luster of fame
and honour’) and a number of examples. Thus, pomposity, grandiloquence and turgidity manifest
themselves as a result of chase for novelty. Even the form of the treatise looks like an essay or
writings expressing the general tendency: ‘the dispute between an aesthete and a rationalist and
pedant’. Its purpose is to reveal and demonstrate the features of sublime speech, imitating ancient
poets and delighting the audience. The main Pseudo-Longinus’ concern is to investigate formal
and technical sources of the sublime which has such strong irrational influence. Concrete devices
and figures of speech, for example amplification, are studied, while maintaining a single principle
of understanding expressive forms as ‘existential material forms’.

Pseudo-Longinus’ book is viewed not only from the rhetorical point of view but also from the
point of view of aesthetics. Aesthetical line is special as the source of inspiration is found in the
divine nature of man, creative, emotional and spiritual powers of personality, his ability for sub-
lime thoughts and judgments. Fantasy is the most important beginning of thought about sublime.
There are two kinds of fantasy: oratorical fantasy striving for clarity and persuasion and poetical
one based on exaggeration exceeding the probability.

MMasnwyenkos Hukonati Hukonaesny (Mocksa)

KaHIUAAT 60rocioBys, KaHAUAAT GUI0COPCKIX HayK, HOLEHT, CTApPIINII HAayUHBIIl COTPYTHMK
IIpaBocnaBHoro Cesito-THXOHOBCKOIO I'yMaHUTapHOTIO YHUBepcuTeTa — npavl905@mail.ru

MnatoHnsm B punocodum n 6orocnoeun MN.A. dnoperckoro.

Krniouegvie crnosa: PropeHCKMi, INIATOHNU3M, UL, MATEPsI, 060KeHIIe, EaTbHBII MU, COpI-
OJIOTHSL.

Tema nnatoHnsma B Hacieomnm ILA. q)nopechoro MOXeT OBbITh paccMOTpeHa B ABYX INIABHBIX
aCIIeKTax:

1. Xopo1ro n3BecTHO, uto PIOPEHCKMIT Upe3BHIYAIIHO BBICOKO OLIEHMBAII 3HAUEHIIE IIATOHN3-
Ma B MCTOPHIY MUPOBOIT prmocodckoit 1 peanrnosHoi meiciau. Ilnatos, cormacHo ®ropeHcko-
My, ObUI BeIMUAIINM IPOIIOBEXHNMKOM I IIPOBOMHIKOM MIEV OPTaHIYECKOIl CBI3M MEXIY
MUpaMJM U B3aMMOZENICTBISA MEXIY PasINuHbIMU ypoBHAMH 6biTusa. Ho, mporusonocrasise-
MBIIT B TAKOM CBOeM KadecTBe yueHuio KaHra, IaToHn3M BocupuHuMaics PIopeHcKuM Kak
ABJIEHIE, He COBCEM afleKBaTHOE TOMY, UTO O HeM M3BeCTHO B yctopunu ¢unocodun. Ilognius-
Hb1i1 [I1aToH B paHHUX TeKcTax PIOPEHCKOro MHOTA OL[eHMBAJICSI KPUTIUECKI, KaK 9TO MOKHO
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BUJIETh, HAIPUMeP, B KypPCOBBIX COUMHEHMAX 1906—1907 IT., M1 B 3aIIMCI O K METEMIICAX03€» —
KOHUEIIH, TIOSBJIFIOLIeNica B HEKOTOPBIX amasorax Ilnarona u npusHaBaemoit ®ropeHCKMM
COBEpIIIEHHO JIOKHOIL. B 9T0i1 cBA3M, KOrma, HaIpIMep, ¢ MO3MINII IPABOCIABHOTO GOrocio-
BId, peUb UJET O «IIJTaTOHM3Me» PIOPEHCKOTO0 1 O €ro IPEeKIOHEHNN IIpe A3bIYeCKOi «My /-
POCTBIO», HEOOXOAMMO BCSKMIT pa3 BHOCUTH YTOUHEHNS OTHOCUTEIBHO TOTO, YTO MMEHHO caM
®IopeHCKMIT MOHMMAL IO TJIATOHU3MOM.

2. Co Bpemenu cBT. Pumapera MOCKOBCKOTO B JYXOBHBIX aKaJeMIsIX B Poccun IIaToHM3M I1o-
JIOKUTEJIFHO OLIEHMBAJICA KaK albTepHaTIBa MONyIIpHbIM B XIX Beke 3anaHbIM TeueHUAM B
¢unocoduy. CrOpeHCKUIT BOLIEI B 9Ty aKaAeMIUeCKyI0 TPAJVILIIIO, HO B CBOEM COGCTBEHHOM
MICITOJIb30BaHMY HACNENVs BEJIMKOIO JOXPUCTUAHCKOIO MBICTHUTENS ITOIIe] ropaso Aajbllle.
U mpo6ireMa 3aKIII04aeTcst B TOM, ObLIO JIN 9TO IIPOABIDKEHIIE Pa3BUTIEM TPAUIIIIL, VIV 34eCh
dropeHCKMIT epelies 3a HEKOTOpbIe ee Impefennl. Kak mymaercs, ¢ 3T0i TOUKM 3peHMs MHTEPeC
MpeJCTaBiIseT, IPeKe BCEro, KOHIEINs 060KeHHOT0 TBAPHOIO UAeaIbHOTO MUpa, KOTopast
npucyTcTByeT y PIOpPEeHCKOro Kak B €ro paHHel coduonornm, Tak u B IO3XHell «KOHKPETHOI
MeTadusnke». Io cyIecTBy, 3Mech MMeeT MeCTO IIOIIBITKA IOCTPOEHNS XPUCTUAHCKOI MeTadu-
3UKM Ha OCHOBE ITATOHOBCKOTO [yajin3Ma BeUHBIX Mell M MaTepUI C MPUHIUIINAIBHO NHBIM,
ueM y IInaToHa, mOHMMaHMEM LIEHHOCTY M 3HAUE€HMS MaTepUalbHOTO MIUpA.

Nikolai Pavliuchenkov (Moscow)
Platonism in the Philosophy and Theology of P.A. Florensky.

Keywords: Florensky, Platonism, idea, matter, deification, ideal world, sophiology.
The topic of Platonism in the P.A. Florensky’s legacy can be considered in two main aspects:

1. It is well known that Florensky highly appreciated the importance of Platonism in the history
of world philosophical and religious thought. According to Florensky, Plato was the greatest
preacher and conductor of the idea of organic connection between the worlds and the interaction
between different levels of existence. But Florensky did not perceive Platonism as it is known
in the history of philosophy. In his earliest texts, Florensky sometimes evaluated critically the
genuine Plato. This can be seen, for example, in his course works of 1906-1907, or in the record
on ‘metempsychosis’. Therefore, it is necessary each time to make a clarification regarding what
Florensky actually meant by Platonism.

2. Since St. Filaret of Moscow, in the theological academies in Russia Platonism was positively
evaluated as an alternative to the popular philosophical Western trends in the XIX century. Flo-
rensky belonged to this academic tradition. But he went much further in his use of the legacy
of the great pre-Christian thinker. The problem is, whether it was a development of tradition, or
Florensky moved well beyond some of its limits. As it seems, from this point of view, the concept
of the deified created ideal world is of interest. This concept is present both in Florensky’s early
‘sophiology’ and in his later ‘concrete metaphysics’. In essence, there is an attempt to build a
Christian metaphysics on the basis of Plato’s dualism of eternal ideas and matter.

Peznnuernko Anna HUropesra (Mocksa)

nokrop unocodckux Hayk, mpodeccop kadenpbl HCTOPUM OT€UECTBEHHOI (urocodunu ¢uo-
codcekoro ¢paxynbrera PITY — annarezn@yandex.ru

«[naTtoHnsm He pa3ragaH nocene...»:
NIaTOHOBCKUI TEKCT U MJATOHOBCKUI MVI(.Jp B NEKUUNAX CBALL. M.A. q)ﬂOpeHCKOl'O.

Kitouegvie crosa: Ilnaros, ®iropeHCcKuit, Mug, MICTIHA, peann3M, KpUTULM3M, IMs, Kabbaa.
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B moxkmame paccMaTpuBaeTcs OmbIT i GOpMBI oOparieHns K [I1aToHy ¥ IUIATOHOBCKOMY M-
¢y B «Jlekumsax mo ucropun ¢punocobun» caau. I[LA. Properckoro. AHaIU3UPYIOTCS TPU OC-
HOBHbIe 3Tana obparenys k [Irarory (1908-1909, 1912, 1914-1916 rr.) B pamKax «JIeKiuii» u
6asoBble Mojeny npourteHy [lmatona $ropeHCKNM B KOHTEKCTe IMyOIMIHBIX OOIIEeCTBEHHO-
¢dumocopckmx AUCKyCCUil TOTO BpeMeHI: criop o «Bexax», «6opsba 3a Jloroc» (crop o Kawxre),
MMsACIaBUeCKas QUCKYCCHs, IUCKyCCUs BOKPYT «Jena Befmmca».

«Jlexuuu 1o uctopuu ¢punocopun» PropeHCKOoro GbLIN MPOoUNTaHbl B MOCKOBCKOI AyXOBHOIL
akageMuy B Iepuox ¢ 1908 mo 1918 rox. ITOT KOPITYC, YacThio OIMy6nnKoBaHHBIN («JleKkimm
1o aHTUUHOI drutocopun», «Jlekiun mo purocodpun HoBoro BpeMeHM»), YACTHIO XKe TOIBKO
ceifuac BBOAMMSBIIT B Hay4HbIT 060poT («Jlekunnu o Kanre» u «Jlekiuu 06 Nmenn (o Ka66a-
Jie)»), IIpefICTaBseT Co00il HECOMHEHHYIO TBOPUECKYIO J1abopaToOpIIO ISl LIMPOKO U3BECTHBIX
pabot ®ioperckoro: «Crou u yrBepskaeHue UcTnHbI» U «Y BOZOpasesoB MeIcan». FiMeHHO
3[1ech ecyIM He CKJIafbIBAeTCs, TO yTOUHSIETCS I ITepeolpeieNsieTcs «IIaTOHOBCKuIT Mud» Pio-
PEHCKOro — MHTepIIpeTalys JIMUHOCTH U TeKcToB IlnaToHa, cosganHad camuM DIopeHCKUM B
nuasnore ¢ B.®. 9puom, B.I. iBanoBeIM 1 B.B. Po3aHOBEIM 1 IOBIMABIIAA Ha «ILTATOHOBCKIE
Mubb» 6oilee O3THIX MBICTNUTeNIel, mucaBinx o Itatone — B yactaoctu, A.Q. Jlocesa.

MBsI npequiaraeM pasrpaHUUUTh 3TOT «ILIATOHOBCKMII Mud» PropeHckoro ¢ Mupamu camMmoro
IInarona, 3HaunMbIMu 1t Properckoro — MudoMm o merepe, Mudom 06 Ariaanrune, Mupom
0 HeGecHoit 3emute 1 mpou., — onmpasich Ha TeKcTsl [maroHa, 6asoBsre s «Jlekumit»: quaso-
ru «IIporarop», «T'ocymapcrBo», «Kparmn», «Tumeit», «Pemnon». B moximame 6ymer mokasaHo,
KaK «IUIATOHOBCKNI TEKCT» ¥ «IUIATOHOBCKMII MUp» paboTaior Ha (GopMyupoBaHye KOHIEII-
TOB, BXKHBIX I camoro Pioperckoro (peansHocTs, ViMs, McTuHa, yenoBek, Ayiia, o6111eCTBO,
AxajeMus, KyJIbTypa, IEpBO3JIEMEHT MIpPa, Bor) B TeKcTyasbHOM IpocTpaHcTBe «JIeKmminy».

Anna Reznichenko (Moscow)
‘Still, Platonism has not been puzzled out yet...:
Platonic Text and Platonic Myth in Pavel Florensky’s Lectures.

Keywords: Plato, Florensky, myth, truth, realism, criticism, name, Kabbalah.

The report examines the experience and forms of appeal to Plato and Plato’s myth in the Lectures
on the History of Philosophy by rev. P.A. Florensky. Three main stages of addressing Plato (1908—
1909, 1912, 1914-1916) in the framework of Lectures are analyzed, along with the basic models of
reading Plato by Florensky in the context of public and philosophical discussions of the time: the
discussions around the Vehi and the ‘case of Beilis’, the ‘struggle for the Logos’ (a controversy
about Kant), the discussion about the Name of God.

The Lectures on the History of Philosophy were delivered at the Moscow Theological Academy in
the period from 1908 to 1918. These lectures were a creative testing ground for the well-known
works of Florensky: The Pillar and Foundation of Truth and At the Divides of Thought. Florensky’s
‘myth of Plato’ was being refined and redefined in the Lectures. By the ‘myth of Plato’, we under-
stand the interpretation of Plato’s personality and texts created by Florensky in his dialogue with
VE. Ern, V.I. Ivanov and V.V. Rozanov. The myth that had influenced ‘myths of Plato’ created by
later thinkers, in particular A.F. Losev.

We propose to discern between this ‘myth of Plato’ made up by Florensky and the myths of Plato
himself that were significant to Florensky, including the myth of the Cave, the myth of Atlantis,
the myth of Heavenly earth, etc., with regard for Plato’s Protagoras, Republic, Cratylus, Timaeus,
and Phaedo — the dialogues that were essential for the Lectures. In the report, it will be shown how
the ‘text of Plato’ and the ‘myth of Plato’ worked to form the important concepts of Florensky
(reality, Name, Truth, man, soul, society, Academy, culture, the primary element of the world,
God) in the textual space of the Lectures on the History of Philosophy.
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Kypb6aros Angperi Buktoposuu (Cankt-Ietepbypr)

KaHIUAAT MCTOPUUECKIX HayK, HaydHbIil corpygHuk PXT'A — andrey.kurbanov@gmail.com
Cnupugorosa Jlugus BanentnnosHa (Cankr-letepbypr)

KaHIVAAT MCTOPUYECKIX HayK, Hay4dHbIil corpyauuk PXTA — lydia.spyridonova@gmail.com

BusaHTuiickoe HeonnaToHU4Yeckoe 06 bsiCHeHVE
(eHomeHa bnaroyxaHus Ten ymepumnx®.

Kniwuesvie cnosa: Muxann Ilcenn, Moann Maspomnon, «PemoH».

B XI Bexe B BusanTIu BO3poKAaeTcsa NHTEpeC K INIATOHU3MY, counHeHus [lnaroHa u ero moce-
ToBaTeel CTAHOBATCA BCé 6oJiee BaKHBIMU VI BU3AHTUIICKMX MHTEIIEKTYaIOB I OKa3bIBAIOT
BJIMSIHIE Ha BU3AHTUIICKOe G0orociaoBue. JoCTOMHBIN BHIMAHNS IIpUMep IpuMeHeHus ¢uio-
couu K 06BICHEHNIO (PaKTOB XPUCTIAHCKOTO PEINTIO3HOTO OIIBITA CONEPIKUTCS B IIIChMe BI-
3aHTHIICKOTO puocoda Muxanna Ilcenna ceoemy npyry u yunrenio Hoanny Masponozny, B T0
Bpems korza Icesur 6p11 nnarom ¢puaocodos B Tak HassiBaeMOM KoHCTaHTHHOIONBCKOM YHI-
BepcuTeTe, a MaBpoIof cTal enuckonom B ganékux Esxanrax. [IBa mpyra, pasjgenéHHble pac-
CTOSTHIIEM, TIOAAEP)KUBAJIM TECHYIO APYyXKOy depes mepemucky. PaccmaTpuBaemoe HaMy Muchb-
Mo 6p110 HamycaHo IlcessioM Iocie cKopGHOro coObITHS, CMepTH pofHOTro Gpata MaBpormopa.
Ilcenn muieT gpyry yTeIlMTeaIbHOE MICHMO, HATOMIHASL, UTO JOJKHO IIpeTepIeBaTh FOPeCTH,
TaK KaK OHJ OUNIIAIOT AYIIy I JIeNIaloT eé CBOGOTHOIN OT TEeJECHBIX OKOB I B KOHEUHOM CUéTe
MIPUBOMAT K CBATOCTH, UTO TIPOMU3OIILIO ¢ 6paToM MaBporoa, Ubé TeJo CTajo MCTOUaTh IPIUAT-
HOe IIBeTOYHOe Garoyxanue. B BusanTuiickoir armorpadun 61aroyxaHme C4nTaaoch yKasaHu-
eM Ha CBATOCTb. [Icesur mpuaepxuBacs TOro MHEHN, UTO 3alaX IPOMCTEKAeT OT MyIIM CBATO-
ro, KOTOpas II0JMy4MyIa ero BMecTe ¢ 60)KeCTBeHHBIM MUpPOM, ucxonaumm ot Bora. Ho kakmm
Ke 00pasoM MOXKHO IOHATB TO, UTO 3TO CBEPXBECTECTBEHHOE GIaroyXaHye pacIpoCTpaHIeTCs
naxe 1mocie ucxona aymn? Icemn mpeamonaraet, 4To GuUIocopusa MOKeT IPeAIoKUTh HEKO-
Topoe oobsacHeHne. Cirexyd HeOIIaTOHMYECKMM KOMMeHTapuaM Ha «Pemxona», [Icemr oTkassl-
BaeTCs CUMTATh, YTO CMEPTh HACTYIAET CPa3y C ITOCIEeHUM BBIIOXOM M OKOHUAHMEM 3€MHOTO
OBITIIA UesIoBeKa: B MeICTBUTEIBHOCTI, KaK OH ITMILIET, B 3TOT MOMEHT JAyIla ellé He IOKIHYIa
TeJIO I MOJKHA IIPOMTH Yepes3 Mpollecc pasfesleHNs U OUMIIeHNs yMCTBEHHBIM OTHEM. Mesx-
Iy TeM, YeJ0oBeuecKoe TeJIo IPMUACTHO He TOJIBKO 3eMHBIM ITepBO3TIeMEHTaM, HO I HeGeCHOMY
auponomo6HOMY 35IeMeHTY, 13 KOTOPOTO COCTOMT JIOTOC YestoBeka. Bo Bpems mporiecca pasye-
JIeHVs TyIIN C TeIOM YMCTBEHHBIN OTOHB CKUTaeT BCE 3eMHOe CojflepsKaHNe KPOBM, TOrfa Kak
a¢uponomxo6Hoe BemecTBO ocTaéTcs. FIMeHHO aTa HeGecHas CyOCTa I, CIIOCOOHAsA COXPAHNUTh
61aroyxaHHBII apoMaT AYIIM, M MCTOYAeT ero BOKPYT Iocie ¢pusmueckoii cmeprtu. Paccyxme-
Hue [Icenna nmokaserBaer ero ysiaeueHne counHennamu Ilnatona, [Ipoxna, Moanna ®uionona,
Onumnuonopa u I'puropus Hucckoro, Ho, HecMoTps Ha To, uTo IIcesn BecbMa MHTepecoBacs
¥ MIMeJI IITyGOoKIe 3HAHMS HeOIIATOHMYECKMX M, OH IPOM3BEN Ha MX OCHOBAHUI HOBYIO
OPUTMHANBHYIO U JIFOOOIBITHYI0 KOHLIEIILIIO.

Andrey Kurbanov, Lydia Spyridonova (Saint Petersburg)
Byzantine Neoplatonic Explanation for the Odor of Sanctity.

Keywords: Michael Psellos, John Mauropous, odor of sanctity, the Phaedo.

During the period of revival of Platonism in the 11th century, the writings of Plato and his fol-
lowers became more and more important for Byzantine intellectuals of the time and exerted

* MccireroBaHye BBIIOJIHEHO IIpy (yHAHCOBOII mopaepkke PH® B pamkax mpoexra Ne 18-
78-10051 «BusanTuiickuit GpakTop B GOPMUPOBAHNIL PYCCKOIL JIOTMUECKOI TPATULII».
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an influence on Byzantine theology. A notable example of an application of philosophy to the
explanation of the facts of religious experience is furnished by the letter (no. 33 Kurtz-Drexl)
written by a Byzantine philosopher Michael Psellos to his friend and teacher John Mauropous,
at a time when Psellos was the president over the professors of philosophy at the University of
Constantinople and Mauropous became Bishop of Euchaita. Two friends, separated by distance,
kept nurturing their friendship through correspondence. The letter in question was sent after a
sorrowful event, the Mauropous’ brother death. Psellos, writing a letter of consolation, reminds
him that unpleasant events ought to be borne because they refine the soul and release it from
bondage of the body, and, consequently, lead to sainthood. This was the case of the departed
Mauropous’ brother, whose corpse exuded a sweet floral fragrance. In Byzantine hagiography,
the ‘odor of sanctity’ was often said to signal a saint’s blessed death. Psellos maintains that this
scent proceeds from the saint’s soul, which has received the divine myrrh emanating from God.
But how it could be understood that this supernatural aroma is exuded even after soul’s depart?
Psellos suggests that philosophy does offer an explanation of how this could be so. Following the
Neoplatonic commentaries on Plato’s Phaedo, Psellos refuses to believe that the human death oc-
curs as soon as the breath ceases and the earthly life ends; indeed, as he writes, at this particular
time the soul is not yet released from the body and must be purged and purified by the intellec-
tual fire. Meanwhile, the human body partakes not only of the earthly primary substances, but
also of the heaven’s element involved in the forming of the man’s logos. During the process of
dissolution between soul and body, the intellectual fire burns the earthly substances of blood out,
whereas its heavenly substance continues to subsist. It is this ethereal essence, which is retaining
the sweet-smelling aroma of the soul, exhales it around after the physical death. This Psellos’ rea-
soning shows him as an avid reader of Plato and his followers, but even though he was absorbed
in it and had profound knowledge of Neoplatonic ideas, he eventually succeeded in arriving at
an original and quite curious conception.

JleBuna Tatbsana BnagumuposHa (Mocksa)
KaHguAaT gurocodeknx Hayk, moreHT mikoius! umocodun HAY BIIIS — tvlevina@hse.ru

Codobs AHoBckas 06 abcTpakymm:
maremarumyeckas foruka u 6opbba ¢ naeanuamom.

Kriouesvie crosa: abcrpakums, naeannsM, KubepHeTnKa, MaTeMarndueckas jJoruka, C. JHosckas.

Lentpanpaas ¢urypa nccrnepoBanus — Codpps AnekcannposHa SIHoBckas (1896-1966), ucro-
pux u ¢unocod maremaTnku, nmpodeccop MexaHMKO-MareMaruueckoro daxyabrera MI'Y mm.
M.B. Jlomonocosa. Ee 6norpadus Herpusnanssa. Codbst SIHOBCKast BCerna XoTesa 3aHUMAThCS
MaTeMaTMKOIL, HO B ee BpeMs >KeHII[IH B YHIUBEPCUTeT He IpyHuUMan. B 1914 rony ee mpuHsaIm
Ha Brrcine xenckue kypceer B Onmecce. B 1918 roxy oHa craya KOMMYHICTKOI, IPYCOETTHIIB-
LIICh K O[feCCKOMY OTAesleHIIo KpacHoro kpecra, 11 BIIOCIeACTBIH 3aHUMAIIACh ITOTUTPAOOTOIL.
TMapTuitsas oprannsanys B Oxecce HampasmiIa ee B IHCTUTYT KpacHOI1 podeccypst B MOCKBY,
e OHa 1mocie GOJIBLIOTO IepephIBa CMOTJIA BEPHYTHCS K 3aHATUAM MaTeMaTukol1 (1924-1929).
B 1935 rony oHa craia npogeccopom MOCKOBCKOTO YHUBEPCUTETA, B €e 0043aHHOCTY BXOLIIIO
He TOJIBKO UMTATh JIEKIMIU II0 MaTeMaTuKe, HO ¥ BECTM JMIEOJOTMUECKyI0 paboTy IO KOMMY-
HICTIYECKOMY CTPOUTENIBCTBY Ha (paKyibTeTe. BMecTe ¢ QpyruMu KpacHBIMU IpodeccopaMu
(TaKMMU N3BECTHBIMY KOMMYHICTaMI-MaTeMaTrKami, Kak 9. Koneman n M. Berromckuit) onn
ObLIN 003aHBI GOPOTHCH ¢ OYp)KyasHBIMIU 3JI€MEHTaMU B HayKe (BCIIOMHIM IpoMKoe «Jlesro
Jlysuna»). Korma B 1930 roxy Ha KOH(pepeHIIN ee CIIPOCIIIIN, UeM OHA COOMpAeTCsl 3aHUMAThCS,
¥ BBISICHIUIOCH, UTO MaTeMaTIUeCKOJl JIOTUKOIL, ee cobeceJHIK OBLI MCKpPEeHHe YAMBIEH TOMY,
KaK MO)XXHO 3aHMMATbCS CTOJb aOCTPAKTHBIMI TeMaMI B «3TO BpeMs». A BpeMs GBLIO meli-
CTBUTEJIBHO CTpalrHoe. Boprba ¢ hopManusMoM IepeKnHyIach Ha MaTeMaTUKOB, VI MIEOJIOT
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HeIaHo GOPOINCH C «MIeaTn3MOM B HayKe», TO eCTh ¢ GOpMaIbHOI HayKOIL, TaK KaK MIMEHHO
3a, Ka3aJI0Ch ObI, 0OBEKTMBHBIMIU U TOUHBIMH (POPMYJIaMM MOKET CKPBIBAThCS CTPALITHOE JIMIIO
Bpara — MHTYMLMOHICTCKAsA MaTeMaTUKa, a TaM I MOHApXM3M, YeEPHOCOTEHCTBO, TPOLIKMA3M.

SIHOBCKAas IIBITAETCS OCTABUTH CBOIO MAEOIOTMUECKYIO POJIb I OOJIBIIEBIICTCKOE IIPOIILIOE ¥ pas-
BUBaeT MareMaTuueckyo ysoruky B CCCP HecMOTps Ha IIOCTOSHHBIC HANAOKM AMAJIEKTIUe-
cknx MatepuannctoB. C 1947 roma 1o ee MHUIMATUBE U IIOJ] €€ peaKLMeil BBIXOAAT TPYbI
T'mns6epra n Akkepmana, Tropurra, Tapckoro, Kpunke u ap. OHa 0CHOBBIBaeT CeMUHApPEI 110
MaTeMaTIYeCKOII JIOTHKE ¥ JICTOPUI MaTeMATUKM Ha MEXaHMKO-MaTeMaTu4ecKoM (akyibre-
Te MI'Y 1 MHOTO 3aHMMaeTcd OPraHM3aIIOHHOI JeATeIbHOCThI0. TeM He MeHee, MaTeMaTUKI
OT3BIBAIOTCS O HEJl KakK 00 «9K3ereTe», KOTOpas He CTPOMyIa HUKAKMX MaTeMaTIUeCKIX TEOPII,
3aHMMASICh JINIIH IIOBTOPEHIEM UYIXKIX.

Banenrun Baxkanos, ¢puirocod Hayky, cunraer, uro Codbst STHOBCKas — CIMIIIKOM BakKHas (u-
rypa B pasButuy Hayky B CCCP, uTo65I 00X0IUTE ee MOTYaHIIEM, HECMOTPS Ha ee GOJIbIIIEeBICT-
CKoe IpoIutoe. B KoHIle KOHI[OB, MMEHHO BeJukue yueHuky Hukomas Jlysnna, I1.C. AnekcaH-
npos 1 A.H. KonMoropos, clipoBoLMpOBaIy perpeccuy IpoTUB y4eHoro. baxxaHoB npesiaraeT
HEIPeB3ITO OTHECTIUCH K ee CyAbOe, He 3aKphIBas IV1a3a Ha IIPOIIIIOe, HO VI He YMAUIS e€ 3aCIyT
B IOCJIeJHYIE AEeCATUIIETUS KU3HA.

Tatiana Levina (Moscow)
Sofia Yanovskaya on Abstraction: Mathematical Logic and the Fight with Idealism.

Keywords: abstraction, cybernetics, idealism, mathematical logic, Sofia Yanovskaya.

Sofia Yanovskaya (1896-1966) is an example of dashing courage in philosophical logic and math-
ematics, the fields where the representation of women is traditionally quite low. Despite her
role in the development of analytical philosophy and mathematical logic in the USSR is well ac-
knowledged, Yanovskaya has not been honored in Russia as an outstanding figure. The process
of rehabilitation of Yanovskaya’s scientific authority has begun only about 15 years ago with the
efforts of her disciples. In his article Reception of Analytical Philosophy in Russia, Dmitry Ivanov
names Sofia Yanovskaya as the key figure in the development of analytical philosophy in USSR
at a time of a rage of dialectical materialism.

Sofia Yanovskaya had a passion for mathematics and in 1914 she entered the Higher courses for
women in Odessa. In 1918, she became a communist and joined Odessa’s division of the Red
Cross. In 1923, the Party’s division of Odessa sent her to Moscow, Institute of Red Professoriate
(1924-1929), where, after a long pause, she returned to mathematical studies. When an applied
mathematician asked Yanovskaya in 1930, ‘What are you going to do?’ and she answered ‘Math-
ematical logic’, he was quite surprised, observing: ‘How could you study mathematical logic at
this period of time?’

Educated as a ‘Red Professor’ of mathematics in 1935, she was trained to criticize bourgeois type
of thought, namely, all forms of idealism, and to inculcate the ideology of Marxism-Leninism.
She began to work with the ideologist-mathematician Ernest Kolman, who detonated the po-
litical campaign against prominent mathematician Nikolay Luzin, and her future held the same
role. But suddenly Yanovskaya withdrew the mask of dialectical materialism and began to fight
for the pure logic and mathematics. In several articles of her late period, she discusses theories of
Bertrand Russell, Rudolph Carnap, Kurt Gédel and other analytical philosophers. In the concep-
tual form of her time, when she had to criticize bourgoise philosophy from the perspective of di-
alectical matherialism, Yanovskaya speculated about universals, abstract objects and the problem
of existence in Quine and pure mathematics. Under her editorship, the first book on mathematical
logic by Hilbert and Ackermann was published, as well as the volume Can Machine Think, with
an article of Alain Turing, Meaning and Necessity by Rudolph Carnap, and many others.
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Baxutos Pyctem Punatosuy (Ya)

KaHAUAAT QuIocopCKMX HaykK, MOLEHT BaIllKumpCKOro rocyJapCTBEHHOIO YHUBEPCUTETA —
rust_r_vahitov@mail.ru

«MNpeanbHoe» no 9.B. InbeHKOBY € TOUKM 3peHUs NNaTOHN3MA.

Kouegvie cnosa: 9.B. inbenkos, nneansHoe, ITnaron, sitnocsr, M.A. JIndr, K. Mapxkc, npu-
poxa, TpyH, CTOMMOCTb.

Konnenuus nneansaoro, chopMyIMpoBaHHAsS PYCCKIM, COBETCKMM TBOPYECKIM MapKCUCTOM
9.B. npenkossiM (1924-1979), Gplia BBI30BOM ILIAaTOHU3MY. Benb coBetckmit pumocod mosma-
rai, uro InaToH, OTKPBIB GeHOMEH MeaTbHOTro, HeIPAaBUILHO €ro JICTONKOBAN M UTO SKOOBI
TOJIBKO B IOJIMTO9KOHOMMUECKMX IITYAuIX Mapkca IIpoGieMa MIealbHOIO MOJNyUIIa BepHOe
pelleHne, JUCTIILIMPOBAaHHOE OTTYa M IPOKOMMEHTHMpPOBAaHHOe caMuM MibeHKoBBIM. B Ha-
II1eM JOKJIajie MBI IIOIBITAeMCS OLEHNUTh IIBeHKOBCKOE pellleHye MpoOieMbl UIealbHOTO C
TOUKH 3peHns Prrocodpuu IIaTOHN3MA.

Kax n3BecTHO, OXHIM 13 XPECTOMATHUITHBIX IPUMEPOB IAeIbHOro NIbeHKOB cunTal peHoMeH
CTOMMOCTH, OIIVICAHHBI B IOMNTIKOHOMMYecKoM yuennu K. Mapkca. Ha Haii B3rosn, muis mo-
HIUMAaHUS JUIBEHKOBCKOII TPAKTOBKI MIEAIBHOIO UIPAaeT BaKHYK POJIb €ro yIomobJeHue To-
BapHOTO JUIV TOBApHO-EHE)XHOr0 00MeHa 1 06MeHa BEIeCTBAMI MEKAY UETOBEKOM I IIpJ-
POIOIL, K YUeMY, COINIACHO MAapKCU3MYy, U CBOAUTCS TPyA. CTOMMOCTD «IIOSIBJISIETCS» Y BELUM B
Iporiecce phIHOUHOTO OOMeHA TaK >Ke, KaK BEI[eCTBO IPUPOJBI (ChIphe) II0IydYaeT OTIIEYaTOK
UeJI0BEUEeCKOII UIeN B IIPOLecce ero TpyaoBoit o6padorku. OxHako 3Ty MeTadopy MOXKHO IpO-
JOJDKUTB: CTOMMOCTY O IIPMXOJa Ha PBIHOK B BeIM He ObLIO, HO Ha ee IIPOM3BOACTBO ObLI I10-
TpaueH abCTPAKTHBIA TPYH, KOIMYECTBO KOTOPOTO OTPAXKAETCS B CTOMMOCTH ([T UETO U Hy>KeH
9KBUBaIeHT). TOUHO Tak ke B IpeMeTe IPUPOBI TAKKe JODKHA ObITh CyOCTaHIMSA, KOTOpas
IIOTOM 0TOOPA3NTCA B GopMe «OOIIeCTBEHHOTO MAEATBHOI0». ITO M €CTh INIATOHOBCKAS Ve
I apucToTeIeBcKas «dopmax. Ha ato ykaseiBan Muxann JIndimi B cBoeit pabote «[luaor
¢ 9BanbaoM VIIbeHKOBBIM», IJfe OH OTKPBITO IIPM3HABAJICS, UTO «OepeT 3aiiM» Y IUIATOHM3MA.

BripoueM, ¢ TOUKM 3peHNs IJIATOHM3MA BOOGIIIe He IMeeT CMBICIIA pasfielieHIe «IIPUPOTHOTO
UIeaNbHOT0» ¥ «O0IIeCTBEHHOTO NIeaNIbHOr0», KaK OGBIYHO PACCMATPUBAIOT CIIOP 00 Meals-
HOM Mexay 9. MnpenkossiM u M. JIuduinmem. Ilnaron B «[ocyaapcTse» muiier o6 aiigoce Kpo-
BaTH, KOTOPBIiL ABIAETCS 00pasIOM NJIs MaTepMalbHOI KPOBATH, KOTOpPast, B CBOIO OUepeb, —
obpaselr myIa XymoxecTBeHHOro obpasa kposaTu. Hu o xakoM mpmeanbHOM, cofeprKalieMcs B
«0B11IeCTBEHHOI! ToNoBe», ITnaTon He ynomunaer. [IoHMMaHuMe 57110COB B IIIATOHM3Me BOOOIIe
OYeHb CIIOKHO, ¥ OHM He CBOJATCHA K «oOpasaM-cxeMaM», KaK OnpefelnseT uneanbHoe Virpen-
KOB.

Rustem Vakhitov (Ufa)
The Ideal by EV. llyenkov in the View of Platonism.

Keywords: EV. Ilyenkov, the ideal, Plato, eidos, M.A. Lifshitz, K. Marx, nature, labor, value.

The doctrine of the ideal of the Russian and Soviet creative Marxist philosopher E.V. Ilyenkov
(1924-1979) was a challenge to Platonism. The Soviet philosopher supposed that Plato, having
discovered the phenomenon of the ideal, misinterpreted it and, allegedly, the problem of the
ideal was finally resolved only in the Marx’s political and economic works from where it was
extracted and commented on by Ilyenkov himself. In our report, we will make an attempt to
evaluate Ilyenkov’s solution of the problem of the ideal from the point of view of the Platonist
philosophy.
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It is well known that Ilyenkov considered the phenomenon of value described in Marx’s political-
economic doctrine as one of the typical samples of the ideal. In our opinion, in understand-
ing Ilyenkov’s interpretation of the ideal it is important to note his likening of commodity or
commodity-money exchange and exchange of substances between man and nature, to which ex-
change, according to Marxism, labor is reduced. Value appears in things in the process of market
exchange, as the substance of nature (raw material) receives the imprint of human idea in the
process of its processing by labor. However, this metaphor can be further elaborated: there was
no value in thing before it got to the market, but an abstract labor was spent on its production,
the amount of which is reflected in the value (and that’s why there is a need for an equivalent).
Similarly, an object of nature should also contain a substance, which later would be reflected in
the form of the ‘social ideal’. This is the Platonic idea, or Aristotelian ‘form’. This was pointed out
by Mikhail Lifshitz in his work The Dialogue with Evald Ilyenkov, where he openly admitted that
he ‘takes a loan’ from Platonism.

However, from the point of view of the Platonism, it does not make sense at all to make a distinc-
tion between the ‘natural ideal’ and the ‘social ideal’, what is usually considered the essence of
the dispute about the ideal between E. Ilyenkov and M. Lifshitz. In the Republic, Plato writes about
the eidos of bed, which is a model for a material bed, which in turn is a model for an artistic image
of the bed. Plato does not mention any ideal contained in the ‘social brain’. The understanding of
eidos in Platonism is most complicated and it cannot be reduced to the ‘image-schema’, like the
ideal by Ilyenkov’s definition.

Kuoppe Enena IOpbesHa (Mocksa)

MarucTp ¢urosornu, npernoxasareib borociosckoro dakyibrera Kadenpsl Purocodun penn-
TN ¥ PEJIUTMO3HBIX aCIIEKTOB KyJIbTypsI IlpaBociaBHOro Caro-TIXOHOBCKOrO Iy MaHUTAPHO-
ro y-Ta, couckarensb VHcTuryTa MypoBoii sureparypsl PAH — lenal2pk@gmail.com

«[MpoTok B Mup BceobLuero poacTea»:
nyTb B OKeaH eINHOI XKU3HU B AHEeBHMKaX 1 B noame M. [MpuwiBnHa «Pauenns».

Kmiouegvie cosa: Ilpuisu, IlnaTon, niaaroHoBckuit Mud, BceenMHCTBO, THEBHNUK.

B mokmame paccMaTpmBaeTCs peLenius IUIATOHOBCKOro muda B qHeBHUKax M. IlpminBuaa n
ero noame «®Panennsa». B ocHoBe MOKIaga — KiIloueBble 0Opasbl M CIOKETHI Xy/10/KeCTBEHHOTO
mupa Muxana IIpuinsiHa, B KOTOPBIX IPOYNTHIBAIOTCA OTCHUIKM K (umocoduu [InaToHa.

B ¢unocopym IpuiBnHa MOKHO yBIAETb 00pa3 COIPUCYTCTBUS ABYX MMUpPOB. C 0JHOII cTOpO-
HBI — MU BEUHBIIT, CHMBOJIOM KOTOPOT'O CTAHOBUTCS 00pa3 «GOIIBIIION BOABI», a TaKXKe 06pa3s
«OKeaHa». DTOT Mup noTaeHHbI («HUKTO B IpMpo/e Tak He 3aTamBaeTcs, Kak BoJa»). Bropoit
Mup — Mup BpeMeHn. IIyTh uesoBeKa B BeUHbIIT € {MHBIIT MUP YIIOH0OISETCS JBIDKEHIIO PYUbst
(«mpuTanibes, cobepenses, 1 Kak OyATO CyMel, JOCTal cefs 13 TOJ IIIyOMHBI, TAe eCTh IPOo-
TOK B MIUP BCeOGILIero POJCTBA, 3aUePITHyJI TaM )KIBOJT BOIBI M BEPHYJICSI B HALIl YeJOBeUeCKIIT
Mmup»). OGpas okeaHa BKJIIOYaeT B cebs oTchLIKN K duurocoduu Beeemuncrsa Bir. ConoBresa, k
njiee BEYHOTO MUPa, COKPBITOTO 3a CTeHOII TeHelt, B ¢punocodum IlnaTona.

B moxiaze GyyT pacCMOTpPEHBI CIeRyIOIye CKBO3HBIE CIOXKETHI M MOTHBBIL: 00pa3 OKeaHa Bed-
HOJL KU3HU (MIeANbHOE «MbI»), Ky[a CXOLITCS PyUelIK BpeMeHY — IYTH Pas3iINUHbIX «sI» (Ha
ocHoBe ouepka [IpuiBuHa «AcTpaib», JHeBHUKOB 1937 roxa, a Taxoke mosmsl «Partenns»); cio-
JKeT O BBIXOJ€ M3 «TbMbI CBOEJ JIMYHOCTI» HAPY)KY C OTCBUIKAMIY K IIJIATOHOBCKOMY Mudy 0
nelepe (Ha ocHOBe HEBHMKOB 1930-X rof[0B), a TaK)Ke MOTUB IIPO3pPEHNUT — BO3MOKHOCTb YBU-
IeTh 32 «IIVPMOJT» BOJIHBI IIOJUIMHHBI MIP B CBETE «POJCTBEHHOIO BHUMAaHNA» (Ha OCHOBE
IHEBHUKOB Iepuona [lepBoil MUPOBOIT BOIIHEI).
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Elena Knorre (Moscow)
‘A stream to the world of the universal kinship’:
The Way to the Ocean of Integral Life in Prishvin’s Diaries and in Phacelia Poem.

Keywords: M. Prishvin, Plato, Platonic myth, All-Unity, diary.

The report is supposed to consider the reception of the Platonic myth in Mikhail Prishvin’s diaries
and his poem Phacelia. It is based on key images and plots of the art world of Prishvin in which
allusions to Plato’s philosophy are being read.

An image of two co-present worlds is noticeable in Prishvin’s philosophy. One world is eternal,
its symbol being the image of ‘big water’ (or ‘ocean’). This world is hidden (‘No one in nature
is so hidden as water’). Another world is temporal. The path of a person to the eternal world
is compared with the moving of a stream (‘you lurk, you gather yourself, and as if you have
managed, you have got yourself out of the depth where a channel to the world of universal
kinship lies, you have scooped up living water there and returned to our human world’). The
image of the ocean includes allusions to V. Solovyov’s philosophy of All-Unity, and to the idea of
the eternal world hidden behind a wall of shadows in Plato philosophy.

The report will consider a number of persistent plots and motifs. One is the image of the ocean
of eternal life (the perfect ‘we’), where streams of time or the paths of different T’s’ converge. It
can be found in Prishvin’s essay Astral, in his diaries of 1937 and in the poem Phacelia. Another
is the theme of escape from the ‘darkness of one’s own personality’ with allusions to the Platonic
myth of the cave. We find it in Prishvin’s diaries of the 1920s. Finally, the motif of insight, an
opportunity to see true peace beyond the ‘screen’ of war in the light of ‘kindred attention’. It
reveals itself in the diaries of the First World War period.

Cagpuynnna Pano Mupzaxanosra (Mocksa)

KaHIUAAT QUIOIOTHMUECKUX HayK, JOLeHT Kadeaprr «Pycckmit 31k U uTepaTypa», Mockos-
CKMit pUMHAHCOBO-TIPOMBIIITIEHHBIT yHuBepcuter « CuHeprus» — ranovi@mail.ru

Mund 06 Atnantuae lNnatoHa u koHuenT 3emnun K.9. Linonkosckoro
(no paHTacTnueckoit nosectn yueHoro «Bre 3emnn»).

Knwuesvie cnosa: Ilnaron, Arnanruma, K.M. [lnonkosckmit, KocMoc.

Joxian paccMarpuBaet IpodiaeMy peremniyy upel IltaTona B paHTaCTHUECKOI IIOBECT OCHO-
BOIIOJIOKHIIKA KOocMIdecKkoro pakerocrpoenns K.9. [lnonkosckoro «Bue 3emun» (1896-1920).

KoHent 3eMuti yueHOro BO MHOIOM CKJIaBIBAIICS IIOX BunsHueM Mudos 06 Arranripe [lna-
ToHa B Auanorax «Tumeit» n «Kputnmit». Mud 06 Arnantuge musa L{noakoBckoro — He mpo-
CTO 3aHMMAaTeJIbHASA UCTOPUSA O CYLIECTBOBAHMM VM TAMHCTBEHHOM JICUE€3HOBEHUY MAEATBHOTO
uesoBeueckoro coobuecrsa. Hemapom muasnor «Tumeit», MOJIOKUBIINI HAYAIO UCTOpUM AT-
JIAHTUIBI, — OJVH U3 CaMbIX «KOCMIYECKUX» Auanoros IlmaroHa, 'MMH Belnkoro ¢urocoda
KocMoCy, BcesleHHOII. LlnmoKkoBckuit paccMarpuBaet Mud o6 ATiaHTIIe B KOHTEKCTe KOCMOCa,
BCeJIEHHOI B IZIATOHOBCKOM IIOHUMAaHIY Y IPUXOIUT K Uee JUXOTOMUY BEUHOCTH, HeM3MeH-
HOCTJ COBEPIIIEHHOTO KOCMOCa, CO3MaHHOr0 TBOPIIOM, U 3eMepHOCTH, HEIIPOYHOCTII 3€MHO-
IO CyILIeCTBOBaHMS JII0fell. YueHoMy 6113Ko yTBepxkaeHue [InaroHa, nsnoxeHnHoe B « Tumee»:
«oH [TBopew] IOCTPOMII KOCMOC KaK €IMHOE I{eJIOe, COCTABIIEHHOE U3 LIEJOCTHBIX JKe UacTell,
COBepILIEHHOE U HENPUIACTHOE ApsAxiIeHuio u Hegyram» (nep. C.C. ABepunuesa). s « Tumest»
IInarona I{1oIKOBCKMIT 3aMMCTBYET ¥ MAEI0 ONMACHOCTY IPOXXIMBAHMSA Ha 3eMile: «Tella, Bpa-
LaroIyecs 110 HeOOCBOMY BOKPYT 3eMJIN, OTKJIOHSIOTCSA OT CBOUX ITyTeil, i IIOTOMY depes 13-
BeCTHBIE IIPOMEXYTKI BpeMeHI Bce Ha 3eMile THOHET OT BEJIMKOTO IoKapa. B Takue Bpemena
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o0urareny rop ¥ BO3BBILIEHHBIX JINOO0 CYXVX MECT IIOBEPKEHbI 00Jree ITOTHOMY MICTPeOIeHILIO,
HEe’KeJV Te, KTO KMBET BO3JIe PeK UJIUL MOPS».

9t ugen [InatoHa craHyT KpaeyroJabHbIM KaMHeM B (uocoduu [lnonkosckoro. Ilepecenenne
B KOCMOC, IT0 MHeHMI0 1[110IKOBCKOT0, 03HAaUaeT I YeJOBeueCTBa CIIaCEHIIe I IIPIOBIIeHe K
BCeJIEHHOI KaK COBEPILEHHOMY IIPEKPACHOMY TBOPeHMIO. JKU3Hb B KOCMUYECKUX ITOCEIEHMSX
136aBIT JIIOAEIT OT CTpafaHmit, 60Ie3Helt, BOMH 1 IOJAPUT M OeccMepTHe.

Happartus mosectu «Bue 3eMin» 0CHOBBIBaeTCsI Ha €€, YTO TOJIBKO IIepecesIeHNe CIIaceT e-
JIOBEUECTBO OT HeMUHYyeMOoi1 KatacTpo¢sl. U [{M0IKOBCKOI PUCYeT MAealbHYI0 KI3HB YeTIOoBe-
yecTBa B KOCMIYECKUX IIPOCTPAHCTBaX. KapTHbBI HOBOII M3HH, 06pa3bl CMeJIbIX, CBOOOHBIX,
(u3uUecKn 1 TyXOBHO PasBUTHIX JIIOJEN, VIA€AIbHO BEICTPOEHHBIE B IIPABIUIBHBIX T€OMETPII-
YeCKMX MPOIIOPIIIX TOPOAa, IpeKpacHbIe OpaHskeper ¢ BOCXUTUTENIBHBIMI CafaMI, CUCTeMa
rOCyAapCTBEHHOTO YCTPOJICTBA, KyNaJIbHM — BCE HAIIOMMHAET IUIATOHOBCKME ONMMCAHMA AT-
JnaHTUABL. [{MOTKOBCKIII COXpaHsIeT AaXke XyHX0KeCTBEHHYI0 CTIMIIMCTUKY IlnaToHa, 0 KOTOpoit
A.®. JloceB oTo3Baiics Tak: «B KoHIle KOHIOB IieHHOCTh «KpuTus» 3akiIouaeTcs IIaBHBIM 00-
pa3oM B TOM, UTO 3/eCh IlepeJ] HaMI BeChbMa BBIPasUTeJIbHBIN 00pasel] XyX0>KeCTBEeHHOTO TBOP-
uectBa [InaTona».

Taxum napaaoKCaTIbHbIM 06pa30M naeanCcTUIECKIe BO33pEHN I ITnaTona npmo6pem/1 B TBOp-
YJecTBe HI/IOJIKOBCKOI‘O TEXHOTE€HHOE, CyI‘y60 MaTEPUAINCTNUECKOE, PEATMCTNUECKOE BOILIOMIIE-
HIE 1 CTaIN CTUMYJIOM K TEXHIMYECKOMY IIPOTPECCY, OTKPBITIIO HOBbIX HEM3BEAAHHbBIX HyTeﬂ
JUIL pa3sBUTHA YE€JIOBEYECTBA.

Rano Safiulina (Moscow)
The Myth about Atlantis of Plato and the Concept of the Earth by K.E. Tsiolkovsky
(Based on His Fiction Outside the Earth).

Keywords: Plato, Atlantis, K.E. Tsiolkovsky, the Cosmos.

The paper deals with the problem of reception of Plato’s ideas in the science fiction novel of the
founder of space rocket building K.E. Tsiolkovsky Outside the Earth (1920).

Tsiolkovsky’s concept of the Earth was largely shaped by the myths about Atlantis invented by
Plato in his dialogues Timaeus and Critias. Tsiolkovsky considers the myth of Atlantis in the
context of the Cosmos, the Universe, and comes to the idea of the dichotomy of eternity, the
immutability of the perfect Cosmos made by the Creator, and the ephemerality, the fragility of the
earthly existence of human beings. Unlike Plato’s Atlantis, which succumbs to a catastrophe after
a period of flowering, the planet Earth in Tsiolkovsky’s fiction is initially doomed, it is dangerous
for human beings to stay there. The relocation into space is what would ensure salvation and
introduction to the Universe as a perfect creation for the humanity. Life in space settlements
would save people from suffering, disease, wars and give them immortality.

The narrative of the novel Outside the Earth is based on the idea that only resettlement will save
humanity from imminent catastrophe. And Tsiolkovsky paints the ideal life of mankind after
such a resettlement and the conquest of space. Pictures of new life, images of courageous, free,
physically and spiritually developed people, ideally built cities in correct geometric proportions,
beautiful greenhouses with delightful gardens, a fitting system of government, baths — every-
thing resembles Plato’s descriptions of the life of the Atlanteans. Tsiolkovsky retains even the
artistic style of Plato, which A.F. Losev remarked upon: ‘After all, the value of the Critias lies
mainly in the fact that here we have a very expressive example of artistic creativity of Plato’.

Thus, the idealistic views of Plato acquired in the works of Tsiolkovsky a technogenic, purely
materialistic, realistic incarnation and became a stimulus to technical progress, the discovery of
new unexplored ways for the development of mankind.
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Ao Ernto Tunatun (Mocksa)

GakayaBp peIMruoBeaeHNus, MarucTpaHT IlpaBociaaBHOro CBATO-TNXOHOBCKOTO I'yMaHUTAPHO-
ro yHuBepcureTa — egi_t_o@mail.ru

[erpanauns yenoseueckoro B punocodckoii cucteme MNnatona
n «pesonoLnoHHoi» Tpunornn C.M. diteHwTeiiHa.

Krouesvie crnosa: TPOMYHOCTD OYIIN, PEAYKIMI YEJIOBEUECKOI'0, MOHTaX aTTPAKIIOHOB.

B mmanore Ilnatona «Tumeit» mpepcraBieHa pasBepHyTas CTPyKTypa KocMmoca. Peus maer o
MOpOoaroIelt Mojen. MakpoKocMy ITPOTMBOIIOCTABIEH MIKPOKOCM B JInIle uenoBeka. [la-
TOH PacCMaTpMBAET TPY BUJA HYLUN: UeJOBEUECKYIO, )KUBOTHYIO ¥ PACTUTEIbHYIO B KOHTEKCTE
MTOHATHA MeTaMopdo35bI. B uacTHOCTH, CpaBHMBAs YeJIOBEUECKYIO I KMBOTHYIO CTaIMI, OH IIPH-
XOIMT K IIapaloKCaTbHOMY BBIBOY O TOM, UTO KMBOTHAS CTAMA €CTh Jerpafallis YeloBeKa.

Kuns Cumonpgon rosopur, uto IlnaTon mo-cBoemy mpegsocxuiaer [JapBIHOBCKYIO TEOPIIO,
U Ha3bIBaeT 3Ty KOHLeNImo IlnaTona «aBoonmeit Ha060poT». Y IMBUTEIBHBIM 00pa3soM MbI
BCTpeYaeMcsi ¢ TOJ06HOI TPAKTOBKOI YeJI0BeueCcKOro->kuBoTHOro u y C.M. DifseHIITelIHa B €10
PEBOJIIOLMOHHOI TPIIOTHu. Yike HaunHas ¢ GpuabMa «CTaduka» NCTUHHBIM TepOsSM, GOIbIIEeBH-
KaM I PeBOJIIOIIMIOHepaM, TPOTUBOIIOCTaBICHbI HeOIIOAM — KapJIMKY 1 GecCOBECTHBIE, a TAKKE
IIIMOHBI, MaCKUPYIOLIMeECS IO KMBOTHOTO (JIMCHIy, COBY, Gymbpmora u ap.). Bce onm cumBo-
JU3UPYIOT co60J1 AyIIeBHbIe IIOPOKY, HPABCTBEHHYIO JeTpaganuio yenoseka. C momo6HoI1 Ke
TPaKTOBKOI MbI BcTpedyaemcs B punbme «Bponenocerr IToreMkuH», rie «deoBeueckoe» mpe-
TepreBaeT Hanbolee CIOKHBIe MeTaMOpGosbl. I'ayepes «HeJOUETOBEKOB» 3HAUUTEIHHO pac-
LIMPSIETCS 10 CPAaBHEHNIO C IpeiIecTByoumM ¢unpMoM. K HiM oTHOCHTCA He TOMIBKO oduiiep
CO 3BEpPOIIOIOOHBIM OCKAJIOM, HO ¥ KaIlMTaH, CyA0BOI CBAILIEHHNK 1, HAKOHEII, Bpay, KOTOPBIi
IpeficTaeT 1 BoBce B 0Opase uepBs. CyllleCTBeHHBIM T00aBIEHMEM K 3TOI CTPYKType ABIAET-
¢ aMOMBaJIEHTHBIIT 06pas ueoBeKOMaIlH. B 3aBepiaroriem tpuornio dpuisme «OKTAGPE»
MBI CHOBA BCTpedaeMcs C pelyKIMell ueJoBeYecKoro Ha IpuMepe o6pas3os auaepos Bpemen-
HOTO NIPaBUTENIBCTBA U OypsKyasuy, OXHAKO K STOMY ellle J06aBiIsIeTcs MpOTIBOIIOCTaBIICHIe
06pas3oB Maccsl 1 CBepXuesIoBeKa B OTKPOBEHHO HUI[IIIEAHCKOM CTILIE.

Wrak, MbI OOHApYKIBAe€M B «PEBOJIIOLMOHHON» TPUIJIOTNY OII3€HIITeIHA IBHOE CXOLCTBO C
TPeXUacTHON CTpyKTypoit ayuy y Ilmarona. JiiseHinTeiiH GepeT 3a OCHOBY ILIATOHOBCKII
NPUHLNII «Aerpafaliy YeaoBedeckoro». Ciaeqysd yBIeUeHIIO CBOETO BPeMEeHM, OH BBOJIUT B
9Ty MepapXIIo TBOJICTBEHHBIN 06pa3 UeJIOBEKOMAIIINH, a TakKe 3HAYNTEIbHO PacIIipser Irpa-
HILbI YeJI0BEUeCKOro, o6aByIss K IPUBBIYHOMY B3IVIANY Ha UeJOBeKa IIpefcTaBlIeHNe O HeM
KaK 0 MHOXE€CTBEHHOCTH, T.€. TOJITY, I UeJIOBEKa, BO3BBILLAIOIIErocs HaJl TOJIION, COBPEMEeH-
HOTO JeMIypra, IpeobpasyIoIero Xxaoc Macc B rapMoHmio PeBosrony.

Tinatin Do Egito (Moscow)
Degradation of the Human in the Philosophical System of Plato
and the ‘Revolutionary’ Trilogy of S.M. Eisenstein.

Keywords: ternary structure of soul, reduction of the human, montage of attractions.

Plato’s Timaeus presents a detailed structure of the cosmos. It is a generative model. The macro-
cosm is opposed to the microcosm in the person of human being. Plato discerns three types of
soul, human, animal and vegetative, in the context of his concept of metamorphosis. In particular,
comparing the human and animal stages, he comes to a paradoxical conclusion that the animal
stage is the degradation of human being.

Gilles Simondon says that Plato in his own way anticipates Darwinian theory, and calls this
concept of Plato an ‘evolution on the contrary’. Surprisingly, we meet with a similar interpretation
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of the human-animal in Eisenstein’s revolutionary trilogy. Starting already with the film Strike,
the true heroes, Bolsheviks and revolutionaries, are opposed to ‘Untermenschen’, lilliputian and
unscrupulous, as well as to spies disguised as an animal (fox, owl, bulldog, etc.). All of them
symbolize mental vices, moral degradation of a person. A similar interpretation is found in the
movie Battleship Potemkin, where the ‘human’ undergoes the most complex metamorphoses. The
gallery of ‘subhumans’ is significantly expanded compared to the previous film. These include
not only the officer with a beast-like grin, but also the captain, the ship’s priest and, finally,
the doctor, who appears in the form of a worm. An essential addition to this structure is the
ambivalent image of human machines. In the final film of the trilogy, October, we once again
meet with the reduction of the human in the images of the leaders of the Provisional government
and the bourgeoisie; however, to this is added the opposition of images of the mass and Superman
(in such a frankly Nietzschean style).

Thus, we find in the ‘revolutionary’ trilogy of Eisenstein a clear similarity with the tripartite
structure of soul in Plato. Eisenstein takes the Platonic principle of human degradation’ as a
basis. Following the fascination of his time, he introduces into this hierarchy the ambivalent
image of human machines, and significantly expands the boundaries of the human, adding to
the usual view the representation human being as dispersed in plurality, i.e. the crowd, and as
towering over the crowd, as the modern demiurge transforming the chaos of the masses into the
harmony of the Revolution.

LllesuoB Anekcanap Anekcangposud (CankT-Tetepbypr)
IOKTOP IICUXOJIOrMY. HayK, Bantuitckas negarormyeckas akagemus — al.al.shevtsov@gmail.com
Poxpaenve punocodpun ns ayxa muda.

Ktouegvie crosa: dumnocodus, mud, Myapocts, 3esBc, métis.

T'peueckas ¢rmocodus BOBHUKAET B «OCEBOE BPEMsI», II0 BEIpKEHMIO fIcriepca, HO BO3HIKAET
OHa He Ha ITycToM Mecte. Tak 1 MHaue, HO Bce rpedeckite Gpumocodbl 0CBaMBAIOT TO HACIENME,
uTO0 HasbiBaercs Mudom — pdbog. OcBanBaT, 0JHAKO, B BeCbMa OIpe/ie]IeHHOM HaIlpaBJIeHN.

Ecnu npuHATH 32 JAHHOCTH, YTO TPEKM He GBIV aBTOXTOHAMIY DJUIAAbIL, a 3aBOEBAIN €€ B
HEeCKOJIPKO BOJIH, HauMHas ¢ py6exka BTOPOrO ThICSUeTIeTHs A0 H.9., TO HeJb3s He yBUAETb,
UTO BOJIHA U IIOKOPEHNE IIPEIIIECTBEHHIKOB ABIISETCS COREPXKaHmeM rpeueckux Mugos. [Ipu
3TOM OYeBMIHO, YTO 3Ta MupoIorndeckas 60ppba ObliIa OTpakeHIeM OTHOIIEHMIT MeXIy Te-
M1, KTO IIPaBIJL, M TEMU, KTO ObLI IIOKOpeH. B xoze aToit 60ps6BI, KOTOpas COOTBETCTBYET IIPO-
LeccaM, MPOMCXOQVBIIVM BO BCEX MHIOEBPOIECKUX OOIIeCTBAX, BOMHBI OTOABUTANN OT BJia-
cru u coGcrBeHHOe xpedectBo. Tak B UHaum posknanacs Benanra, ‘Konen Ben’: Benbr 3amerna-
JIMCH KIIATPUITHBIMM yriaHuanamuy. [Ipuiieamas K BJIacTy BOMHCKas apMCTOKPATVsI TBOPILIIA
HOBOE IIOHSATIE O MYAPOCTIL.

3uameHnTsIe c1oBa [Indaropa o TOM, UTO MyAPOCTb €CTh JIMILIb y GOTOB, IIPY BHUMATEIHHOM
[IPOYTEHMI OKa3bIBAIOTCS BOBCE He PAcX0oKeil (ppas3oil MM 3paBbIM CMBICIIOM CKPOMHOTO Ye-
sroBexa. ITugarop roBopur o BecbMa OIpeeeHHOM BIe MyAPOCTI — COPuu, L O BeCbMa OIIpe-
IeJIeHHBIX 0orax, a MMEeHHO 3eBce U 136paBIIMX Ha3bIBAThCA 3eBcupamu — Oeoi. Myper crpe-
Murcs K copum kKak Mygpoctu 6oros. OgHako Ko 60roB MyApOCTBIO OOGIAfaIy TUTAHBI, U Ta
MypOCTb Ha3bIBATIACH UM TIG: €€ HOCUTEJIbHIIIEN OblIa TUTaHNAa MeTuza, cTaBLas >keHo 3eB-
ca, BEPOSATHO, I10 NIPaBY BOIIHBIL, a 3aTeM IPOIJIOYEeHHAs UM.

MT|TIg — OTTOOCOK MH/IOEBPOIIENICKOTO IIOHSITISI, COXPAHMBIIIETOCS, BOSMOYKHO, I B PyCCKOM —
B CJIOBAX «CMETKa», CMETIIMBOCTE», «CMEThb». ITO MMEHHO Ta MyAPOCTh, YTO IO3BOJISNIA IIpe-
BpAIIaThCs B 3BEPENL, CO3[aBaTh XUTpPbIe yCTPOIICTBA, IIPeABUAETh Oyayiiee. OCHOBHBIMU HO-
CUTENAMI MYyZAPOCTHU OBLIN IPOTUBHUKM 3€BCa, €r0 BOIOPOAHEIE OpaTha-snetuns! [Ipomereit
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u dnumeren. ITO OHU HaJeJIaIu JToaen CITOCOGHOCTAMU U YUUIN XUTPOCTU B CMBICIIE MHOM
MYIOPOCTIH.

duocous 3aHsIIA TOULIO UAEOTIOTUIECKOI IOAEPKKY IIPABALIEl BOMHCKON apUCTOKpa-
TUH, a IIOTOMY Hacak[ajla oIpeJesieHHOe OTHOIIEeHMe I K MyApPOCTM, U K >KM3HEHHBIM I[eH-
HOCTAM, IIpe3upas BCe TO, UTO KaK-TO TATOTEJIO K MyAPOCTM IIOKOPEHHOT'0 Hapoja I JpeBHETro
JKpeuecTBa. M1 [OXOIIUIO 9TO JO SBHBIX CTPAHHOCTe!, BPOJe «IPeuecKoil I00BI», IPe3PeHIs K
SKEHILIVHE Y HEHABMCTU K PYYHOMY TPYAY, PeMeCIeHHIKAM U 3eMJIeeNIbIIaM.

Aleksandr Shevtsov (Saint Petersburg)
The Birth of Philosophy from the Spirit of Mythos.

Keywords: philosophy, myth, wisdom, Zeus, métis.

According to Jaspers, the Greek philosophy arises in the ‘axial age’, though it doesn’t arise from
scratch. All Greek philosophers are intent on appropriating the heritage that is called pd6og, or
myth. However, they appropriate it in a very definite sense.

If we take it for certain that the Greeks haven’t been autochthons of Hellas but conquered it in
several waves since the turn of the second millennium B.C., then one inevitably comes to see that
war and conquest of predecessors were the contents of the Greek myths. At the same time, it is
obvious that this mythological fight was a reflection of the relations between those who ruled
and those who were conquered. During this fight, which corresponds to the processes occurring
in all Indo-European societies, the warriors also deprived of power their own priesthood. So in
India the Vedanta, the ‘End of the Vedas’, was born, and the Vedas were replaced by the Ksha-
triyas’ Upanishads. The military aristocracy, which have come to power, proceeded to create a
new concept of wisdom.

The well-known words of Pythagoras that only gods have wisdom, upon careful reading, turn
out to be not just an ordinary or commonsensical adage of a modest person. Pythagoras speaks
about a very definite type of wisdom, i.e. cogia, and very definite gods, namely about Zeus and
those chosen to be called Zeusids — O¢oi. The wise man aspires to cogic as a wisdom of gods.
However, before the gods, the wisdom had been in possession of the Titans, and this wisdom was
called pritic. The bearer of it was the Titaness Metis who has become Zeus’s wife, probably by
the right of war, and eventually was swallowed by him.

Mg is a reflex of the Indo-European concept which is probably retained in the Russian lan-
guage, too, namely in the words cmemka (‘gumption’), cmemnusocmy (‘sharpness’), cmems (‘to
dare’). It is this specific wisdom that allowed to transform into animals, to invent cunning de-
vices, to foresee the future. Zeus’s opponents, his cousins — sons of Iapetus, Prometheus and
Epimetheus, were the main sharers of that wisdom. They endowed people with abilities and
taught them craftiness, in the sense of other kind of wisdom.

Philosophy has assumed the part of ideological support of the ruling military aristocracy, and
therefore imposed quite definite attitudes towards wisdom and certain vital values, despising all
that somehow gravitated to the wisdom of the subdued people and the ancient priesthood. In its
eagerness, it attained a number of obviously queer oddities, like the ‘Greek love’, contempt for
women and hatred for manual labour, for artisans and farmers.
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