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Bmecmo npeducnosus

O61ee HanpasieHre KOH(PEPEHLNN — MEKIUCLUILIMHAPHBIIA
cUHTE3 TpeX (OPMaIBbHO HE CBS3AHHBIX JIPYT C JIPYTOM JIHCITHU-
TUTHH, UMEIOIIIX Ha CAMOM JIeJie TIIYOOKYIO BHYTPEHHIO CBSI3b:
TeoJIOTHST TOBOpUT O bore, ¢unocodusi ToBoput 0 cMmbIciaX, a
3CTETUKA — O KOHKPETHOM BOIUIONIEHUN WX B CUMBOJIAX W 3Ha-
kax. OfIHUM W3 KITIOYEBBIX CUMBOJIOB BCEH MYy/ICOXPUCTHAHCKOM
€BPOMEUCKON KyJIbTYPBI SIBJIIETCS CUMBOJ JzieMa: Toroc bora u
[lepBouesoBeka, poHA CMBICJIOB, OHTOJIOTHYECKUI KOPEHD BCEX
cuMBOJIOB. EBportetickas KyIbTypa — 9T0 TOCKa IO paio U MTOJTIH-
HOMY OBITHIO Y€JI0OBEKA; €r0 OTPUIIAHNE — WU €I0 OOPETEHHE.

MectoM TipoBesieHMS TpeTheil 10 cueTy KOH(MepeHINn
«3HAYEHUE — CMbICJI — CUMBOJI» BoiGpan Pum — Beu-
HBIIT TOPOJI, KOJIBIOEIh ¥ OTJIOT XPUCTHAHCTBA, TOPOJL MIPOTIOBE/IH
art. [TaBma u cobopa cB. Ilerpa. B XX Beke Beunbrii ropos crai
JTOMOM /1151 BBIZIAIOIIEr0Cst 109Ta U MbicsmTesist CepeOpsiHOro Beka,
Bstuecsiaa MBanosa. OTIIpaBHBIMY ITYHKTAMU PA3MBITLJIEHUS, KK
U TIpEX/IE, ABIAETC OCMBICJICHNE (DEHOMEHOIOTUYECKIX 1 9K3U-
CTEHITMAIBHBIX TPUHITUIIOB COBPEMEHHOU (humocodun 4eoBeka,
€T0 BHYTPEHHETO OITbITa 1 CHMBOJIMKH €70 BHEIITHETO BOTLIOIEHUSI.

Tewmbr kKoH(pEpeHTTTT

1) TEOJIOTUYECKAZ: ontoreosiorust, (peHOMEHOJIOTHS
PEJIUTUH, UCTOPUST MUCTHYECKOTO OGOTOCTOBUS XPUCTHAHCKOM
LEepKBU, OUOIENCTUKA;

2) OUJTOCODCKAL: ucropusi (heHOMEHOJIOTHIECKOI
umocoduu, mcropus pycckoit pumocodun, coBpeMeHubIe de-
HOMEHOJIOTMYECKUE UCCJIEeI0BAHNS;

3) OCTETUYECKAS: cMmbicibl 1 cioxkerbl CepedbpsHoro
BeKa PYCCKON KyJbTYPbI, GUI0CODU PYyCCKOTO CIMBOJIN3MA,
«3nauyenue — Cmbics — CumBoJ» B TBopuecTBe Bsu. V. IBano-
Ba, MUCTUYECKHUE KOHIIETIUY €BPOMEHCKON 1 PYCCKON MBICITH.
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11.00-15.00

10.00-14.00

14.00-15.00

15.00

IIpozpamma xonghepenvuu

25 HOSIOPSI, BOCKpECeHbe

Ipe-xonghepenyus
MocelweHue knagdouwa Kamno Liectno
1 morunel Bay.. VMiBaHoBa
Pum, cmanyus mempo “Piramida”

Okckypcus no LleHTpy
BadyecnaBa iBaHoBa B Pume

26 HOsIOPSI, MOHEIETbHUK

MNewasn akckypcud no Pumy
Punm. ITvsauya denw ITonono

Ob6ep,

BcTpeua B Pontificio Istituto Orientale
Roma, piazza Santa Maria Maggiore, 7
Aula IT



[MpuBeTCTBEHHBbIE ClOBA
OT OprkoMmTeTa KOHpEepeHLUnn

15.15-18.00  3acepaHue nepBoe
3uauenue — Cmbica — CUMBOJI

Modepamop: — Augpeit Iumkun, Pum / Carepro,
PAU / Ynusepcumem Canepiio

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula IT

Poman Muux, Cedavue, Ynusepcumem Cednvue
Pycckag Teopusa cumBona XX Beka: MeXIY HEOKAHTH-
AHCTBOM U HEOTEreJIbTHCTBOM

Ouner Mapuenko, Mocksa, PITY
«MpbI 1Be pyKHU euHoro kpecra...»: K teme ycroitunso-
CTU CUMBOJIA B €BPOTIECKOI KyJIbType

Anna Pesnuuenko, Mocksa, PITY
Ot marum 3Byka Kk maruu cjoBa. [laBen Diopenckuii
MeK/ly CHMBOJIU3MOM WM aBaHTapIOM

Csernana Qenorosa, Mockea, UMJIU PAH
3arasika cuMBosM3Ma Bsu. VBanoBa B nnTepmperanun
JI. Torotumsuian

Tunarun 1o Eruro, Mockea, [ICTTY
Bamgnaue permrnosno-dunocodeknx Bo3spenuii Bave-
ciaBa MBanoBa Ha TBopuecTBO Ceprest Jii3eHIITETHA

18.00-18.30 [Auckyccus



18.30-19.30 [Npe3eHTaums Hay4HbIX N30aHnN

Modepamop:  Lanyrta IIIumMoHnK
Cednvue, Ynusepcumem Cedivye

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula 11

B3bICKYIOUIME I'PAJIA:
XPpOHNKA PYCCKUX JINTEPATYPHBIX, PETUTHO3HO-(PIITOCOPCKIX
1 0061IECTBEHHO-TIOJIUTUYECKUX JIBUKEHUI
B YACTHBIX MUCbMaX U JIHEBHUKAX UX YYACTHUKOB
1829-1923 rr.: AaTosorusa. Kuawura 1: 1829-1900 /
Cocr. B./. Keiian. 2-e usjt., UCIp. 1 JA0IMOJIH.
Mocksa: Mozect Kosepos, 2018
(Uccnenosanusd mo uctopun pycckoii mpican. T. 21. Ku. 1)

TEOPUA N UCTOPUA OKOPACHUCA:
Wrorn n nepcnektussl n3ydenus / Ko MmoHorpadus;
Ilox nayu. pen. Tatbanbl ABryxoBud, Pomana Muaunxa
u Tatpaubr boBcyHOBCKOT
Cenmbiie: U3a-Bo H-Ta pernoHaibHON KyJIbTYPb
nM. Opannumka Kaprnnasckoro, 2018

MUPTOPO/I:

MexmyHapoaHbIi (PUI0gI0THIeCKU Ky pHAT,
MTOCBAIIEHHBIN UCTOPUU COBPEMEHHOTO JIUTEPATYPOBEICHUS,
€r0 ATMUCTEMOJIOTUY U UHTEPAUCIUTIIUHAPHOCTH /

['n. pen. Anacracus e Jla @oprenb (Jlosanna, [setinapus),
Poman Muux (Cenbiie, [Tosbiia)

C.JI. ®PAHK. [IOJIHOE COBPAHUE COUYMHEHUN
ITox o6m1. pex. I.E. AnsteBa, K.M. Antonosa, T.H. Pe3Bbix.
M., 2018. T. 1: 18961902
IIpenucn. xk u3m. I.E. Ansesa, K.M. Autonosa,

T.H. Pessrix; [Ipenuca. x Tomy I'.E. Ansesa, T.H. Pe3Bsix
M.: [IpaBociaBubiit CBsATO-THUXOHOBCKUI
ryMaHUTapHBIN yHuBepcuteT, 2018



OBPA3bI UTAJINN B POCCUU - ITIETEPBYPTE —
IMYITKMHCKOM /IOME.
Cankt-ITerepbypr, 2014

BAY. UBAHOB. MATEPUAJIBI 1 UCCJIEJJOBAHWA
Boim. 2. Canxr-Ilerep6ypr: Msa-Bo Pycckoii
XpucTHaHcKoi ryMmaHuTapHoit akagemun, 2016
BAY. UBAHOB. 3JIJIMHCKAA PEJINTUA
CTPAZIAIOHIIETO BOTA
// CumBoan. 2014. Ne 64

BAY. UBAHOB. IMOHNC U [TPAJJMOHNCUICTBO
// CumBoa. 2015. Ne 65

BAY. UBAHOB. PRO ET CONTRA. T. 1-2
Canxr-Ilerepbypr, 2016

NCTOPNYECKOE N1 HAIBPEMEHHOE
Y BAY. IBAHOBA:
K 150-n1eturo Bau. MBanosa
[lecsitas mesxiyHapoinas koungepenius. Matepuaiibt
[Tox pex. M. [Lmoxanosoit u A. IlIumkuna.
Canepno, 2017

MUKEJIAH/PKEJIO.
CEMb COHETOB B I[TIEPEBO/IE BAY. MUBAHOBA
¢ pucynkamu [LA.B. Tpayrot. Mocksa, 2018

V.IVANOV. A REALIBUS AD REALIORA
Roma, 2018

B npeseHTauum y4acTByioT

Anppeii [umkwn, Pum / Canepno, PAU / Yuueepcumem
Canepno

Brapnmup Ketinan, Pum / Mocksa

Poman Muux, Cedavue, Ynusepcumem Ceonvue

19.30 dypuier



27 HOSAOPS, BTOPHUK
PIO, ayo. I

10.00-11.30  3acepaHue BTOpoOE
3uauenme — CMbICT

Modepamop: 0. Credano Kanpuo, Pum, PIO

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula IT

Anexcaunp Mapxos, Mocksa, PITY
Pycckast aHTe10/10THST KaK IPEJIMET WHTEIEKTYATbHON
HCTOPUU

et Anekceit Bomukos, Canxm-Ilemepoype, CIIG/[A
Wxonbl, u0/1b61 U CBAIIEHHBIN TekcT. Kak dpurocodpus
JK.-JI. Maprona MOXeT MOMOYb B WHTEPIPETAINN
Bbubmuu?

npot. Bragumup 3emwnckutii, Hmanus, bpewus
BorocsioBue obienus

11.30-12.00 Hduckyccus, kope-bpeik

12.00-13.30 3acepaHue TpeTbe
3uauenme — CMbICT

Modepamop: ~ Auna Pesuuuenxo, Mockea, PITY

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula IT

Csetriana Konauésa, Mockea, PITY
BoobOpaskenue 1 Mmetadopa B TEOJIOTHYECKOM SI3BIKE
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Aunexceit JIoiznos, Mockea, PITY
OHTOTEOIOrMYECKOe IOHUMAHUE SI3bIKAa B paboTax
N.I'. Tamana

Tarbana Pessoix, Mocksa, IICTTY
OyHKIMOHAIBHBIN TlepconanaM Busbresnpma [l tepra

13.30-14.00 [Aunckyccus

14.00-15.00 OG6egn

15.00-16.30 3acemaHue 4yeTBEpPTOE
CumBoa

Modepamop: ~ Poman Muux, Cednvue, Ynusepcumem Ceonvue

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula IT

Bmagumup Ketinan, Umanus, Pum
«CKBepHBITT aHEKAOT», uin bpak BO MM PeBOJIONNN:
CIOJKET 13 HeOMyOIUKOBAHHON CEeMETHON IepenucKu
JloctoeBcKuX B KOHTeKcTe KyJabTypbl CepebpsiHOro
BeKa (MHTEPTEeKCTYATbHBIN aHAINS)

Muxaunn dpenpinreita, Mockea, MT'Y
Berxuii 3aset B pedaexcuu Hukonag bepasgesa

Anna F'onybkosa, Poccust, Mockea

Bacuimit Pozanos o JImutpun MepeskKoOBCKOM
U He TOJIbKO: K UCTOPUU JIBYX Pa3rOBOPOB

16.30-17.00 [Owuckyccus, kode-bpeink
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17.00-18.30 T[lpe3eHTaums KHUK

npot. Bnagumup 3enunckuii, Umanus, bpewus

B3bICKYA JIMIIA TBOETO
Tromenn: Pycckas nenend, 2013

CBAILLEHHOE PEMECJIO: ®unocodckue mopTperhl.
Canxr-IlerepOypr: Asereiist, 2017

HAPEYEHUWE UMEHU
Canxr-IlerepOypr: Anereiis, 2018

MISTERO CUORE SPERANZA.
Invito alla spiritualita ortodossa Ancora editrice,
Milano, 2010

IL BAMBINO ALLE SOGLIE DEL REGNO
Teofania dell'infanzia. Effata editrice,
Cantalupa (Torino), 2013

ILREGNO EILTORMENTO DELLA FEDE.
Russia, ortodossia, riconciliazione Effata editrice,
Cantalupa (Torino), 2014

OTpuIBKM U3 KHUT 0. Biragmmupa 3eJIMHCKOTO YnTaeT
[Masen 3emunckwuit, [ladyanckuii yu-m / Tocydapcmeennas
axademusi meampanviozo uckyccmea 6 Pume
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28 Hos10ps, cpena

Pontificio Istituto Orientale, Roma,
piazza Santa Maria Maggiore, 7. Aula IT

10.00-11.30 3acepaHue natoe
CwMbICa

Modepamop:  Csernana Konauesa, Mocksa, PITY

cesnt. Jasun Posxun, Kaaununzpad, @Y um. U. Kanma
Enuncrso cnn gy n uzges o beckorneunom B husoco-
dbun @.A. Tonybutckoro

Anekcangpa bepannukosa, Mockea, UMD PAH
[Tosremuka B.C. CotoBbeBa ¢ XapbKOBCKUME GOTOCIOBA-
mu T. CrosiroseiM (K.E. Mctrommabiv) 1 AL [locTou-
HBIM I10 BOIIPOCY /IOTMaTH4eCcKoro pa3BuTtus B [lepksu

Huxkoumaii [1asmouenkos, Mockea, IICTTY

Tpynbr I1.A. DaopeHCKOTO KaK MCTOUHUK «MUCTUYE-
ckoro borocsosus» B Poccun B XX Beke

11.30-12.00 Hduckyccus, kope-bpeink

12.00-13.30 3acepaHue wectoe
Cwmblica

Modepamop:  Tarbsua Pessoix, Mockea, IICTTY

WNuna Tomybosuy, Buxrtop JleBuerko, Odecca, Odecckuil
HAUUOHATLHBLIL YHUSEpCUmMem
[Tapmskckoe 6orocaosue, Mortreso 6parctBo u Huko-
sait [TorTopankuii: CMBICIBI — CHMBOJIBI — TG PBI
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[apesa Yenmnosa, Mockea, [ICTT'Y
3uakomcTBo juHHee kusau: nmucbMa H.C. ApcenbeBa
CJL. u T.C. ®pank (bapuesoii) (110 marepuaiam bax-
MeTeBcKoro apxuba KosymMOuiickoro ynusepcurera)

Hapbs [lopoxuna, Mocksa, PITY

[TpobseMbl  penpe3eHTallii  PYCCKOM  PETUTHO3HON
unocopun

13.30-14.00 [duckyccus, kode-bpeik
CTteHpoBbIV goknag,
B.IIL. Tpounxuit, Mockea, /lom Jlocesa

OT «pa3HO-TEKYIINUX MMOTOKOB» K 06001IeHHON (hopme
BPEMEHU

14.00-14.30 O6ep

14.30-19.00 3kckypcus B 1. OpBreTo (YM6pus)

MogseneHve NToroB KOHGEPEHLUN

PernameHT KOHdpepeHLmnmn

Joxman: 25-30 mun
Juckycenst: 25—30 Mum



Tesucwt doknados

Poman Muux
Honvwa, Cednvue,
Yuueepcumem Ceonvue

Pycckas Teopusa cumBosia XX Beka:
MEJK/1y HEOKAHTHAHCTBOM U HEOTETreJIbSTHCTBOM

The paper deals with the Russian theory of the symbol of
the first half of the 20th century (Vyacheslav Ivanov, Aleksei
Losev, Andrei Bely). Then the theory of the symbol in Russia
was influenced by two philosophic schools: Neo-Kantianism and
Neo-Hegelianism. The influence of Neo-Kantian ideas (Ernst
Cassirer) provoked epistemological tendencies in the theory
of symbol: symbol as a possibility for human to express his/her
experience of consciousness and mastering the world. On the
contrary, Hegel’s influence determined ontological theory of
symbol, which (symbol) presented an expression of the ineffable
and possessed inexhaustible meaning by nature. The article by
Vladimir Veidle “The Sign and the Symbol” was written under
the influence of Hegel. In this paper the article is analysed in
comparison with the theory of symbol produced by Vyacheslav
Ivanov, who was influenced by Dante and Goethe and attempted
to unite ontology and epistemology of symbol in his conception.

Keywords: symbol, epistemology, ontology, Vyacheslav
Ivanov, Vladimir Veidle, Ernst Cassirer, Neo-Hegelianism.

1. Wctopust pycckoil Teopun CHUMBOJIA €Ié He HaNWMCaHa,
HO BHE BCSIKOTO COMHEHHS KPOMe OTPOMHOTO BKJIa/la B €€ pas-

© Muux P, 2018
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paboTKy TakMX MbIcauTe e, Kak Bsiuecnas ViBanos, Ajekceit
JloceB nsim Anzapeit bBesblit, MbI MOXKeM Ha3BaTh IEJBIH PsIjL
3a0BITHIX WM MOJIy3a0bITHIX UMEH M TEKCTOB, KOTOPBIE TI0 pa3-
HBIM IIPUYMHAM He BBEIEHbI 10 CETOAHS B 0OUXO0/], HO KOTOPbHIE
COJIEPIKAT MPUHIIUITUAJIbHBIE BOIIPOCI, CBSI3AHHbBIE C PELIEHUEM
po6JIeMbl CUMBOJIA/ 3HAKA /3HAYEHMsI/CMBICJIA.

2. OgHUM U3 TaKUX TEKCTOB, TIPEJCTABISIIONIIX BO MHOTOM
reresibsTHCKOE BUIEHUE TIPOOJIEMb, SIBJISIETCST cTaThst Buiaau-
mupa Beiiane 1942 r. 3uax u cumeon. Habpocox scmynienus x
obuweti meopuu snaka («BorocoBckast Mbicab». Tpyast [IpaBo-
ciaBHOTO GorocsoBckoro nHerutyrta B [apuke. ITapuxk, 1942,
C. 25-40).

3. Ilpuanmas Bo BHMMaHUE TaKyI0 HEOTETETbSHCKYIO WH-
TepIpeTaInio TPOOIEMbIl CUMBOJIA, Mbl MOJKEM TaKKe yKa3aTh
W Ha OrpOMHeilee BIWSHWE HEOKAHTUAHCKOW WIE0JIOTUN
Ha PYCCKUX TEOPETUKOB CHMBOJIA, a B OCOOEHHOCTH BJIUSTHUE
dumocopun cumBonmyeckux (popm IpHcra Kaccupepa (cm.:
Poman Muux: Ipucm Kaccupep 6 Poccuu «ViccinemoBanus 1mo
ucrtopuu pycckoit meicany. Exerogamk 2008-2009. Ilox pen.
M.A. Kosneposa u H.C. ILtotnukosa. M., 2012. C. 81-132).

4. Takum obpaszom, B mepBoii mosoBruHe XX Beka B Poccuu
Teopus u pusocodus cuMBosa HOPMUPYETCST MEKIY ABYMS
MOJIIOCAMU  — HEOKAHTUAHCTBOM W HEOTEreJIbsTHCTBOM. OJTH
MOJTIOCa OTPaKatoT pa3Hble B3TJSAABI HA TMPUPOAY U CYIIHOCTD
CUMBOJIM3MA, MOJAUMUITUPYsT B Pa3HBIX BapUaHTaX OCHOBHOE
MPOTUBOIOCTABJIEHUE W TIPOTUBOPEYUE MEXKIY OHMOLOzZUell U
anucmemoi0zueli CAMBOJIA 1 cuMBoTM3Ma. OTMedaeMoe TTpoTH-
BOpPEYHE BOTJIOTUJIOCH B JIBYX OCHOBHBIX KOHIIEIIIUSIX CUMBOJIA!
1) cumMBOJI KaKk BO3MOKHOCTH BBIPA3UTh HEBBIPA3NMOE, «HEWC-
yepraeMoe U OecHpeieIbHOe B CBOEM 3HAUYEHWUM», «TEMHOE B
nocJsie/iHeit TayOnuHes, «IepekiuBanne 3a0bITOTO W YTEPSAHHOTO
JocTosTHUS HapomHoit mymwns (BsdecsaB VBamos, Iloam u
uepnv); 2) CUMBOJI KaK BO3MOKHOCTb, HA0OOPOT, mepeiaTh U
BBIPA3UTD OIBIT CO3HAHUS U OCBOEHMS] MUPA YEJIOBEKOM, OITbIT
4eJI0BEYECKOIT KYJIBTYPBI BO BCeM eé MHOT00Opasuu: oT Muda u
a3bIKa 10 To3HaHug (DpHCT Kaccupep).

5. Ilpeamaraemast B JIOKJIa/ie MHTEPIIPETAIIAS YIIOMSHYTON
BbIllle cTaTby Baagumupa Beliie 1eMOHCTPUPYET, HACKOJIbKO
B KOHIIEMIIINH 3TOTO YUYEHOTO JOMUHUPOBATH HEOTETeNbsIHCKIE

16



MO/IXO/IbI K TEOPUH CUMBOJIA. ITOT (HaKT OOBSICHSIET OUEBUIHO,
nouemy Beiie usberaer pasroBopa 0 KOHIEIIIUN AUaJIOTHYe-
ckoro cuMmBosia (Muicau o cumsonusme) BsyecnaBa BaHOBa,
yxojduieil KopHsamMu B yuyenue ['ére u 1moa3uto /lante u 1bita-
olelicss Kak Obl COEMHUTH OHTOJIOTHIO U DMHUCTEMOJIOTHIO
CHUMBOJIA.

17



Outer Mapuenko
Poccus, Mocksa,
PITY / MT'K um. I1.U. Yaiikosckozo

«Mpbl 1Be pyKH eIMHOr0 KpecTa...»:
K Teme ycToitunBocTy cuMBOJIa
B €BPOTIEHCKOI KyJIbType

In this report considers one of the symbols in the rich po-
etic heritage of Viach. Ivanov. In the works of Viach. Ivanov
organically combined Ancient (Greco-Roman) and Biblical
components of European culture. The subject of consideration
is the XIV sonnet from the “Wreath of sonnets” of this out-
standing representative of the Russian Silver Age. The symbol
of the crucified Serpent, the author says, dates back to the Old
Testament: “And the LORD said unto Moses, make thee a fiery
serpent, and set it upon a pole: and it shall come to pass, that
every one that is bitten, when he looketh upon it, shall live.
And Moses made a serpent of brass, and put it upon a pole, and
it came to pass, that if a serpent had bitten any man, when he
beheld the serpent of brass, he lived” (Numbers 21:8-9)

Keywords: European culture, Vyacheslav Ivanov, symbol,
Bible, Old Testament, New Testament, prefiguration.

Peub noiizier 06 0fHOM M3 CMMBOJIOB B GOraTOM MOTHYE-
ckoM HacJsiesinu Bsu. IBaHOBa, TI09TA M MBICJIUTEIS, TEOPETHKA
CUMBOJIM3MA, BbIJIAIONIErocst npejcTaButess pycckoro Cepe-
OPSTHOTO BEKa, B TBOPYECTBE KOTOPOTO OPTAaHUYHO COYETAIOTCSI
anTHuYHast (TPEKO-PUMCKast) U OGUOJIEHCKast COCTABIISIONIIE €B-
poreiickoii KyabTypsl. [IpeameT pacemorpenus — coret X1V us
«Benka conetoB» (1910), Boreamiero B moaTnyeckuii cOOpHUK
Cor Ardens (kuura getBeprasi — JII0GOBb 1 CMEPTD ).

B noznnem muasnore I'.C. CxoBoposibt «IToton 3minay» Haxo-
JIAM CJTELyIOTIee «COOMa3HUTENBHOE> MECTO: «3HAEIIb BUlb, 4TO
3wmili ecTh, 3Hail ke, yTo OH ke 1 bor ecTby. ITO yTBEpPKAEHUE
HEKOTOPbIe COBPEMEHHbIE aBTOPbI, BeJie]l 32 Biagumupom DpHom

© Mapuenxo O., 2018
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n 0. Bacumem 3eHBKOBCKUM, CKJIOHHBI TPAKTOBATH KaK MPOSIB-
JIeHWe «THOCTUIIN3Ma» (M B 3TON CBSA3M MOMUHAIOT JasKe CEKTY
«ouTtoB»). Ha caMoM ske jieJie 910 — TPauIHOHHOE TIPO0OPa30-
BaHue («TUTIOJOTHST», prefiguratio), cmocob nnrtepmperartn bu-
6JIMM, B paMKaX KOTOPOTO BETXO3aBETHbIE JIUIA U COOBITHSI TTpe-
JIYKa3bIBAIOT, TIPEA3HAMEHYIOT, <«IIPOOOPA30OBLIBAIOT» COOBITHS
HOBO3aBeTHBIE. B TaHHOM ciiydae B OCHOBe JIGKUT GuOIeiickoe
MOBECTBOBAHUE O MEJTHOM 3Mee, ¢/ielaHHOM MouceeM B ITyCThIHE
(Yucna 21:8-9): mpoobpas Xpucra (Mu 3:14—15). Ecau crpo-
cuth Mowmces, 3a4eM OH c/iesiasl MeTHOe U300pakeHne 3Mest 1
BO3HEC €r0 HA KPECT, — OOBSACHS HEIIPEB30MAECHHBII IIPOIIOBE/-
HUK XPUCTUAHCKOTO Mupa cB. MloanH 3atoyct, — To OH OBl OTBe-
THUL: JJIST TOTO, YTOOBI TIPeHAYEPTaTh 06Pa3 TOMOCTPOUTETHCTBA
KPECTHOTO, M KaK BO3HeCEeH 3Meil B IIYCThIHE, TaK M0100aeT BO3-
Hectuch 1 Cpiny yesnoBeueckoMy («CI0BO 0 3MMe€, TOBEIIEHHOM
ra Kpecre Mowceem B mycroitie, 1 0 6okectBeHHON Tpoute ).
ITOT poji cMepTH, pactisitie, CracuTesb MPeJIoves BCeM TIPO-
YKM ellle ¥ JIJIS TOro, — BTOPUII IpasM PorrepaamMckuii, — 4To0ObI
HAIIOMHUTH HAM O METHOM 3Mee, KOTOPOTO HEKOT/Ia YTBEPT Ha
mecte Mowceit, 1abbl BCSIKUIA, ysKaJeHHBIN 3Meel0, BO3BOIANI K
HEMY B30p W WCIEJSICS; W 9TOOBI MCIIOJHUTD CJIOBA MTPOPOKA,
KOTOpBIH mipenpekar: “Ckakute HaApoIaM: TOCTIONb IAPCTBYET C
npesal”» («Mccnenosanue Bepbl» ). CiosKeT aTOT MMeeT 1 6Gora-
TyI0 MKOHOTpaduio; ckaxkem, B San Ambroggio 8 Muane (T7e
CITY>KIJI U T/le TIOXOPOHEH CB. AMBPOCHUIA, KOTOPOro TOT ke CKo-
BOPO/Ia HA3BIBAET B YMCJe HacTaBHUKOB B uyTenun Cs. [lucanmst)
aTa mpedurypanysa AaHa HATIASIHO B BUE ABYX CUIMMETPUIHO
OTBEYAIONINX JIPYT JPYTY KOJOHH, HA KAIIUTEW OJHON U3 KOTO-
PbIX n300paskeHre MOMCeeBa METHOTO 3Mest, Ha JIPYTOil — pacrisi-
tus. Ta e npedurypanust Ha dpeckax [Ixxorro B Capella degli
Scrovegni B Ilaxye, u MH. 1p.

Bot repmeneBTHYecKas TPAAUIIISA, B paMKaX KOTOPOH MPO-
YUTBIBaeTCA OJNH 13 cuMBOJIOB X1V conera «Bewnka coneToB»
Bau. Banosa:

MBI Z1Be PyKH €IMHOTO KPecTa;

Ha npeBo MyK BO3ABUTHYTOTO 3MUS
/lBa ipeBHME KPBLJIA, /IBA OTHEBBIE.
Kak gemnrys texyunx pus ymcral..
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BukTop Tpoutiknii
Poccus, Mocksa, /lom Jlocesa

OT «pa3HO-TEKYIIUX TIOTOKOB>
K 0600111eHHOI (hopMe BpeMeHM

The original hypothesis of time as a system of “counter” or
“different direction” streams, which was developed in several
poetic works of Vyach. Ivanov (“Melamp’s Dream”, “Person”,
“Trees”) is considered here. We build the hypothesis into a
related number of concepts from Heraclitus’s “enanthiodromia”
to Nikolay Kuzansky’s “paradigm” and K.G. Jung and
A.A. Ukhtomsky’s psychological doctrines. It allows to record
the idea of some generalized time form which includes the
majority of earlier known modes of a temporality as special
cases. More precisely, exact place for extreme conditions of
a temporality (“isolation from time” and “eternity”), various
modes of “present” and zones of temporal balance known end
specified in Greek cultural tradition as “Kairos” are pointed
out within a special “diagramme of times”.

Keywords: Vyach. Ivanov, Heraclitus, Nikolay Kuzansky,
K.G. Jung, A.A. Ukhtomsky, “different direction streams”,
a generalized time form, a temporality.

B psize Hammx mpekHUX MyOJUKAIUN Mbl ysKe oOparain
BHUMAaHWe WCCJefoBaTeiell Ha OPUTHMHAIBHYIO KOCMOJIOTUYE-
CKYIO MOOe/b, IV 2Unomesy BPeMeH!, KOTOPYIO He TPYHO Bbijie-
JINTHh B TBOpUeCKOM Hacsenuu Bsd. ViBaHoBa, 1 1ipesxie Bcero, B
ero moame «Con Menammay (1911, passim), mesoriee «HemoBeks
(1915, passim) u cruxorBopennu «/lepesbsi» (1918, wacts VI).
Boipaskena sTa Mojeab B CBOe0OpasHON MUDO-II0ITHYECKOIT
(opme, MoganHON B BUle CHOBUIEHUS Tepost MesaMIia 1 COOT-
BETCTBYIOIIUX MOAPOOHOCTENH «KOCMOJIOTHYECKOTO» XapaKTepa,
B 9TOM CHE COOOILIAEMBIX I'€POI0 OT MMEHU KOCMOJIOTMYECKUX
HPUYIH, OJIMIETBOPSEMBIX B 00pase BCEJEHCKUX 3MEid.

© Tpownrxknii B., 2018
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Kparko nzmnoxuM kKocMomorndeckyio juauio «Craas!. Tax,
CKBO3D «IITUI TATHO3BYYHBIH 1 MIONIOT» ciAnuil Mesmamn noJry-
YaeT, BO-TIEPBBIX, IJIABHOE M3BeCTHE 00 YCTPOHCTBE MUPOBOTO
IPOCTPAHCTBA-BPEMEHH: CaMO TI0 cehe BPeMst He OJIHOPO/HO, He
eITHO, BepHee,«He efiTHa Bcst BeUHOCTh» (99)?, u nanee ciaemyet
pacckas 0 3araJlouHbIX MOPCKUX ITPOCTOPAX, B KOTOPHIX OOUTAIOT
JIYIIHU, <BOJIbHBIM JI€JIb(UHOMY HBIPSIIOIIHE:

JIBUKyTCST B MOPE IIIyOOKOM MOPsI, T€ — K 3apsIM, Te — K 3aKaTaM;
[ToBepxy BOJHBI CTPEMATCS HA MOJAECHD, HIDKE — Ha TTOTHOYD!
Pasno-Texymux nmoTokoB HEMaJIO B TEMHON TTy4YUHE,

W B oKkeaHe Iy pIrypHOM MOJIBO/IHBIE KATSTCS PEKH.

Menamm, KOHEYHO, 3AMHTPUTOBAH, OH ITPOCUT PA3bsICHEHUN U
JIasKe TTOJIHOTO TIOCBSIIIIEHU B TaliHy, ¥ 3Men corsamiaiorcs. OHu
OepyT <Belyio aylry» Mejamna U MOrpysKaior ee B «Oe3/HbI
Gesgonnbie» 3mennoil Hupbl, rae pacckas o MUPO3AAHUU IIPO-
JOJIKAETCs1 ¥ 00peTaeT MoAPOOHOCTH YiKe B «IIEHUI», <3BOHE» U
«IIOpOXaxX CMYTHBIX» aToi Husbl. Tamcrrsammii Mesmamir ysHaer,
BO-BTOPbBIX, UTO «HE €/[MHAsl» BEYHOCTb COCTaBJieHa U3 BeuHbix
[Ipyryun n Beunwix [leneii. IlepBble n3 Hux cyTh «3Mmen-Ilpu-
YUHBI», TTPEJICTABJIAIONIIE HAYATIO JKEHCKOE, BUAMMOE, 3EMHOE,
a BTOpBIe cyTh «3Muu [leseity, mpencTapisioniue HAYaI0 My>K-
cKkoe, HeBuUanMMOe, HebGecHoe. OHU B3aMMOCBSI3aHBI, 00Pa3yOT
BCEJIEHCKOE 11eJ10€, X «0Opyura cyapba» Boeauno (100).

Jlasiee pacckas Bo3Bpalaercsi K 00pasy «Mopsi B MOpe», C TEM
OTJIMYUEM, UTO 3TU «PA3HO-TEKYIIIHE TIOTOKU Y TIOTYYaloT e1le U T10-
HATUUHYTO crennduKaImio, HaM y:ke otdyactu n3BecTHyto (100):

Tak us rpsgymaro Ilenn Tekyt HaBcrpeuy [Ipuunnam,
[mepsam ymepiux [Ipuaun, u Autuppotis Poiiio BcTpedaer.

B cBoeM npozanyeckom KoMMeHTapun K 1ioamMe Bstu. MiBanos
pasbsicHsieT, uTo Poiist, COOCTBEHHO 70MOK NO-TpeYecKu 1 AH-
TUPPOIist, COOCTBEHHO NPOMueomeueHue CyTh IBa «TeXHUICCKIX
TepMUHA»> B €ro MeTapU3WYeCKON KOHIIENMIINU TTPUIUHHOCTH
(105). Poiist — 310 TIOTOK IPUYMHHOCTH, BOCIIPUHUMAEMBbIiT HAMU
«BO BPEMEHHOI TI0CJIe[0BATEIbHOCTH JABMIKEHUSI U3 TIPOIILIOTO B
Oyayiee», a AHTUPpOlisE — «u3 OyAyLIero B mpoiesniee». Eie
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O/THO Ba)kKHOE pa3bsICHEHWE JeaeTCs OTHOCHUTENBHO YBS3KU
Antuppoitn ¢ Ieasmu — UMeHHO, 0000 TIOYEPKUBAET aBTOP,
«BOTIPEKN TEKCTY TI0AMBI», OH MPUHUMAET 3Ty YBS3KY <JIHIIb
YCJIOBHO» 1 COBETYET PACCMaTPUBATh AHTHPPOMIO <ITPOCTO, KaK
BCTpeUHyIo mpuanaHocTh» (105). [Ipyriuvu cioBamu, Bsu. MBa-
HOB C HEKOTOPOI OCTOPOKHOCTBIO CBA3BIBAI CBOU termini technici
C W3BECTHBIM pasfieJieHeM MPUYNH Ha (popMasbHbIE W TEIe0I0-
rU4yecKue, BOCXOSIIUM K APUCTOTETIO.

WNrtax, XypoKHUK HapUCOBaJ IBA <«Pa3HO-TEKYIIUX» WJN
BCTPEUYHBIX, TTAPHO-COMPSIKEHHBIX TTOTOKA TIPUINHHOCTH |, CO-
OTBETCTBEHHO, HE OJIUH, HOO8A NPOMUBONONIONCHO HANPABIEHHBIX
nomoxa epemenu. O6pa3 IBYX IPYT APYTY HABCTPEUY JIETSIINX
«CTpes BpeMeHu», KoTopbiit 1an Ham «Con Mesmammnas, Tpedyer
0co60ro BHUMaHKA, KO0 TAKOil ITapHO-BCTPEYHOI MOAEH BpPe-
MEHHU, B OTJINYHE OT MO/JICJIV JIMTHEIHON 1 MOJIEJTN IUKITMYECKOH,
710 CUX TIOP eTlle He HAIIOCh MeCTa CPei OCHOBHBIX ITPE/ICTaB-
JIeHU# COBpEMEHHOU KyJIbTyPHhI.

B wnameit pabore «I'epakiutoBa “sHaHTHOAPOMES” B KOC-
Mostorndeckux obpaszax CepeOpsTHOTO BeKa»® MbI YiKe YKa3asIu
PS KOHIIENITOB-TIPEAINIIECTBEHHUKOB (pasyMeeTcsl, piai — IyH-
KTUPHBIN) JIJIT TAKOH MOJIEJIN BPEMEHU — 3TO yYEHUE O <PeKe
POX/IEHUS» W BCTPEYHO TEKYIIEH <«peKe YHWUYTOXKCHUS,
npurnucbiBaemoe lepakiuty Idecckomy (COOCTBEHHO, aHaN-
muoopomus), U 3TO CXeMma napaduzmvl, PoXKIeHHasT OGOraToil
HaTJIIIHO-TeoMeTprueckolt maTynimeir Hukomag Kysanckoro
B Tpaktare «O mnpeanonoxenusx» (Deconiecturis, 1444).Ko
BpeMeHu cosjianust moambl «Con Mesamiia» u k obsactu B ee
KYJBTYPHBIX OKPECTHOCTSX OTHOCUTCS TBOPYECTBO CBAIIEHHNIKA
[MTaBa DopeHCKOT0, Y KOTOPOTO MOTUB «JIBYX CTPET BPEMEHI»
MOSKHO 6€e3 0c000T0 Tpy/Ia OThICKaTh B paboTax «IIpeneb rHoce-
osioruny, «MkoHocTac» u «MHUMOCTH B reomeTpurs»*. O6Hapy-
JKUBAIOT «Pa3HO-TEKYyINe TTOTOKI» BPeMEHH TaKyKe HEKOTOpble
COBpeMeHHbIe Qusuueckue meopuu (B TOM UHCJIe, HAJIO CKA3aTh,
BechbMa 3K30TUYECKME), O 4YeM TaKKe y Hac yKa3biBasoch’. Ha-
KOHEIl, K COHMY (bU3NIECKUX TEOPUH CJeayeT MPUCOEeIUHUTD
COBpPEMEHHBIE ncuxoozuueckue meopuu (UM TEOPUU BbICIIEH
HEPBHOM ZIeATeIbHOCTH ), K ipuMepy, yuenne K.I'. IOnra o mexa-
HI3ME KOMITEHCAIINY U YPaBHOBEIMBAHUS CO3HATEIbHBIX U Oec-
CO3HATENIBHBIX («BCTPEUHBIX» ) ABMKeHni nicuxuku (FOHT maske
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MPSIMO PEAHUMUPYET TEPMUH «dHAHTUOIPOMUS Y ), UJTH YIEeHUE O
JIOMUHAHTE ¥ CHCTEMOOOPA3yIOIINX MEXaHU3MaX «BCTPEYHOIO>
COTIPOTUBJIEHUS €l, mpuHajuieskaiiee akaa. A.A. YXTOMCKOMY.
Bce aTo roBopuT sutis o0 Tom, 9To B ToaMe «CoH Memamiiay oat
u ustocod Bstu. ViBaHoB 06pricoBast IefCTBUTETBHO (DyHIaMeH-
TaJBHYIO MOJICJIb BPEMEHI.

[TpuGaBuM, 4TO HETABHO BBIIIOJHEHO 00CTOSTEIBHOE UCCIE-
nosanue B.B. IlerpoBa, B KOTOPOM [OKA3aHO JAOBOJbHO (OJIb-
1moe pasHooOpasue MHTEPTEKCTYATbHBIX CBsI3eil (B TOM 4uCJie
TeHeTYECKUX) U MEPEKINUEK ITON UIEU «Pa3HO-TEKy4nX I10-
TOKOB» BPeMEHU; Tiepejl HAaMU TIPEJICTAIOT, B YaCTHOCTU, UMEHA 1
tpyast Hlumnnepa, [lesnn, Jlefibuuial. YkazaHHble pe3yJ/IbTaTbl
1 00CTOSATEIbCTBA MO3BOJIAIOT HAM BBIABUHYTH IIPeCTaBIeHUE
0 HEKOTOPOIT 0000wwenoi (uiu ynusepcaivnoil) popme spemenu,
CUacTINBO 3aMedeHHON y Bau. Msanosa. O6o6mienHocTsb (YHU-
BepPCAJbHOCTD) TIPU 3TOM COCTOUT B TOM, UTO AaHHAs MOJEJb
BPEMEHU BKJIFOYAET B cebsl, KaK YacTHbIE Cydan, GOJIBITNHCTBO
paHee U3BECTHBIX MOJIYCOB TEMITOPAILHOCTH (€CJIHM HE BCe).

JIJ1st IEeMOHCTpAIN TAKOBOW MOZIE/TN MPUGETHEM K HECIOK-
HOI TeOMETPUYECKON aOCTPaKIMU, YiKe MOJCKAa3aHHOW 110 X0y
HAIIIETO M3JI0KEHUST — BOCIIOJIb3YEMCST CIIeIHaIbHON «duazpam-
MOU 8pemeHu», KOTOPYIO MOCTPOUM TI0 00pasily <«IIapairMbl»
(unu «paMuzipl cBeTa U ThMbl» ) Hukomnas Kysanckoro. B yka-
3aHHOM BbIIIIe TpakTaTe «O MPeanonoKeHnsAX» OHa rpadudecKu
MpefcTaBlIeHa B BUE ABYX B3aUMOTPOHUKAONINX U BCTPETHO
HAIPABJIECHHBIX TPEYTOJIBHUKOB, OJIMH M3 KOTOPHIX CUMBOJIU3H-
PYeT «ImpamujLy cBetay (U eduncmea), yobIBAIOIIYIO B CTOPO-
HY <«TBbMbI», & BTOPOH — <MUPAMUIY TbMbI» (WUJIH UHAKOBOCMU),
BXOJISIIYIO C CUMMETPUYHBIM yOBbIBaHWEM B O0JIACTh <«CBETa».
Ity durypy Kysamerr mpusbBajg MCIOJb30BaTh «BO BCEX HC-
CTIeTOBAaHUAX», Haydasdch BUIeTh <«DBcenennyio, cBemeHHYIO»
yCHJIMeM yMa K JIaHHO# ¢urype yHusepcyma’. Bocrosibzyemcst
npusbiBoM Hukosast KysaHckoro u Gy/iemM 1peicTaBisiTh OJUH
U3 €r0 <«TPEYTOJBHUKOB» KaK BPeM:, HAIPaBIEHHOE U3 TIPO-
mIoro B Oy/ayiiee (crnagamolas KyCouHO-TMHeiHas (hyHKIU),
a IPYTOil — KaK BPeMsT «BCTPEYHOE», [BIIKYIIEECs 13 OYIyliero
B TIpotuioe (KyCcOuHO-JUHelHad (PYHKITNI, CUMMEeTPUIHAS TIep-
Boit). Toraa cymmapsast (061iast, 06001eHHAsT ) TEMITOPATBHOCTD
MIPEJICTABIISETCS KAKPA3HOCTD ATUX JIBYX (DYHKITHIA.
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Ha noctpoeHHoit TakuM crmoco6oM «rarpaMMe BpeMeHU»
MO’KHO YKa3aTbh «€CTeCTBEHHbIE MecTa» (DaKTUYeCKH /I BCeX
M3BECTHBIX (DOPM TEMIIOPATTLHOCTH:

— nBe GopMbl «BedHOCTH» (KaK CKA3aHO, «He eduHa 6csi
BEUHOCMbY ), PACIIOJIOKEHHBIE M0 KPAsiM BCTPEUHBIX «TPe-
YTOJIBHUKOB» WJIU <MOTOKOB», OJIHA W3 KOTOPBIX CYTh
«6e3BpeMEHDBE>, IPyTast — «IIOJHOTA BPEMEH»;

— OJIHA U3 [IBYX «CTPeJ BpeMeHU» (KaKIbIi U3 «TPEyTOJb-
HUKOB» WJIN <TIOTOKOB, B3ATHIX B OTIEJIbHOCTH );

— IUKJIMYecKoe BpeMs (CTPOUTCSA TO Mepe TepeMeIeHms
HaOJTI01aTe ISt U3 30HBI OTHOTO «TPEYTOJbHIKAY UJIH <10~
TOKa» B 30HY MPOTHUBOIOJIOKHOTO «TPEYTOJBHUKA» WJIN
<TTOTOKA» );

— 30Ha TEMIIOPaJbHOIO paBHOBECHSs, <«Kalpoca» (CTporo
CPEHSS YaCTh «/INarPaMMBI ).
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! OnuceiBaeM a1y smHMIO, ciepyst Hamemy pasbopy «Cha
Menamnas> B pabore: Tpouuxui B.II. O6 oxnoil Mojenu BpeMeHH
y Bsiu. MBanosa // CumBos. Ne 53-54 (2008). Mocksa — Ilapux.
Bsuecnas MBanos: Hecobpannoe u nensgannoe. C. 815-825.

2 3nech u panee nuudpaMu B CKOOKax HalOTCs CCBLIKM Ha CTpa-
HUTIBI TI0 n3annio moaMel «Con Memammas B kH.: Meanos Bauecnas.
CorArdens. Yacrs niepsast. M., 1911. C. 98-105.

3 Tpouuxuii B.II. TepaknuToBa <«9HAaHTHOAPOMUSA» B KOCMOJO-
ruyecknx obpasax CepebpsiHoro Beka // AHTHYHOCTbD M KyJIbTypa
Cepebpsnoro Beka: K 85-netuio A.A. Taxo-Tonu. M., 2010. C. 120-127.

4 Tam xe. C. 125-127.

> Tam xe. C. 122—-123; cm. taxxe: Kysnueyosa O.B. VI3 ucropun
(usukn ¢ aByms snakamu Bpemenu // VcciemoBanusi o MCTOpuun
busukn n mexanuku. 2002. M., 2003.

6 [lempos B.B. <«Pasnorekyumue notoku» B Cue Menamna
BsuecnaBa VBanoBa: mHTEpTEKCTyaNbHbIH ananus // Vctopudeckoe
u HaziBpeMeHHoe y BsiuecsmaBa Msanosa / Europa Orientalis. 2017.
Ne 29. C. 23-54.

" Huxonait Kysancxuii. O npennosnoxenusx // Hukomnaii Kysan-
ckuit. Counnennus B 2-x tomax. T. 1. M., 1979. C. 207.

24



Anna Pe3nnuenko
Mocxkea, PITY

Ot maruu 3ByKa K Maru CJioBa.
[TaBen Dmopenckmit
MEXK/y CUMBOJIM3BMOM U aBaHT'apJOM

The report examines the experience and forms of appeal
to the Russian Avant-garde and the Russian Symbolism in the
“Lectures on the History of Philosophy” by priest. P.A. Flo-
rensky. Three main stages of addressing to the Symbol (1908—
1909, 1912, 1914-1916) in the framework of “Lectures...” are
analyzed — and the basic models of interpretation Symbol’
Problem by Florensky in the context of the public and phil-
osophical discussions of that time: the discussions around the
“Vehi” and the “case of Beilis” the “Struggle for the Logos”
(the controversy about Kant), the discussion about the Name
of God. “Lectures on the history of philosophy” P.A. Florensky
read in the Moscow Theological Academy in the period from
1908 to 1918. These lectures was a creative laboratory for the
well-known works of Florensky: “The Pillar and Ground of
the Truth” and “At the Divides of thought”.

Keywords: Russian Avant-garde, Russian Symbolism,
Symbol, Name of God, PA. Florensky, Vyach. Ivanov,
K.G. Jung.

B noksaze paccmaTpuBaeTest ONbIT U GOPMbI OGpateHust K
c(hOPMUPOBAHHBIM U CYIECTBOBABIIUM TIPAKTUYECKH O[HOBPE-
MEHHO, HO BOCITPUHUMAEMbBIM CeIYac Kak KOHKYPEHTHBIE MTKOJThI
TPAJMIIUSIM PYCCKOTO CHUMBOJIM3MA M PYCCKOTO aBaHTapja B
«Jleknusix o ucropun usocopun» cpsiii. [1.A. Dioperckoro.
AHaMBUPYIOTCST TPY OCHOBHBIX aTara oOpalieHust K mpobJieMe
cumBona (1908—-1909, 1912, 1914-1916 rr.) B pamkax <«Jlek-
IWil...>» — ¥ OCHOBHBIE 0Oa30Bble MOJEIM WHTEPIPETAIUU HTOM
1po6JieMbl DJIOPEHCKNUM B KOHTEKCTE Ty OJIMYIHBIX OOIIECTBEHHO-

© Pesnnuenko A., 2018
Broimostaeno mpu opgep:kke PTH®, nmpoekr 17-04-00362a
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unocodbckux mucKyccuii TOro BpeMeHM: crmop o «Bexaxy,
«6opbba 3a Jloroc» (criop o Kanre), nMsiciiaBueckast IUCKYCCHs,
JINCKYyCCUST BOKPYT «Jieia belisncas.

«Jlexnuu no ucropuu dunocoduns sl 11.A. Daopen-
CKOroObLIM TIpoYrTanbl B MockoBckoil /lyxoBHO# AKagemun
B niepuof ¢ 1908 o 1918 rox. dror Kopmyc, YacThio OmyHIHU-
KoBaHHBIN («Jlexiuu mo anTuyHON hunocobuns, «Jlexmn mo
¢unocopuu HoBoro BpemeHU» ), 4aCThIO K€ — TOJBKO ceifuac
BBOJMMBIii B HaydHbIil 060poT («JIekinuu o Kanre» u «JIexiuu
06 Nmenn (o Kabbase)», — npeacrabisieT co60il HECOMHEHHYIO
TBOPYECKYIO JIaOOPATOPHIO JIJIS IHPOKO U3BECTHBIX paboT DJio-
penckoro:«Cronm u yrBep:kaenue VMctunbl» u <Y Bomopase-
JIOB MBIC/IN»>. B paMKax OKIaAa pedb MOHAeT, B YACTHOCT:

— O NPUYUHAX ACTETUUYECKOTO HENPUSTPUS BU3YaJbHOU U
MO3TUYECKON aBaHTAPAHON KYJbTYPbI BbIIAIONIMMICS
npeacTaBuTe MU pycckoii pusocodpuu (Dopenckuii B
JTAHHOM CJIy4Yae SIBJISIETCS] UCKITIOUEHUEM );

— o I'pabape, Matucce, [Tukacco u «Tpyme KpacoTbi»;

— o Dropenckom u aBanrapje (noyemy Bacusmck ['nezsos
cocezictByeT ¢ Bsiueciiasom VBaHOBBIM?);

— 0 Maruu BooOIIe U MAarHYHOCTH CJI0Ba B 4aCTHOCTH (OIIBIT
OKKYJIbTHBIX TIPAKTUK KaK IIYTh K CO3/IAHUIO JIMHTBUCTU-
YECKUX TEOpUi );

— o Maruu 3ByKa (uaen MDJIOPEHCKOTO — U UCTOPUUYECKUI
OIBIT co3anust «Jlaboparopuu KIBOTO CJIOBa» ).

B kauectBe BBIBO/Ia Tpe/IaracTcsl COMOCTABUTH OTIPEjie-
Jerre cuMBosa, jJanHoe DiopencknM B «VIMsgciaBun Kak
(pumocodckoii mpeanochIIKey, C APYTUME €T0 OTIpeeIeHUIMU
(rpexknie Bcero B craThax Bsu. VMBanoBa «/IBe ctuxum B co-
BPEMEHHOM CHUMBOJIM3Me» 1 «Simbolismo» — u ¢ 10HrHaHCKOit
TpaguInein).
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Cgetnana @enorosa
Poccus, Mocksa,
UM um. A.M. I'opvrozo PAH

«3arajikay» cumBoJsn3Ma Bsua. MiBanosa
B unTepnperaiuu JI. lorotunmsiamn

The article focuses on solving the linguistic “riddle” of
the mythological symbolism of Vyach. Ivanov, proposed by
L.A. Gogotishvili. The topic deals with analytical techniques
of subject-predicative analysis and the theory of reference,
which allowed the author to derive the “linguistic formula”
of Ivanov’s poetry — the antinomic principle of mythological
utterance; to describe the linguistic mechanism of Ivanov
novation — the extension of the functions of predicate, the an-
tinomization of all levels of the poetic language; to reveal the
referential possibilities of mythological proposition. The work
emphasizes a conceptuality, logical coherence, methodological
thinking out of the original Gogotishvili approach, which has
been generated a new look at the features of Ivanov’s poetic
mind (“philological”, “embarrassment” and system), that
allows to be viewed them not in thematic, but in the opera-
tional-phenomenological clue. At the same time, the termino-
logical complexity and paradox conclusions of Gogotishvili,
which impede to acquire her innovative ideas, are noted.

Keywords: mythological symbolism, Vyach. Ivanov,
L.A. Gogotishvili, subject-predicative analysis, theory of ref-
erence, linguistic mechanism, antinomism.

B coBpemennbsIx mccieoBanuAx (eHomeHa CHMBOIM3MA
Bsu. MBanosa pa6otst JI.A. ToroTuinBuan 3aHUMaIOT ocoboe
MecTo. IIpensiokeHHas €0 MHTEpIpeTalus CUMBOJIN3Ma UBa-
HOBCKOTO THIIA, OTJINYASICh IIPOYMAHHOU KOHIENITYaJbHOCTBIO,
WCITOJIb30BAaHUEM AHATUTUYECKUX TEXHUK U JTMHTBUCTUYECKUX
TEOPUH, OTIIYyrHYyJIa MHOTHUX CBOEH TEPMUHOJIOIMYECKOM CJI0K-

© Deprorona C., 2018
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HOCTBIO U HEOIPOBEPKUMOCTBIO BBIBOAOB, KOJIEOIONIUX YCTO-
gapiiecsd MHeHUA. [lo MUHIMATBbHOMY KOJUYECTBY CCHITIOK HA
craThbyl [OrOTUIIBUIIN 1 110 UX 0600IEHHOMY XapaKTepy MOKHO
JIOCTAaTOYHO OTPeleJIEHHO 3aKJII0YUTh O TOM, YTO B MBAHOBOBE-
JICHUY ee OPUTUHAIbHAS KOHIIETIIIS B JIyUIlIleM CJlydae 3aHuMa-
€T MaprUHAJTbHYIO TTO3UIINIO, B Xy/AIIEM — IIPOCTO HE OCBOeHa
CTIETTUATICTAMU WJTU He TIPUHATA (XOTS OTKPBITHIX OITPOBEPIKe-
HUI ee Teopuu TOXKe He HaWTU). A Mexkay TeM Ha (oHe Tepe-
JKMBAEMOTO METOJI0JIOTMYECKOTO KPU3UCAa B TYMaHUTAPUCTUKE
B 1esioM paboThl [OrOTHIBIIN PasBUBAIOT OAHO U3 ILIONOT-
BODHBIX HAIlpaBJIEHUI Ha CTBIKE JUTEparypsl, dhumsocodbuu u
JIUHTBUCTUKU — <«(eHOMEHOJOTHIO HETPSIMOTO TOBOPEHWS>.
MOIIHBIM TOJYKOM K TEOPETHYECKOMY OOOCHOBAHUIO 3TOTO
MaJIOU3y4EHHOTO HAYYHOTO T0JISI TOCJIYKHIII0, B YACTHOCTH, MH-
TeJJIEKTYAJIbHOE YCUJIHE JIJIST PENIEHUS «3aTalKiu» CUMBOJIM3MA
Bau. sanosa.

Wcxoanoii mocblikoit l'orotuinBuim siBisieTcs nagoc Cum-
BOJIN3Ma — BO3MOKHOCTD TIPOPBIBA C ITOMOIIBIO SI3bIKA B MUP
TPaHCIIEHAECHTHBIX CynTHOCTEeH. OTCIO/Ia BBITEKAET TEIEOTOT TS
CUMBOJIN3Ma — paclpeaMedynBanne pedepeHTa CUMBOJIMYE-
CKOTO BBICKA3bIBAaHMU, 3alpeT Ha €ro MPsIMOe NMeHOBaHWeE,
TeopeTudeckoe 060cHoBaHre OECKOHEYHOCTU 3HAYEHMI CUM-
BOJIA U JINHTBUCTUYECKNE DKCIIEPUMEHTHI C €T0 TT0ITUYECKUM
BOILJIOIIEHNEM, KOTOPbIe HEOOXOAMMBI ISl «OIPO3payHrBa-
HUs» MaTepuu, 00pasHO-IICUXOJOTUYECKUX IIPEACTABICHUI,
3aKpeIIEHHBIX B CEMAHTUKE M CHHTAKTHUKE SI3BIKA.

Paccmorpenne dhenomena MudoI0THIECKOTO CIMBOJIU3MA
VBaHOBa C MOMOIIBIO AaHATUTUYECKUX TEXHUK CYOBEKT-TIpe-
JMUKAaTUBHOTO aHajn3a U Teopuu pedepeHITnUu TTPUBOIAT K
BBIBE/ICHUIO SA3BIKOBON (DOPMYJBI €T0 CHMBOJHWYECKOW TIO-
93UU — AHTUHOMUYECKOMY MPUHIUIY MHUQOJIOTHIECKOTO
BBICKa3bIBaHUs. JIMHTBUCTHYECKUI MeXaHW3M HBAHOBCKOTO
AHTUHOMU3MA — CKPellleHre aHTHHOMUYHBIX TTPEIUKATOB, KO-
Topbie (hOPMAJIBHO BBICTYIAIOT B POJIM JIOTHYECKOTO CyOBEKTA
U TIpeinKaTa BbIcKa3biBaHus. PeepenToM MuhoI0TmIecKoro
BBICKA3bIBaHUA (B Tpa-mMude — TOXKAECTBEHHOTO aHTHHOMU-
YECKOTO CY’K/ICHUS ) SBJISETCS He CaM TPaHCIIEHAEHTHBII MUD,
a COCTOSHUE CO3HaHUe, KOTOPOe MEHSETCS OT TepeKUBAHUI
e/IMHCTBA TTPOTUBOITOJIOKHOCTEN W TEM CaMbIM OKa3bIBaeTCS
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TOTOBBIM <«BCIIOMHHUTB» BPOXK/IEHHBIE TLTATOHOBCKUE WEH.
B a3p1K0BOIT MHCIIEHUPOBKE KAaTAPTUIECKON MHTEHITUU CO3HA-
HUST — Ha3HAUEHNEe «PeaTNCTHIYECKOT0 CUMBOTN3MAy.

OTcroa — HOBBIN B3TJISA HA «(PUIOTOTHIHOCTDY, «3aTPYII-
HEHHOCTb» M CUCTEMHOCTD TTO3THYeCKOl Mbicn VIBaHOBa: OHU
3aKJII0YAIOTCS HE B TEMaTH3allMi KaKUX-TO 3aUMCTBOBAHHBIX
uett nan GUIoIOTHIeCKUX TTO3HAHWI, a B TEPEBOJIE UX B OTIepa-
[MUOHAJIBHBI MOJIYC CTPYKTYPBI IIO3TUYECKOTO BbICKA3BIBAHUS,
[IOCTPOEHHOTO Ha TJIYyOMHHOM aHTUHOMHU3ME si3bika. CMbICT
POSKIIAeTCs HETIPSIMO, TIOBEPX CEMAHTIYECKOH 3aTPYAHEHHOCTH.
B sTom 3akimouaercsa a3pikoBag Hosarug VBanosa-tmoara. 11o-
CJie OTKPBITUS «JIMHTBUCTUIECKOH (DOPMYJIBI» €r0 CHUMBOJIN3MA
po0IEMaTU3UPYIOTCST  PACIIPOCTPAHEHHbBIE TIPUEMbI aHAJ3a
OT/ICJIBHBIX CUMBOJIOB €T0 TI093UH.
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Tunarun o Eruto
Poccus, Mockea, IICTT'Y

Bmmstaue pesmrnosno-dunocodcknx
Bo33peHuii Bauecnasa l1Banosa
Ha TBopuecTBO Ceprest Jii3eHITeliHa

Religious and philosophical views of Vyacheslav Ivanov,
including the idea of the “Conciliar Theater”, become de-
cisive for the whole work of Sergei Eisenstein. The director
consciously mythologizes the sacred event to the Revolution,
turning it into a Meta great event. An example of conciliarity,
understood by him as a fraternal union in love, appears in the
final of the film “The Battleship Potemkin”. And although it
strongly resembles utopia, the myth created by the director
turns out to be stronger.

However, in the overwhelming majority of Eisenstein’s
films, the theme of “conciliarism”, the unity of impersonal
masses, characters occurs through death, at the very moment
of death. Most acutely, this is expressed in Eisenstein’s very
first film “Strike”, where the people, as a sacrificial animal,
are brought to the “altar of revolution”, the image of the mass
grave, is the true image of the very “collegiality”, refined of
utopia.

Keywords: Sobornost ( Conciliarity), Dionysianism, ec-
stasy, Revolution.

Mosonoe coBetckoe uckyccto 1920-1930 rr. osname-
HOBAJIOCh TIOSIBJIEHUEM IIEJIOTO PsIIa YTOMUYECKUX MPOEKTOB.
K TakoBbiM MoskHo otHecTH ugeio «Coboproro Teatpar Bsi-
yecsaBa MBanosa. B 1918 r., Bo3rjaBuB TeaTpaibHbIN OTAEN
Hapkommpoca n untas nexknuu B IlponeTkynbre, Bsuecman
M BaHOB TIEPEXOUT K BOIJIONEHUIO CBOETO 3aMbICJIa.

B ero ocnoBe npexacraBieHne o TeaTpe Kak O MHUCTEPHH,
Kak 0 MaciTaGHOM BceoObeMIIIoNeM JeiicTBe, KOTOpoe He

© Tunatuu go Eruro, 2018
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TOJIPKO MOZpa3yMeBaeT MHOKECTBO aKTEPOB-UCIIOJIHUTEEH,
HO W aKTUBHOE BKJIOUEHWE B TIpollecc 3puteneii. IBanos
MPOBO3TJIANIIAET PEHECCAHC B TeaTpe, BO3BPAT K UCTOKAM aH-
TUYHOTO TeaTpa, HO C HEOKUAAHHBIM TTOBOPOTOM B CTOPOHY
UCKOHHO PYCCKOTO PEeIUTHO3HO-DUI0CO(PCKOTO TMOHATUI
coOOPHOCTH.

Nnest «CobopHOro Tearpas, BocpuHsTast MOIoAbIM Cepre-
eM Ji3eHIITeiTHOM, KOTOPBII K TOMY BPEMEHH y)Ke COTPYAHU-
yau ¢ [IposieTkyIbTOM, 3acTaBMIIA €TO MCKATH MHON (popMaT 11
ee BoruonieHust. Tak oH oOpaimaercss K KuHemarorpady, riae
MOCJIEZIOBATEIBHO PA3BUBAET PEJUTHO3HO-(DuIocodCcKkue nujaen
BsiuecsiaBa MBanosa.

OcobenHocTh KoHIemmu MBaHoBa — B COeIMHEHUH TaKUX,
Ka3aJioCch Obl HE COYETAEMBIX DJIEMEHTOB, KaK «IMOHUCUHCTBOY
U «COOOPHOCTb». VIBAaHOB ToJIarasi, 4To 4eJI0BEYECTBO YTPATUIIO
BCAKYIO CBSI3b C TPAHCIIEHICHTHBIM, JTUIIIIOCH IYXOBHOTO U3Me-
PEHYIsI, TOJIbKO BceoOlIiee eIMHCTBO B cTpeMieHn K Bory MoskeT
[IOMOYb [TPEOI0JIETH 9TO OTUy KAeHe. COOOPHOCTD B IOHUMAHW
VBanoBa — 3TO TPOEKT 10 CO3AHMIIO «HOBOTO YesIoBeKay. IMeH-
HO 3TOT TIO/IXOJl CTAHOBWUTCS OYEHb CO3BYYEH JIyXy BpPEMEHH,
UIE0JIOTHYECKIM YCTAaHOBKAM CTpaHbl. B TpancdopmupoBanroM
TOTAJIUTAPHBIM JUCKYPCOM BHUJIE OH CTAHOBUTCS OCHOBHBIM
TPEH/IOM BCel MTOBOEHHON amnoxu. /s JiizeHmnTeiina ata uiest
Tak)Ke SABJISIETCS JOMUHUPYIOINIEH, MMEHHO OHa JIE)KUT B OCHOBE
€r0 «PEBOJIIOIIUOHHON TPUIOTUN .

KitoueBbiM kak g MBanoBa, Tak W i OW3eHIITENHA
CTAHOBUTCS TIOHATHE «IKCTa3a» — BBIXOJA 3a TMpeesbl CBOeH
HPUPOJIBI, CIIOCOOA MPEOIOJIEHUST NHANBUAYaIu3Ma. bororo-
3HaHMe, yTBepKaaeT IBaHOB, HEBO3BMOKHO O€3 9KCTaTHYECKOTrO
npuoOIeHnsT K AUOHUCHICTBY ( caMast sipKasi MJLTIOCTPallysi-
cuena «lIlmsgcku onpuuynukoB» u3 duabma «VBan ['pos3HbIii»
YJacTh 2).

OWBCHIITENH M3y4YaeT OIBIT PeTUTHO3HBIX MUCTUKOB (Ur-
Hatust Jlottonsr u ap.). I MIBaHOB, 1 JH3eHINTENHH IPUXOJAAT K
BBIBOIY O TOM, UTO dKCTaTHYECKUE TIEPERMUBAHIS — CYTh PEJIUTH-
O3HbIe TIEPEKUBAHNS. JTa Ues NMeeT TIaBeHCTBYIOIee 3HaYe-
HUE JIJIE BCEH eT0 9CTeTUKH.

Jlns DiiseHnreiiHa ueaJbHbIM 00Pa3oM «HOBOTO Oora»
Jlvonmuca (160 npexunii Bor MepTB) craHOBUTCS PeBOOIHMS.
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PeBostiorust mipe/icTaBieHHast Kak COObITHE KOCMOJIOTHYE-
CKOro xapakrepa. Uepes MaccoBBIH 2KCTa3, yepes KepTBOIPH-
HOIIIEHUE COTBOPEHUE «HOBOTO MHPa» M «HOBOTO YEJIOBEKA».
Tema >kepTBONPUHOIIEHUST OHA U3 OCHOBHBIX B TBOPUYECTBE
dinzenmretina. K dunany dunpma «Craukay MHOKECTBO TE€PO-
€B-PEBOJTIOIIMOHEPOB Kak Obl CIMBAIOTCST B €IMHBIN 00pas, 00pas
Hapoja-cTpazaiblla, Hapoaa-mMydeHuka. Haposa mpexacraer B
POJIU SKEPTBbI, KOTOPAs IPUHOCUTCS HA «JITAPh PEBOJIIOIIUN .

s BsuecnaBa BanoBa mMud moapasyMeBaeT CBs3b C
HEKUM Mpa-coObITreM. Mbl HaXOAUM MPUMEPbI MOA0OHOTO
pojia aKTyaJu3aIii COBPEMEHHBIX COOBITUI 3a CYET MX CBSI3U
C HEKMMU TepPBOHAYATHHBIMU SIBJIEHUSAMU B KuHeMaTorpade
ditzenmreiina (crena «llemmnoe nefictBo» n3 duabma «MBan
I'posubiit» 2 yactb, ¢uiabm «bexun ayrs). Ho iizentreiin
npejIaraeT 1 0OpaTHbIN X0/, KOT/Ia COBPEMEHHbIE MY COOBITHST
CO3HATEJBHO UM MU(OJOTU3UPYIOTCS U TTPEBPAIAIOTCS B TAKHE
Mera 1ipa-coObITHSI, KaK, K IPUMEPY, UTPOBBIE KaApbl (hribMa
«OKT6pBH» 10 CUX TIOP BOCIPUHUMAIOTCS M UCIIOJIB3YIOTCST B
KavyecTBe XPOHUKU cOOBITHIT OKTIOpst 1917 .
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Anexcanap Mapkos
Poccus, Mockea, PITY

Pycckad anresosorus
KaK IIpeIMeT UHTEJIEKTYaJIbHOM ncTopun

Although the treatises of Russian angelology are well doc-
umented both in the line of ascetic anthropology (rev. Vasiliy
Krivoshein, rev. Kiprian Kern, Vladimir Lossky), and in the
line of speculative cosmology (rev. Pavel Florensky, Alexei
Losev), as well as their prehistory in the controversy of rev.
Theophan the Recluse against rev. Ignaty Bryanchaninov no
less is found the principle of the study of the angelic world
uniting all directions of Russian religious thought. The paper
suggests the following approach, which allows us to recon-
struct the initial intuitions of angelology. 1. The connection
of angelology with the understanding of apocalyptic time, in
the interpretations that it received from Fedor Bukharev to
rev. Serge Bulgakov: the interruption of the linear movement
of time, the new mode of events as “signs”, the understanding
of meanings as gaps and simultaneously as forms of cathartic
recognition of what is happening, and standardization of
apocalyptic events. 2. The transition from linear to vector
understanding of cognition as an aspiration, reinforcing the
presence of the thing itself, and not just revealing its next as-
pects, in elder Lossky, D.V. Boldyrev and others as an attempt
to answer the challenge of neo-Kantianism with its critical
rationing of scientific knowledge. The vector approach implies
the dramatization of cognition, the transformation of usual
metaphors of cognition as a theater or scene into working
metaphors of affective or affirmed cognition, dramatization
of the position of the subject itself in the affirmation of the
renewed realism of things. In this case, the angelic world
turns out to be an ideal “vector” world. 3. Investigation of
the mental life of the subject both in intuitionism, including
Boldyrev, and in the metaphysics of Florensky, which under-

© Mapxkos A, 2018
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stands mental processes as their concentration preventing the
waste of creative forces, whereby pure knowledge is identified
with pure concentration, and the angel becomes an example of
such non-waste, and samples of such non-waste are searched
in history, which leads to the victory of conservative political
and cultural projects, combined with the “lightning” innova-
tions of intuitions. 4. Well-studied role of the mathematics of
G. Cantor for Florensky and Losev, in particular, for Losev’s
understanding of angels as continual subset, in which their
counting is reduced only to belonging to the will of the Logos.
At the same time, the question of fallen angels is solved by
Losev in voluntarist mood, and the question of our knowledge
of the angelic world in intuitivist mood. 5. Aesthetic under-
standing of “intelligent non-existence”, aesthetics of mystic
light, including with psychoanalytic implications. 6. Optical
illusions of the circus and cinema of the 1920s, important for
AF. Losev, who directly describes the angelic world as the
world of rectification of curves, which corresponds not only to
mathematical models, but also observations of objects at high
speeds, which was normative in the fiction of the time that de-
scribed the catastrophe. So the apocalyptic themes are closed
in epistemological disputes, while providing serious apparatus
of logical and mathematical models of being.
Keywords: angelology, Russian religious philosophy

XOTS ONBITHI PYCCKOU aHTEJOJOTUN XOPOIIO JOKYMEHTH-
pPOBaHBI KaK B IMHUM acKeTU4YecKoi anTpornosornn (Bacummit
Kpusomeun, Kunpuan Kepn, Baagumup Jlocckuit), Tak u B
gunun cnexyaatuBHoit kocmosoruu (Ilasen DopeHckwuii,
Anexceit JloceB), paBHO KakK W MPEABICTOPUSI UX B MOJEMUKE
Deodana 3aTopuuka nporus Wrnatus bpsinyanunosa, TeM
He MeHee He HalijleH 0ObelMHSIONNI BCe HAllPaBJIeHUsT PyC-
CKOH PEeNMTHO3HONW MBICJIW TMPUHIINT WCCAEOBAHWS AHTEJb-
ckoro mupa. B mokmaze mpemsaraeTcs CAeAYIOMUN MOAXO],
MO3BOJISIONINN  PEKOHCTPYUPOBATh HauyajbHble WHTYUIIUU
AHTEeJIOJOTUT.

1. CBs3b aHTENOJOTUN ¢ TOHUMAaHUEM allOKAJTUIITHIECKO-
ro BPeMeHH, B TeX MHTepIIpeTalugax, KOTOpble OHO I0JIy4aso
or @enopa byxapea no Ceprusi bBysrakosa: npepbiBaHue
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JINHEHHOTO ABV/KEHUST BPEMEHHU, HOBBIA PEKUM COOBITHH Kak
«3HAMEeHUIl», TOHUMAHUE CMbICJIOB KaK Pa3pbIBOB U OJIHOBPE-
MEHHO KaK (popM KaTapTUIECKOTO Y3HABAHUS TIPOUCXOJISIIIETO,
OJTHOBPEMEHHO 3CTETU3AINSA U HOPMATUBU3AIINS aTIOKAINTITH-
4eCKUX COOBITHIA.

2. llepexos OT JIMHEHHOTO K BEKTOPHOMY TOHMMAHWIO T10-
3HAHUA KaK yCTPEMJIEHUS, YCUIMBAIOIIETO TIPUCYTCTBUE CAMOTT
BEII[H, a He TIPOCTO PACKPHIBAIOIIETO €€ OUepe/Hble acleKThl, Y
Jlocckoro-crapiiero, /I.B. BosibipeBa U APyrux Kak MOIbITKA
OTBeTa Ha BBI30B HEOKAHTHAHCTBA C €70 KPUTUYECKUM HOPMHU-
pOBaHUEM HAYYHOTO TTO3HAHUS. BeKTOpPHBIN MOAXOM MOApPasy-
MEBaeT /[PaMaTU3AIUIO TTO3HAHWS, TTpeBpalleHne TTPUBBIYHBIX
Metaop TMO3HAHWS KaK TeaTp WM CIleHa, B paboTarorine
MeTtadopbl adhdekTrBHOTO MK ahPUITMPOBAHHOTO TO3HAHNUS,
JpaMaTU3aIMI0 CaMO TIO3UINK CYyObeKTa TIPU YTBEP/KIEHUN
0GHOBJIEHHOTO peajin3Ma Belleil. B Takom cirydae aHrerbeKuil
MUP OKa3bIBAETCS UJIEATBHBIM «BEKTOPHBIM» MUPOM.

3. UccrenoBanne MeHTAJIBHON KU3HM CyObeKTa Kak B
WHTYUTUBU3Me, BKiIoyas bBoszabipeBa, Tak m B MeTadusmke
DiopeHcKOTO, TOHUMAIOTIEE TICUXUYECKUE MPOIECChl KaK UX
cocpeoTouenne, MpersaTCTBYIoNee pacTpaTe TBOPUYECKUX CIJI,
r/le TeM CaMbIM YHCTOE TIO3HAHUE OTOXKIECTBJISAETCS C YNCTOM
COCPEIOTOYEHHOCTBIO, W aHTEeJl CTAHOBHUTCS OOPas3iloM TaKoii
He-PacTpaThl, MpudeM 06Pasilbl TAKOW He-PacTPaThl UIYTCS ¥
B MCTOPHM, YTO TPUBOJAMT K 100e/e KOHCEPBATHBHBIX IMOJIH-
TUYECKUX U KYJbTYPOJOTMYECKUX TPOEKTOB, COCJMHEHHBIX C
«MOJTHUEHOCHBIMIU» WHHOBATUBHOCTSIMU UHTYUIUI.

4. Xoporio uccyaenoBanHag posib Mmatematuku . KanTopa
st Dyopenckoro u JloceBa, B 4aCTHOCTH, [IJIsT TOHUMAHUS
JloceBbIM aHTETOB Kak KOHTUHYAJTHHOTO TTOJIMHOKECTBA, B KO-
TOPOM UX CUETHOCTDb CBOJIUTCS TOJIBKO K MIPUHAJIEKHOCTU BOJIE
Jloroca. Ilpu aTtom Bompoc o maammx anresnax Jloces permaer
KaK BOJTIOHTAPHUCT, a BOTIPOC O HAIlEM TTO3HAHUU aHTEIHCKOTO
MUpPa — KaK UHTYUTUBUCT.

5. dcreTnyeckoe MOHMMAaHUE «YMHOTO HEOBITHSI», HCTETH-
3aIis MUCTUKHU CBETA, B TOM YHUCJE C TICUXOAHATUTUIECKIMHI
UMILIUKATSIMU.

6. OnTryeckne WJJIIO3UM BPEeMeH IUPKAa W KHUHEMAaTo-
rpacda, Baxubie st A.D. JloceBa, psIMO OIHUCHIBAIOIIETO

35



AHTeJBCKUT MUDP KaK MUP BBIPIMJIEHUS KPUBBIX, UTO CO-
OTBETCTBYET He TOJbKO MaTeMaTUYeCKUM MOJeNsIM, HO U
HAOJIIO/ICHUSM 3a 0ObeKTaMU Ha OOJIBIIUX CKOPOCTSIX, 4TO
OBIIIO HOPMATUBHBIM M B XYI0KECTBEHHOI JIUTEPATyPe TOTO
BpeMeHH, omuchiBaBiieidl katacTpody. Tak amokamumrtuye-
CKUE TeMbI 3aMBIKAIOTCS B THOCEOJOTUYECKUX CIIOPaX, MPH
obecrieyeHr TPOMO3KIM allllapaToM JIOTUYECKUX U MaTe-
MaTHYECKUX MOJeeil ObITHSI.
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cBanl. Asexceit Bosukos
Poccus, Cankm-Ilemepoype, CIIG/TA

WKOHBI, U10JTBI U CBSINIIEHHBIHN TEKCT.
Kak ¢punocodusga /K.-JI. Maprona
MOJKET TIOMOYb B MHTEpIIpeTaruu bubimm?

Philosopher Jean-Luc Marion talks about the difference
between “icons” and “idols”. The difference between them lies in
the way in which we use it for worship. When we treat something
as an idol, we treat it as the thing that we should worship for its
own sake. On the other hand, when we treat something as an
icon, the icon points us beyond itself to something greater which
demands our worship. By mischance, in traditional piety, the
Bible is often viewed as an idol, as an incarnated God. Biblical
criticism defies this “idololatrism”, pointing about numerous fal-
lacies and lapses in the Scripture. Should we still venerate Bible
in old-fashioned mode? How can we resist the decisive power of
bible criticism? Marion’s concept of the “icon” is a good point
to begin a recapturing of the Bible as the “Other”, trustworthy
for believer book. ‘Iconic gaze’ on the Bible is when one takes
the Scripure as a God’s “trace”, “sign” and “footprint”, but not a
God itself. In every reading act, God simultaneously reveals and
hides. In his works Jean-Luc Marion outlines what he sees to be
the central issue in the relationship between theology and the
philosophy of religion: the thinking of revelation. In Marion’s
philosophy, the transformational power of narrative about God
receives more emphasis than the power of God itself. But does
this approach saves us from the despotism of Biblical criticism,
but moves as to “linguistic idolatry”, where God’s revelation is
viewed merely as a part in a mosaics of authoritative narrative,
rather as the gracious foundation of the Christian life?

Keywords: Jean-Luc Marion, Iconic Gaze, Postmodern
Phenomenology, Hermeneutics, postmodernism, poststructur-
alism, theology, metaphysics, post-secularism, Jacques Derrida,
logocentrism, ontotheology, apophatics
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Kak MOXHO BOCTIpUHUMATH <«UCTUHHOCTB» CBSAIIEHHOTO
TexcTta B cBeTe MOCTMOEPHUCTCKOM apaaurMbl? Ecu Mb1 He
MOJKeM BOCIIPUHUMATh Bubinio Kak anbgy U OMery CyIuiero,
CyMMY UCTUHHOTO 3HAHU, aJIEKBATHO U MCUEPITHIBAIOIIE U3JIa-
rajoryto nHdopmaruio o bore, To uTo HaM ocTaeTca? Vcxons
U3 IIOCTCTPYKTYPATUCTCKON TapaaurMbl, Bubivs u cBsIeH-
Hag Tpaauiuga V3pamiag B 1eTOM MOXKET PacCMaTPUBATHCS
Kak cied (¢ppany. trace) Bora. B atom ciene Bor mpeacraer
B OTKPOBEHUM B TOH Ke Mepe, B KAaKOHW n yTpaduuBaercs. [ls
OT/IIEJIBHBIX XPUCTHAHCKUX KOH(deccuii TmomobHas OIeHKa
rpannuut ¢ arenamoM. OIHAKO /I MHOTUX UCCJIe0oBaTe el
U MBICJTUTEJIEN TTOCTMOIEPHUCTCKAsT MeTadopa «cjaenas JaeT
BO3MOKHOCTh U30eKaTh KpalHOCTEH Kak (pyHIaMeHTaIn3Ma,
TaK ¥ HEBEPHUsl B X0/Ie CBOE HayuHOil paboTsl. Metadopa ITu-
CaHMsI KaK «3aBEChI», 32 KOTOPOW CKPBbIBAeTCS €IUHCTBEHHO
BakHOE MeTapusnyeckoe 0ObeKTUBHOE 3HAHME, MPUHIKAET
3HAYMMOCTD HETIOCPEACTBEHHO TEKCTYaJbHOU TPUpobl bub-
aun. Benb «3aBecy» HYKHO IOCKOpee PasABUHYTh, UTOOBI
obpecT UCTUHHOE 3HaHWe. Mexay TeM oOpas «cJena» Moj-
pazymeBaeT OoJiee yBakKUTEJIbHOE U OepesKHOe OTHOIIeHUE
K TKaHu OubJIeiiCKoro TeKcra, TOMy IIPOCTPAHCTBY, UYTO Xpa-
HUT OTIeyaTOK bBoskectsa. Bubmelickuil aBTop 3aHuUMAaeTCs
«CEMUOTUYECKUM OCBOEHHEM» PEJTUTHO3HOTO OIThITA, CBOETO
cOOCTBEHHOTO WJIM MPUHAJJIEkKAIEero obmune B 1ejaom. Mu-
CTPYMEHT OCBOEHMSI — CO3HAHWE, U A3BIK — TOT HeU30eKHbII
MOCPEAHUK, KOTOPBIM 3aTPYyAHSET HENMOCPEACTBEHHBIH KOH-
TaKT C OMHUCBIBAEMOU AeHCTBUTENBHOCTHIO, HO TIPU ITOM U
JleJIaeT ero BO3MOKHBIM. B 2T0li ¢BSI3U Bee sIBJIEHUS AYXOBHOU
JKU3HU Ha YPOBHE CEMUOTHYECKOT0 0003HAYEHUS MTPEACTAIOT B
BUJIE CJIEIOB CBOErO OBIBIIErO MPUCYTCTBHS.

Bocnpunumaemble B KauecTBe «caega» Oubeiickue mose-
CTBOBaHUs OOPETAIOT CBOIO «MKOHMYHOCTh». MIKOHA yKasbIBa-
eT Ha bora, B To BpeMs Kak WA0T YTBEPKIAET, YTO COMEPIKUT
TpaHcieHgeHTanbHoe B cebe. To, uTo 0603HAYAETCS, HUKOT/IA He
MIPUCYTCTBYET, HE «HAIMYECTBYeT» B 3HaKe. [lmcbMo mpoHm3a-
HO OTCYTCTBUEM, 3HAK 3aMeIaeT 4TO-TO, YKa3bIBas HA €T0 OT-
cyrcrue. IIpencraBienre 00 Wa0Je U UKOHE, CTAaBIIEE YACTHIO
coBpeMeHHOro (umocodekoro auckypca Gaarogaps TBopue-
ctBy sKan-Jlioka Mapurona, moMoraer Jydiiie TTOHSITb TTPUPOIY
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6ubJeiickoro Tekcra. Kak v MKOHa, CaKpaJabHBIN TEKCT JIMIICH
bora, ceBunerensctyet o Ero omcymemeuu. Texct He cojiep:kuT
Bora, cam He siBaisiercst Borom, Ho ykaseiBaet Ha Hero, siBisiercs
caedom Ero mpucytcrBust. Tam, rae KOHCTaTUPYETCS] TPUCYT-
ctBUe Bora, Mpl BcTpedaeMcsl ¢ OITaCHOCTHIO BIIACTh B MeTadu-
3uueckoe (MM KyJIbTOBOE) MJI0JIONOKIOHCTBO. MapuoH yuurt,
YTO OAINH W TOT K€ 3JIEMEHT HAIETO OTBITA MOXKET BBICTYIATh
OJTHOBPEMEHHO B KauecTBe U «110J1a», U «MKOHBI». Paznenenne
3aBHCUT HE OT CAaMOTO 0OBEKTa («UTO»), HO OT «KaK» HAllero
BocTIpuATHA. V707> OTpaBabIBaeT HAIIA WHTEJIEKTYIbHbIE
OKUJIAaHWS, TADMOHUYHO BIUCBIBACTCS B CYIIECTBYIOINIUE WH-
TeJITeKTyaJbHble KOHCTPYKIMU. «VIKOHOIT» OKasbIBaeTcs To,
4TO IEMOHCTPHUPYET HEYIOBIETBOPUTEIHLHOCTD JTIOOBIX MeTadu-
3M4eCcKUX 0600IIEHNI U CMHTE30B, YKa3blBaeT 3a COOCTBEHHBIE
npeziesibl. JIi06ast TeosOrns, UCXOMAAIIAST U3 MOCTYTHMPOBAHISI
COOTBETCTBUS MEXK/LYy peaTbHOCThIO BoskecTBa 1 mpesstaraeMbr-
M CUCTEMAMHU, SIBJISIETCS UOOIONOKLOHHUYECKOLL.
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npot. Bragumup 3enmmnckuii
HUmanus, bpewus

borocnoBue O6I_LI€HI/I${

What does it mean, the theology of communion? It means
that in the light of the story which we lived the confession of
our faith could not be cut of the experience of the other. The
theology of communion is not invention of our time, but the
new discovery of that which was from the beginning. When
the Lord ordered to Adam to give the names to His creatures,
He opened the way to communion between His things and the
family of man. Thiswayisnothingelse, thanlove.

Keywords: The theology of communion, comprehension
of our historical experience, the light of the creation, Logos,
Word, Name.

Yro Takoe «borocjaoBue OOUIEHUsI» W TIOYEMY OHO TOHA-
nobunock? IlpucyrcrBue Haiero OJMKHETO WM JaJbHEro
OTKJIAJ(BIBAET CBOI OTIEYaTOK Ha Hallle YCBOEHHE M OCMbICIe-
HIe Bepbl BO XPHCTa, JaeT eMy ocoboe ocsemenue. [maBHoe
HacJjieue Halleil Bepbl COCPe0TOYEHO Oosiee BCero Ha JIyXOB-
HOI ZipaMe TIOKasiHUsL — CIIaCeHUsl, KOTOPask COBEPIIAETCS TIOUTH
HCKTIOUNTETHHO BO BHYTPeHHEH KieTu demoBeka. Ho ceromns
MBI y7K€ He MOKEM OT/IEJIUTh 9TO CBSMIEHHOE HACTIEANE OT YeJI0-
BEUYECKOU MCTOPUU U OTIbITA, KOTOPBIN MbI B Heil 06pesu. ObIT
9TOT, YaCTO TParuyecKuii, Hem3GeKHO obpalaeT Hac K TOMY,
4TO MPOMCXOAUT BHE HAC, 3a TIpeIeiaMy Ay, K TOil cpeze, K
TOI CUTyaIu, B KOTOPOI MBI COCYIIIECTBYEM C ApyruMu. boro-
cJI0BHE OOIIEHNST — He MHTEJIEKTyalbHOE N300peTeHne Hallei
5II0XH, HO CKOpPee HOBOE OCMbIC/IeHIe (haKTa COCYIEeCTBOBAHMUS
¢ apyrumu. HemsGesxHO BO3ZHMKAeT BOIPOC: BIIPABE JIM MbI
YTO-TO HepeOCMbICJH/IBaTb, HE Hpe[[aBaH TOTO, 4YTO CaKpaﬂbHO nu
ocssaneHo Bekamu? Ho yike y epBbIX aliooreToB Mbl HAXO[UM
uHTYHInio 06 «ocemensomem Ciroses (AOYOg omeouatindc),

© 3enunckuii B., 2018
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3abpoireHHoM Borom Bo Besikoe cyinecTBo, yike y Makcuma
WcnoBepamka MBI BCTpeUdaeM ydeHUE O JIOTOCaX, JKUBYIIUX BO
BceM, 4To cosznano CioBoMm Bosxumm. Jlorockl — He rIyXoHeMble
MOHa/IbI, OHU OOPAIIEHbI IPYT KO JAPYIY, OHU HAXOAATCS BO B3au-
MOZIEHICTBUH, B3AaUMOCJIBIIIIAHWH, U B IleHTpe ero — CJI0BO, 4yepes
«KOTOpOE BCE HAYajIO ObITh...» V1 TBapHBIA MUP BAPYT OTKPHI-
BaeTcs KaK HEBEPOSTHO CJIOKHASI W TapMOHUYHAS CUMGMOHUIT
00IIeHHUsT COTBOPEHHBIX CYIIECTB, IPHYEM HE TOJBKO Pa3yMHbIX.
B namu gnu 6orocsoBue 00U BbLINBaeTCa B OOrOCJI0BUE
3aIUTRI TBOpeHN u aAnanora ¢ HuM. Korma l'ocoas mosesen
Anamy 1aBaTh UMEHA BCEM TBAPSIM JKUBBIM, Pa3Be HE TTPUTIACHIT
Om ero k obrmenuio ¢ HuMu? OT TOro, Kak Mbl IMEHYEM Belllb,
3aBHCHUT ee cyb0a B MUPe U HAIllK OTHOIIeHHs ¢ Hell. Korga Mbl
4TO-TO GJIATOCIIOBIISIEM, MBI Ia€M 3TOMY MMsI OJIHOTO M3 TBOpPE-
Huit Boxkunx. Biarociosenne — Tot 06pa3s 00LIEHUS ¢ BEIIbIO,
B KOTOPBIN MBI mpuriamniaeM 1 bora. Eciin Bor ecth 1106086, TO
YTO TaKoe JII0OOBb KaK He COBepPIIeHHEN NI BI 0OIIeHNs?

41



Caetiiana Konauésa
Poccus, Mockea, PITY

Boobpaskenue 1 metadopa
B TEOJIOTUYECKOM SI3bIKe

The paper is devoted to the role of imagination and met-
aphor in the language of contemporary theology. We analyze
Richard Kearney’s diacritical hermeneutic as an example of
transition of theological language from theologics to theopo-
etics. Modifications of the theological language are associated
with transformations in the understanding of theology itself.
Theology is understood as a cartography that will lead to a
place, a topos, where divine revelation may occur and knowl-
edge of God may be discovered. We also consider the influence
Ricoeur’s theory of metaphor on the development of the poet-
ic language of postmodern Christian theology

Keywords: R. Kearney, theological language, topos,
knowledge of God, postmodern Christian theology

B moctMomepHOl TEOJOTHHM TEOTO03THKA OKOHYATETHHO
YTBEP:KAAeTCSI B KaueCcTBe MBICTUTEIbHOU M SI3BIKOBON CTpa-
terun. [lenbIil psm TeosoTOB, M CpeU HUX, TIpeX/e Bcero, Pu-
yapa Kepru, oOparmaiorcst He TOJBKO K CUMBOJY ¥ MeTadope,
HO aKIEHTUPYIOT POJIb BOOOPAKEHUST B TEOJOTUIECKOM SI3BIKE.
W3menenus B TPaKTOBKE TEOJIOTUYECKOTO Si3bIKa CBSI3aHBI C
TpaHchopMaTUAMI B TTOHUMAHUU CAMOU TEOJIOTUW, KOTOPas
3a4acTyio BOCIIPUHUMAETCS KaK CBOETro pojia KapTorpadust, uzo-
OpaskeHue 1yTH, KOTOPbIi IPU3BaH IPUBECTU K MECTY, TOIIOCY,
rjle MOXKeT MPOM30UTU GOKECTBEHHOE OTKPOBEHUE U 3HAHUE
Bora moxet ObITh stBieHO. OOpaIasich K pasjMdHbIM TEMaM,
TEOJIOTHST 032a004€Ha TIOMCKOM «ITYTH», TIPABUJILHOTO, HAJIJTeKa-
IETO TYTH, BITAETCST HAMTH crocoO WM OJUH U3 MHOTUX CITO-
c060B, KOTOPbIE MOTYT TIPUBECTH JIFOJIEN K KAKOMY-TO 3HAHWIO O
bore. Teonorus npezicraeT Takske Kak TPOTIOJIOTHYECKOE UCCTE-

© Komnauena C., 2018
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JIOBaHMe, CBI3aHHOE C «ITYyTAMWU»> SI3BIKA, C TUHTBUCTUIECKITMHI
«TpOTIaMi», KOTOPBIE BEAYT «KPYKHBIMU Iy TAMU». Teosornye-
CKWUIT SI3BIK MOJKET CTPEMUTHCST K OOJIbIIel CIenIIHOCTH HITH
CTPOTOCTH, HO OH BCETZA0CTAETCS CJI0BAPEM BTOPOTO MOPSIKA,
3aBUCSIIUM OT OTHOCSIIETOCST K MEePBOMY MOPSIKY PEJUTHO3-
HOTO $13bIKa BEPBI ¥ CBUJETEIbCTBA. /U151 XPUCTHAHCKOM TeoJI0-
TUW S3BIK TIEPBOTO MOPsaKa ncxoant 3 Cesamennoro [Incanns,
TEKCTa, COCTABJIEHHOTO W3 MHOKECTBEHHBIX JIUTEPATYPHBIX
TPOIIOB, BKJIIOUas TakKe (GUTypbl pedn, KaKCUMBOJIbI, MeTa(Opbl
U HAPPATHUBbI, KOTOPBIE COCTABISAIOT MHOKECTBO GUOTIENCKITXSI-
3bIKOB. llombITKA WHTEPIPETHPOBATH 3TH S3BIKH, BbBISIBUTDH
«COOCTBEHHBIN CMBbICJI» Bubnu, 10CTUTHYTh HOATUHHON O1-
GJIeMICKOI HHTEPIIPETAINH, YTOOBI IPUITH K SICHOMY T€pMEHEB-
TUYECKOMY TOHUMaHWIO, OKa3bIBACTCS JIEHCTBUTENBHO CJIOXK-
HBIM IyTeM, TPEGYIOMNM OCOOBIX JIMHTBUCTHYECKHUX CIIOCOOOB
paboThl ¢ Tpaaunueil. Puuapa Kepru HacrtamBaeT Ha TOM, 4TO
B MOCTMOJIEPHUCTCKOM, MOCTJIHOEPATHHOM, MOCTKPUTUIECKOM
Y TIOCTCEKYISIPHOM KYJIbTYPHBIX KOHTEKCTAX TEOJOTUS JOJKHA
JIyMaTb O/IHOBPEMEHHO C TPJUINEN 11 TIPOTUB Hee, HO TIPU 9TOM
OHA JIOJIKHA TIOTIBITATHCS CHACTH, Yepe3 TpaHchopMaIuio u pe-
MHTEPIPeTanuio, GuGIEHCKUiT SI3bIK, KOTOPBI MMa)KHHATHBHO
OoTrpaHMuYnBaeT OTKpoBeHue bora.

B paspabotke Teonoatuku Ha Kepnu cyiecrBennoe Bisi-
HUe oKa3asa repMeHeBTHYeckast pumocodud [long Puxepa. [lins
Pukepa Teosorus pa3BuBaeTCs U3 JUHTBUCTHYECKOW MATPUIIBI
MeTadopbl UIIPeeJbHOTO BBIPAKEHMSI, KOTOPOE, B CBOIO Ode-
penb, XapaKkTepu3yeT M3HAYATBHBIN MOITHYECKUH S3BIK BEPDI.
ITOT U3HAYAJBHBIN S3BIK SBJSIETCS peakiiieil HaTBOPUYECKOe
coBo bora n nibitaercst umenosars bora uepes passmuHbleTeK-
CTOBBIE JKAHPBI, KOTOPBIE 3aBUCSAT OT TBOPYECKOH CIIOCOOHOCTH
(bUTYpaTUBHOTO $I3BIKAK OTKPBITUIO HOBBIX CEMAHTUYECKIX
noJieil. KioueBbIM NpUMepoM 3TOH IO3THYECKON JMHAMUKU
cTaHoOBUTCA MeTadopa, KoTopyio Prkep nccienyeT B KOHTEKCTe
CIIOCOOHOCTY BOOOPAKEHUSI CTAJKMBATHCS C CEMAHTUYECKOI
Zep30CTbI0 MeTaOPUUECKUXIIPEIUKAIINN U <«BUIETb» HOBbIE
KOMOWHAIINY 3HAYEHUH 1 pehepeHIinii, pa3BuBast 3Ty AeP30CTh
dyepe3 cemanTuyeckue wuuHOBaImu. CeMaHTHYecKoe BOOOpa-
JKEHUE WCIIOIb3yeT MHOTO3HAUYHOCTh CJIOB M MHOTO3HAYHOCTH
TEKCTOB, YTOObI MMOCTABUTD MO/ COMHEHUE CMAMYyCcKE0 U Mpo-
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EKTUPOBATb aJIbTEPHATUBHBIE MUPbBI KaK BO3SMOJKHbIE CHOCO6BI
pecTpyKTypupoBaHusipeasbHoCTH.  OTKIOHSIST  GyKBaJbHbIE
onucanust pedepeHIK TepBOro MOPsIKAW 3aMeHsIsl UX 1103-
TUYECKUMU TIEPEOIIMCAaHUAMMN, KOTOPbIE OIIOCPEAYIOTHOBbIE
3HAYEHUST Yepe3 BTOPYIO pedepeHinio, BOoOpaskeHue mpernpu-
HIMAaEeT<«OHTOJIOTHYECKOE HCCJIe/[OBAaHNE», KOTOPOE <BHIHUT»
«I», MUPp naaxe bora noswiMu n pasHbIMM1 CHOCO6aMI/I. KepHI/I
ImoJjiara€T, 4TO0 <MMaKMHaTUBHasdA BapHUATHBHOCTb» C6JII/I>K3.€T
MOSTUYECKUI 1 PEJUTHO3HBII SA3bIK: TaK JKe, KaK M03THYeCKue
TEKCTbI B IPUHIIUIIEC MPEACTABIAIOT «MOAEJIN» PEAJIbHOCTU U
<«MoOJeJan AJisgd» peaJbHOCTH K1 H06y>1<11aeT qyuTaresd COOTBET-
CTBOBATb 3THM MOJIEJISIM, MOITHYECKHI SI3bIK XPHCTHAHCKOM
TEOJIOTUH Tpe/iaraet Moiesiu cebst, Mupa, Xpucra u Bora.
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Anexkceil JIbi310B
Poccus, Mockea, PITY

OHTOTEOIOrNYeCKOe TOHUMAHKE SI3bIKa
B pabotax V.T. Tamana

Understanding of the language in the works by J.G. Ha-
mann is considered as preceding the M. Heidegger’s philoso-
phy of language. However, if Heidegger refuses the theological
concepts and thinks the language exclusively in an ontological
way, Hamann understands the language not in an ontological,
but in an ontotheological way. Hamann’s apprehension of the
word as both the ground of all things and the basis of human
understanding is discussed. The relationship between the
word of God and the word of man; speech as a “translation” of
the God’s word, that sounds in the creation, into the human
language; the specifics of the language situation after the fall,
are discussed as the essential themes of Hamann’s philosophy
of language. The historicity of human language and speech and
the interrelations between language, creativity and sexuality
are posed as important themes of Hamann’s controversy with
the philosophy of the Enlightenment and the origins of some
subsequent philosophical conceptions.

Keywords: Hamann, Kierkegaard, Heidegger, enlighten-
ment, incarnation, language, word, speech, analogy, creation,
philosopher, poet.

WNorann Teopr Taman (1730-1788) — wmbicautenb, He
TOJIBKO OKa3aBIIUH BJANSHUE HAa (HUITOCOMUIO U TUTEPATYPHBII
MpoIlecC CBOETO BPEMEHW, HO W CYMEBIINU JaTh WUMIILYJIbCHI,
KOTOpbIe HAMIYT 1poloJKeHne yske B hustocoduu 19 u 20 BB.
Tak, W.T. I'aman gBisercs npenaiectBeHHnkoM C. Kbepkeropa
(XOpoI1I0 3HABIIEr0 €ro paboThl) B PACCMOTPEHUN MbIIILICHUS
Kak yKopeHeHHOro B JjimdHoM sk3uctupoBanuu (Tilvaerelse)

© JIp30B A., 2018
Boimostaeno mpu opgep:kke PTHO. TIpoekt Ne 16-06-00995a.
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YyesloBeKa W B Psi/ile MOMEHTOB, NMPUHIUITUAJIbHBIX JIJIsI Kbep-
KEropoBCKOil pa3paboTku mpobsieMbl ObITHSI caMuM cO0OI; a
CBOWM TIOHMMAaHWEM $3bIKa OH B Ba)KHBIX YepTaX IMpe/iBapseT
unocoduio s3pika mMo3mHeT0 Xailizerrepa, OTHOCUBINETOCS K
Tamany ¢ 6osbinium nHTEpecoM u yBaskenneM. Ho ecm Xaiize-
ITep UCKJI0YAET SKCIUUIUTHO TEOJOTHYECKYIO TPOOIEMATHKY,
T0o ['amMaH MOHMMAET SI3bIK B OHTOTEOJIOTUYECKOM OCMBICJIEHIN
SI3BIKA.

B monemuke ¢ coBpeMeHHBIMU €My MTOHUMAHUSMU S3bIKa
KaK uncmpymenma pasyma u Kak CUCTEMBI 3HAKOB, JIUIIb YKa-
3bIBAIOUUX HA TO U 0003HAYAIOUUX TO, YTO BOCHPUHUMAECTNCS
6e30THOCUTEBHO K sI3bIKY (Kak, Hamp., y ['epaepa B « Tpakrare
0 TIPOUCXOKAEHWHU s3bIKa»), [amMad BBIABUTAET TOHWUMAHUE
sI3bIKa KaK TOTO, YeM OJ[HOBPEMEHHO OIPEEeNsieTcsl U ObIThe
BCETO CYIIETO, ¥ CITOCOOHOCTD YesioBeka (Kak CHov Aoyov €xov)
31O cyiee monumath. [To mbicau Famana, cormacto 6ubieiicko-
MY TIOBECTBOBAHUIO O COTBOPEHUSI MUPA, BCSIKAS BEII[b SBJISETCS
Kak ObI OILIOTHEHHBIM cJI0BOM Bora (1ipu 5ToM coTBOpeHne Mipa
MmbicuTes [amanowm B mepceniekTuBe BomtomieHus bora-Ciosa).
YesioBeK, COTBOPEHHBIN 110 00pasdy Bokuio, CriocobeH 4uTaTh
«KHUTY MUPa»; 4eJI0BEK — 3TO TBopeHue boxkue, ¢ koTopbiM OH
TOBOPUT ITOCPEZICTBOM TBOPEHUS (BeITell 1 SABJICHUN COTBOPEH-
HOTO Mupa). YenoBeyecKWii S3bIK — OCHOBA YE108EUECKOZ0
BOCTIPUATHS MUDPA W 4e08€4ecK020 €TO TTOCTUKEHNS; eIMHBIN
KOPEeHb UyBCTBEHHOCTHU ¥ PACCY/IKA, KaK yYKa3biBaeT [amaH B 11o-
semuke ¢ Kantom. [Ipu atom vesioBeueckoe CI0BO CBSI3aHO CO
cioBoM bora kKak ot v oQavoDd kol Y OTHOIIIEHHEM aHa-
JIOTUW; TIEPBOI Peublo YejioBevecTBa (COXpaHsoNIel OHTOIOTH-
YeCcKOoe TIePBEHCTBO U BIIOCJEACTBIN ), Obliia 110 Tamany (BcJen
3a [I:)x. Buko, KoTOpoTo oH UnTaN) pedb moaTudeckas. I'oBope-
Hue ['amMaH MOHMMAaeT KaK <«I[e€PeBOJ[» 3BYyYallero B TBOPEHUU
cioBa boskbero Ha yesoBeYeCKU SA3BIK; OTHOIIEHNE aHATIOTUN
yYKa3bIBaeT Ha BO3MOKHOCTH TAaKOTO TTepeBo/ia M OIHOBPEMEHHO
Ha TO, YTO HUKAKOW TaKOW YeJIOBEUECKUU «IIePeBO/I» He ucuep-
MIBIBAET TIEPEBOIMOTO.

ITo mbicsin Tamana, B HbIHEILIHEM, IIaJIIEM COCTOSHUU Ye-
JIOBEUECTBA II€JIOCTHOCTh BOCHPUSTUS UYEJTOBEKOM <IIO9MBI»
boskbero TBopeHms oKazasach yTpaueHa, M </ HaC B IPUPOJIE
OCTAJINCh TOJIBKO 00pbiBouHbIE cTpodbl 1 disiectimembra-
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poetae. Cobparb MX BMecTe — TPU3BaHUE YUYEHOTO, JaTh UM
TOJTKOBaHWe — Tpu3BaHue ¢Gunocoda; BOCIPOU3BECTH UX B
MOJIPAsKAHUN WX €/IMHOM I11eJIOCTHOCTH — WJIH JlaXKe elié aep3-
HOBeHHee! — 0KMBOTBOPUTH WX — BOT CKPOMHBIN Y/IeJT TI03Tay
(M. Tamamn). Ykasannyio 3ajiauy 1oaT pelniaeT He B OTpeuyeHUN
OT CTeIUMUKNA POJTHOTO eMY S3bIKa, TUATIEKTa U WHAUBUILYAThb-
HO¥ MaHepPbI TOBOPEHN, HO JINIITh aKTYaTHU3UPY T BO3ZMOKHOCTH
TaKOBBIX.
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DyHKITMOHAJIBHBII TEPCOHATN3M
Bunbresnsma Iltepna

The report discusses the main provisions of the original
system of personalism of outstanding German and American
psychologist V. Stern, which is still practically unknown in
Russia. The article primarily considers Stern’s criticism of
early personalism and impersonalism. The main feature of the
understanding of personality is that in place of the ability of
consciousness the philosopher puts the function of individual
expedient activity as the self-development of personality.
A detailed analysis of the characteristics of this model is un-
dertaken: simultaneous consideration of the personality from
the point of view of teleology and causality, putting at the ba-
sis of the personality of such objective indicators as self-pres-
ervation and self-development, understanding of being as a
hierarchy of personalities, panpsychism. The system of acting
and interacting personalities exists between the two limits
of absolute personality (“God”) and absolute impersonality
(“matter”). Stern rethinks understanding causality. He under-
stands it as individual causality. The world is a hierarchically
organized organism of individuals. Every person is a living
being, potentially capable of development. The epistemolog-
ical foundations of the Stern ontology are considered. At the
basis of his ontology lies the rethoughtful teaching of Kant
on categories. The concept of Stern is included in the context
of the ideas of personalism in Russia in the late XIX — early
XX century.

Keywords: personalism, impersonalism, mechanicism,
personality, function, teleology, self development, causality,
panpsychism, hierarchism
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B nmoxname paccMarpuwBaioTCs OCHOBHBIE TOJIOKEHUS [0
CHX TIOp TIPaKTUYECKW HEeM3BeCTHOU B Poccnu opuruHaabHOU
CUCTEMBI TIEPCOHATM3MA KPYITHOTO HEMEIIKOTO M aMepUKaH-
ckoro ncuxosiora B. IItepna. Paccmorpena kputuka Iltep-
HOM IIPEJIIECTBYIONIET0 MMEPCOHANNU3MA U UMIIEPCOHAINU3MA.
['maBHast 0COOEHHOCTH TIOHMMAaHUST JIHYHOCTU COCTOUT B TOM,
4TO Ha MECTO CIOCOOHOCTU cO3HaHUS (PrIocod cTaBUT HYHK-
[0 WHIWBUAYAJbHON 11€1ecO00Pa3HOil e TEIbHOCTH Kak
camopas3BuTus JUYHOCTU. [IpeAnpuHAT pa3BepHYTHIN aHATN3
0COGEHHOCTEN JTAHHOW MOJENN TEePCOHATN3MA: OTHOBPEMEH-
HOE PacCMOTPEHUE JIMYHOCTU C TOYKU 3PEHUS TEJEOJOTUU
¥ TPUYWHHOCTH, TOJaTaHWe B OCHOBAHWM JIMYHOCTH TaKUX
0ObEKTUBHBIX MOKa3aTeseil, Kak caMOCOXPaHEeHHe U caMOopas-
BUTHE, TIOHMMaHUe ObITUST KaK HePapXuK JUYHOCTEH, TTaHTICH-
xuaMm. IlltepH mepeocMbICTMBAET TTOHUMAaHWE MPUIMHHOCTH.
On moHmMaeT ee Kak WHAUBUAYATbHYIO TPUIUHHOCTH. Mup
€CTh MePapXUYeCKN YCTPOEHHBIH OpraHu3Mm JudHocTeil. Bes-
Kasl JIMYHOCTh — JKUBOE CYIIECTBO, MOTEHIINAIBHO CIIOCOOHOEe
K pazButnio. Crucrema /eHCTBYIOMNX W B3aNMOJIEHCTBYIONNX
JIMYHOCTEN CYIIeCTBYET MEXKLY IBYMSI TIpeiesiaMu aDCOTOTHOI
muuHocTH («Bora» ) n abcomoTHON 6e3IMYHOCTH («MaTepUm» ).
B nmoxmame Takske TpoaHATM3UPOBAHBI THOCEOJIOTHIECKHUE OC-
HoBaHus ontosiorun IlltepHa. B ocHOBe ero oHTOJIOTHN JIEKUT
nmepeocMbicienHoe yueHne Kanrta o xareropmsax. Konmenrus
[IItepra BrIIOYEHA B KOHTEKCT U TepcoHasn3Ma B Poccnu
B koHile XIX — nayase XX B.

Jliomeur  Buaeremsm  [ltepr (1871-1938) Bomen B
HCTOPUIO TIPEXKIE BCETO Kak co3zarelb AuddepeHnuasbHon
MICUXOJIOTUW, U3Yy4alollell pasinyus MeXKJAy WHIUBUIAMU C
HUCIOJb30BAHUEM TOYHBIX OINUCAHUN, WU3MEPEHU, TeCTOB.
[IItepH ObLI OAHUM U3 MUOHEPOB TECTOBON METOAUKU B IICHU-
xosorun, B 1912 r. oH BBeJ MOHATHE TICUXOJOTUYECKOTO TIO-
kazarenst mHtemnekta (Intelligenzquotient). @uinocodcekue
ocHOBBI s depeHIInaabHON ICUX0g0THH ObL chOPMYJIH-
posansl [lITepHom B epBOoM TOMe TepBOI KHUTH <«JIMUHOCTH
u Benb> (1906). 3xech IllTepH mocraBui 3amady 0ObACHUT
NYITy U TeJIO, IUYHOCTH U BElllb, TEJIEOJOTUI0 U TPUIUHHOCTH
13 OHOTO TPHUHIINIA, MPEANPUHAN TPAHANO3HYIO TOTBITKY
CO3/IaTh CUCTEMY TaK HA3bIBAEMOTO KPUTHUYECKOTO TEePCOHa-
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JIM3Ma, KOTOPBI, 110 3aMBICJIY, JOJKEH ObLI COeIUHUTH B cebe
KaK pe3yJbTaThl MPEIIIeCTBYOMNX TEePCOHATUCTUIECKIX
KOHIIETIIINH, TaK W IOCTVKEHWS HAyK O TPUPO/IE.

[Tepconanusm IlltepHa dBisieTcss CUHTE30M <«HAUBHOTO
MEPCOHAIN3MAY, Pa3/EJsIONero Ayluly U TeJ0, JUYHOCTh U
BeIl[b, TPUYUHHOCTb W TEJIECOJOTUIO, U UMIEPCOHATU3MA, OfI-
HOCTOPOHHE OTPUIAIONIETO TUIHOCTH 1 TTPEBO3HOCSIIETO 3aKOH
MPUYMHHOCTU U 3aKOHBI MeXaHUKU. MesKly IByMsl TIpejiesiaMu
abcosmotHoi munocTr («Bora») 1 abcomoTHON Ge3IMUHOCTH
(«maTepum») pa3BopaunBaeTCs CUCTeMa JIEHCTBYIOMNX U B3a-
UMOICHCTBYIONIUX JIUYHOCTEH, COCTOSIINX, B CBOIO OYEPe/ib, U3
neicTByomux vyacteid. B konnenmuu IItepna Mmup gsisiercs
GECKOHEYHO PasHOOOPa3HBIM, €IMHO-MHOTUM Heasi-peasib-
HBIM JKUBBIM JIEHCTBYIOIIUM, TBOPYECKUM CyTiecTBOM. Kasknas
COCTAaBJIAIONIAs €r0 JIMYHOCTH pa3BuBaeTcsd (WM TMOTEHIIH-
aJIbHO CIOCOOHA K CaMOPa3BUTHIO) U OJHOBPEMEHHO CJIYKUT
JIPYTHM CYIIIECTBaM U 11eJIoMy Kak TakoBomy. [Toatomy Iltepn
OTIPeNieIIeT CBOE yueHne Kak «(yHKIIMOHATbHO-KOCMUYECKUT
OTITUMU3M>.

Cucrema IItepHa 6sim3Ka TTOSIBUBIIMMCS B TOT/IANTHEN Ha-
YK€ TIOTTBITKaM TTePEOCMBICIUTD TTOHATHE TPUIUHHOCTH C TOUKH
3peHust 1yXoBHBIX 1leHHocTeil. Emte 6osee uaen [ItepHa okasa-
JINCh CO3BYYHBI KOHIIETIUSAM WHANBUIYATbHOM TPUIUHHOCTH B
pycckom Heoaneiibauneancrse (JI.M. Jlonarun, H.O. JTocckuit).
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Bunagumup Keiinan
Umanus, Pum

«CKBepHbIlT aHEKI0T», niu Bpak Bo NMsI peBOJIOIIN:

CIOKeT U3 HeOTyOJIMKOBAHHOM
ceMeliHol nepenncku /[ocToeBckux
B KOHTeKcTe KyJbTypbl CepeOpsiHOrO Beka
(MHTepTeKCTyaJbHbIN aHAIN3)

The paper compares two texts in which the same person
appears — M.N. Semenov (1873-1952), journalist and pub-
lisher of the first Russian Marxist magazine “Novoe Slovo”,
just closed by the tsarist authorities. In the first part of the
article a collection of personal letters of Lyubov Fyodorovna
Dostoevsky (1869—1926), younger daughter of Dostoevsky,
to her cousin Andrey Andreevich Dostoevsky during the
period 1897-1899 is published for the first time. The letters
describe the daily life of a lonely, bored lady who considers
herself to be a layer of liberal intelligentsia at the turn of the
XIX-XX centuries.

In the second part — Semenov describes a funny auto-
bio- graphical episode — an unsuccessful attempt of a friend
to marry him to a rich woman, in order to transfer then half
of her finances to revolutionary agitation. In Semenov’s writ-
ings thenames of the alleged bride and her friend are hidden.
L. Dostoevskaya depicts passion for the card game in the
screw, together with his cousin, they collect a party of players,
which persistently invited M. Semenov. Their secret goal is
to marry Semenov to the wealthy daughter of the General,
Maria Nikolaevna Rizenkampf (1868-?). They make a bet on
a bottle of champagne with Anna Grigorevna Dostoevskaya
saying that this intrigue will be a success. After a year and a
half the cousins win the bet. Dostoevskaya’s letters mention
the names of liberal writers in her social circle. There is an
intertextual connection between the first and second parts.
The notes are extensively quoted archival documents agents

© Keiigan B., 2018
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of the tsarist secret police, testifying to the secret surveillance
of Semenov and his associates, and his censor correspondence.
Keywords: Russia of the late XIX century, liberals, Sil-
ver Age; Dostoevsky’s family, M.N. Semenov, V.I. Ivanov;
ego-document, phenomenology of everydaylife

B noxuazie conoctaBSIOTCS /1BA 9T0-JI0KYMEHTATBHBIX TEK-
CTa, B KOTOPBIX (DUTYyPUPYeET 01HO 1 TO ke sintio — M. H. Cemenos
(1873-1952), )KypHAIUCT W U3AATETH TOJIHKO UTO 3aKPHITOTO
IAPCKUMU BJIACTSIMU MIEPBOTO PYCCKOTO MAPKCUCTCKOTO JKypHa-
sa «<HoBoe c1oBO», a BITOC/IEAICTBUY COTPYAHUK CUMBOJINICTCKO-
ro usnarenbctBa «CropnuoHy» u xypHana «Becoi».B mepsoit
Y4acTH BIIEPBBIE MTPEACTABISETCS MOAO0PKA JUUHBIX TceM JIo-
601 Dexoposhbl JJocroesckoit (1869—1926), muamimeii goue-
pu @.M. /loctoeBckoro, k cBoeMy Ky3eHy AHIpeto AHpeeBIYY
loctoeBckomy nepuona 1897—1899 rr. B uux omucwiBaeTcs
MOBCeIHEBHAA JKM3Hb OJMHOKON CKydJaioleid AaMbl, KOTopas
OTHOCHUT cebst K CJI0I0 JTMOepaibHON MHTE/UIMTEeHIK pyOeska
XIX-XX BB.

Bo BTOpOIl yactu — TekcTe MeMyapHOro xapakrepa — Mu-
xana1 CeMeHOB ommchiBaeT 3abaBHBIN aBTOOMOrpahUIECKUit
3MU30/I — HEYNAUYHYIO TONBITKY TPUSATETHHUIBI KEHUTHh €TO0
Ha 6OTaTol JKEHIMHE C IeJBI0 MepeaTh 3aTeM MOJOBHHY ee
(buHaHCOB Ha pEBOJIIOIIMOHHYIO AruTanuio. ITOT OTPBIBOK
COTIPOBOXKIaeTCA BbICKa3biBanneM Bsu. VBaHoBa M3 JMYHOTO
mucbMa K M. CeMeHOBY 0 3HAaUEHUU <«ITUCAHUS BIIPOK» MeMya-
poB. B tekcre CeMeHOBa MMeHa TIPe/IIoJIaraeMoil HEBECThI 1 ee
MO/IPYTHU-CBAXW CKPBITHI.

CyTb 3TOTO «CKBEPHOTO aHEK/I0Ta» IPOSICHIETCS Yepes
cemeiinyio nepenncky Jlocroesckux: JI.MD. /locToeBckast uso-
OpaskaeT yBJeyeHHe KapTOUYHOU MTPOii B BUHT, BMECTE C Ky3e-
HOM OHM COOMPAIOT TTAPTUIO UTPOKOB, B KOTOPYIO HACTOWYNBO
npuraamaior M.H. CemenoBa. Mx TaiiHas 1ejib — cocBaTaTh
n keHnTh CeMeHOBa Ha COCTOATENHHOW /0UYepH TeHepaJa,
Mapuu HuxkomaeBne Pusenxammd (1868-7). 3axmouaercs
napu Ha OyTBUIKY IMaMIIaHCKOTO ¢ AHHO# ['puropbeBHOI
JloctoeBcKoit (BIOBOI mucaresist) 006 ycrexe 9TOW WHTPUTH.
Uepes moaTopa rojia Ky3eHbl BBIUTPHIBAIOT Tapu. B mucbmax
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JI.D. JTocTOEBCKON YIOMUHAIOTCS UMEHA JTNOEPaTbHbIX JUTE-
paTopoB ee Kpyra oOIIeHSI.

Mesxay 1epBoii MU BTOPOU 4YacTIMM yCMaTpUBAaeTCSd WH-
TepTeKkcTyaibHast cBsA3b. OOIUPHO MUTUPYIOTCS apXUBHBIE
JIOKYMEHTBI areHTOB 1[apckoro OXpaHHOTO OT/eJIeHUsI, CBU/IE-
TeJIbCTBYIONINE O TallHON cekKke 32 CeMEeHOBBIM U €0 copart-
HIUKaMH, a TAaKJKe ero TepJioCTPUPOBAaHHAS TIEPETHCKa.
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Poccus, Mocksa

Bacunuit Pozanos o /Imutpun MepekKOBCKOM
1 He TOJIbKO:
K UCTOPUU JIBYX Pa3TOBOPOB

In 1897 Petr Perzov introduced Vassily Rosanov to Dmi-
try Merezhkovsky and Zinaida Gippius. The acquaintance
appeared to be very important for both of them but especially
for Rosanov who was at the time on the verge of changing his
outlook at life. But discussions not only with Merezhkovsky
were consequential, two other acquaintances of Rosanov told
him important things about Christianity that changed all his
religious conception. Ten years later Rosanov described these
conversations in the article “Representative of ‘new religious
conscience’ 7, which is written in the unusual for him form of
half-fiction.

Keywords: Vassily Rosanov, Dmitry Merezhkovsky, phi-
losophy, decadence, conservatism, new religious conscience,
religious thoughts

B magasme 1897 r. Iletp IleprioB mosnakomus Bacuaus Po-
3anoBa ¢ JImutpuem MepexkkoBcknM n 3uHauzoin [mnmmyc.
Jlns mmcarenst KOHCEPBATUBHOTO HAIPABJIEHUs, KOTOPbIM Ha
TOT MOMEHT SIBJIsiicst P03aHOB, Moc/iefoBaBIlie 3aTeM cOJIM-
JKeHUe U MHOTOJIETHUH JIUAJIOT Ha TIePBbII B3TJISIL MOTYT MOKa-
3aThCsI HECKOJIbKO cTpaHHbiMu. Onako eiie B 1889 r. Posanos
nanucan H.H. CrpaxoBy: «...Bce MbI, PEJIUTHO3HbIE UCKATEIH,
B CYIIHOCTH, €PETHKHU, T. €. y:Kacalolle HEeOPTOHO0KCAJIbHBI»!,
Kpome Toro, kK aToMy MOMEHTY PaMKH PYCCKOTO KOHCEPBATHU3-
Ma OKaszajuch st PozaHoBa ciaunikom yskumu. M moromy Ha
caMoM jieJie 9T0 COMMKEHNE ¢ KPYKKOM MepesKKOBCKHX, Kak
pa3 ¥ 3aHATHIX MOMCKAMU HOBOTO PEJUTHO3HOTO CO3HAHWUS,
ObLIO BIOJIHE 3aKOHOMEPHBbIM. VIMEHHO JIeKaJeHThl CO CBOEii

© Tony6koBa A., 2018
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HEOPTO/IOKCATBHON PESUTHO3HOCTDIO, TOJEMUKON C TO3UTH-
BU3MOM U MOCTOSSHHBIMHU CTUJINCTUYECKUMHU 9KCIIEPUMEHTAMU
OKa3aJINCh B KOHEYHOM HUTOTe eMy Hambosiee Gimskumu. Cam
Pozanos ormevasn 1896—-1897 rtr. kak BpeMms rmepesoma u Tie-
peMeHbI B3IJISAZOB Ha MOJI, Gpak, CeMbl0, OTHOILIEHUST MEKILY
Hosbim 1 Berxum 3aBeramu. B ToM umcie ¢ 3Toro MomMeHTa
OYeHb CUJIIbHO M3MEHMJIACh €TO JUTepaTypHasd KpuTrka. bosee
TOTO, MPOU3OIIE/NINN TTOBOPOT UMEJI €llle U CTUJIUCTUYECKUE
MOCJIE/ICTBYS: UMEHHO B 3TOT ME€PUO/] cTaTb Po3aHoBa Kak pa3s
U TIPHOOPETAIOT Te YE€PTHI OOPBIBOYHOCTH, ATOTHIHOCTH, HHTY-
UTHUBHOTO ¥ 3MOIMOHAJIBHOTO MOCTUKEHUs rpeamera. M Bce
OOIIenpUHSATDHIE TIpe/cTaBieHust 0 Po3aHoBe KakK 3allyTaHHOM,
aMOUBAIEHTHOM, CJIOKHOM ITHCATENIe, KOTOPBIN HUKOT/IA CaM He
3HAET, B KAKYIO CTOPOHY €0 CETO/IHS BBIBE/IET TeKyuas JUHUS
MUCbMa, OCHOBBIBAIOTCS HA TPY/IaX UMEHHO 3TOTO TTEPUO/IA.

IDTOT KpailiHe WHTEPECHBII MOMEHT TOBOPOTa OT KOH-
cepBaTU3Ma K J€KaJE€HTCTBY JOCTATOYHO TOAPOOHO OIMCAH
PoszanoBbIM uyTh OoJjiee JecsATH JieT ciyctst B crathe «IIpe-
CTaBUTEIM “HOBOTO PEJIUTUO3HOTO CO3HAHUSA >, KOTOPast ObLia
onybmkoBana B «Pycckom cioBe» (1908. 13 cenrsibpst) nos
ncepronumMom B. Bapsapun. IlceBpoHum TyT mMeeT JBOIi-
HOE 3HAYEHUE: OH HY)KE€H He TOJbKO JIJIST TOTO, YTOOBI CKPBITH
aBTOPCTBO coTpyaHuKa «HoBoro BpeMeHu», HO W JJIsT OT-
CTpaHEHUS PAaCCKa3uMKa, TOTOMY YTO XOTS TTOJIOBUHA CTATHU
nocssnieHa IMmutpuio MepexKkoBcKOMY, BO BTOPOH TTOJIOBUHE
Po3aHoB omnuchiBaeT caMoro cebst 1 MOMEHT U3MEHEHUST CBOMX
B3TJIA7I0B. Bripouem, cBoto (haMUINIO aBTOp BCe-TaKu He Ha-
3BaJl, XOTSI 3HAION[ME KOHTEKCT YUTATEIN HE MOTJIU HE TIOHSITb,
0 KOM HJIET Peub. B aTOIl cTaThe laeTcs Tak e W pa3BepHyTas
xapaktepuctnka MepeskKoBCKoTo, KOTOporo Po3aHOB Ha3bI-
BaeT IMPEJICTABUTEIEM TEUEHUS] PYCCKOTO J[yXOBHOTO CKUTAJIb-
yecTBa. OTCI0/Ia M TOCTOSHHBIE U3MEHEHNS B MepesKKOBCKOM:
«...TIEPBOHAYAJIBHO “aHTUK” 110 CBOUM aHTUYHBIM yBJICYCHUSAM,
MO3/[Hee — HUIIIEAHEI] MO0 JIOJTOJEeTHEMY YBJICUEHUIO JIUIHO-
cThio 1 ugesmu Hurttirne, v mo3inee, B TenepenineM (asuce cBO-
UX HACTPOEHUIl, — HCKPEHHMA, “/I0 0OMOPOKA” XPUCTHAHUH»?,
[Hasee Pozanos cpaBuuBaeT MepekKoBCKOro ¢ besnHckuM 1o
JOOBU K KHUTE, 110 YBJICYCHHOCTH MCKIIOYUTENHHO MeYyaTHON
YeJI0BEUECKOI MBICITBIO.
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B onnoit us 3ametox o JIbBe Tosictom Po3aHoB npusnaetc,
YTO KOT/IA-TO TBITAJICS MUCATh XyI0KecTBeHHYI0 TTpo3y. U cta-
Thsl O JIBYX IPEACTABUTENSIX HOBOTO PETUTHO3HOTO CO3HAHMUSI
B OTOM KOHTEKCTe MPEeACTaB/IsieT cOOON O4YeHb WHTEPEeCHOEe
JIOKYMEHTaJIbHO-XYI0KECTBEHHOE MTOBeCTBOBaHue. P03aHOB He
TOJIbKO paccKasbiBaeT o cebe B TPETheM JINIIE, aBast OTCTPAHEH-
HYIO XapaKTePUCTUKY CBOWM B3TJISAIaM U IYTH UX PA3BUTHS, HO
U BOCIIPOU3BOAMT JBE OUEHb BasKHbIE J1JIs HErO Gece/Ibl, KOTOPbIE
MOBJIMSIIN Ha M3MeHEHUe ero MUPOBO33peHus. MmeHa cBomx
cobecelHNKOB B cTaThe PO3aHOB He yKa3bIBaeT, Ha3bIBAET TOJIb-
KO MX BEPOUCIIOBEJAaHUE — <«JIIOTEPAHUH» M <«IIPABOCJABHBIN»
(aBTOop KOMMeHTapus B.B. ABepbsHOB mpejrmoJiaraer B HUX
®.3. [epka u .M. Pomanosa-Pisr). Kak pas sBa pazroBopa
C HUMHU ¥ CTAHOBSTCS TEMU KJIIOUEBBIMU TOYKAMM, KOTOPbIE 3a-
cTaBIgIOT Po3aHoBa 0TKa3aThCs OT TIPEKHEN TO3UINK 1 COIH-
3UThCA ¢ MepeskkoBckuM u ['nmmiyc.

Hpumeuanus

! Posanoe B.B. Jluteparypubie usrnanuukn: H.H. Crpaxos.
K.H. JleontseB // Posanos B.B. Co6p. cou. / Ilox obur. pem. A.H.
Hukomoxuna. M.: Pectiybanka, 2001. C. 228.

2 Pozanos B.B. TlpeactaBuUTeNIM <«HOBOTO PEJUTHO3HOTO CO3HA-
nust» // Poszanos B.B. Co6p. cou. OxoJio 1iepkoBHbIX cTer / [Tom o6
pexn. A.H. Hukomoxuna. M.: Pecriybsinka, 1995. C. 356.
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casnl. Jasua Poxxun
Poccus, Kanunumnzpao,
bDY um. U. Kanma

EnuncrBo cui gy u ugest o beckonednom
B huocopuu M.A. TonybuHCKOTO

Fedor Golubinskiy (1797-1854) was a Russian thinker,
who lived in the first half of the 19th century. Today we have
two positions in the relation to the philosophy of Golubinskiy.
The first one is a strong critique, which attracts into account
different sides of the biography of Golubinskiy, for instance his
relationship with masons. The second position is positive and
justified, where the main principle is to estimate the philos-
ophy of Golubinskiy like a system. I am guided by the latter
principle and use the rational reconstruction method in order
to proof the relevancy of the ideas of Golubinskiy concerning
the interrelation of philosophy and theology. I attend to show
that1) Golubinsky is not against the Revelation; 2) his system
is not a sort of a theological philosophy; 3) he does not confuse
faith and knowledge, giving the mind his proper freedom in the
field of philosophy; 4) he does not turn a philosophical doctrine
into a theological one; 5) nevertheless, the value of Revelation
for Golubinsky is higher than the philosophical thinking.

Keywords: F. Golubinskiy, Russian philosophy, metaphys-
ics, theology, faith, knowledge, relation of philosophy and
theology, unity of consciousness, Infinity, concept of God.

@D.A. TonyOuHCKUI ObLI OJHUM U3 TEX PYCCKUX MBICJIH-
Tesieil epBoil mostoBubbl XIX Beka, KTO, 06a1ast TIyOOKUM
3HAHMEM HeMelKol ¢uiaocoduu, TpaHnchopMUPOBAI ee Hien
B MOCTPOEHUU COOCTBEHHOTO Opuzunaiviozo (Gpumrocodceroro
YUEHUSI.

[Mosunuu coBpeMeHHBIX HcceIoBaTeNelt TBopyecTBa [omy-
OGUHCKOTO MOKHO YCJIOBHO CBeCTH K ABYM. IlepBas mosurmst —

© Poxun /1., 2018
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JKecTKasg KPUTUKA C TTOVCKOM TPOTUBOPEYNH KaK B caMOM (hi-
JI0CO(HCKOM YUeHUH, TaK U MPU CPABHEHUN €T0 C TIPABOCTIABHBIM
BepoydeHreM. Bropas mo3uius — mosrosknTeIbHO-0NPaB/aTeb-
Has, T/Ie TJIABHBIT TPUHITUAIT — aHAJTM3UPOBATh Hacenne (puaoco-
(ha, BRITIOUAS €T0 APXUB, CUCTEMATUYECKU. ABTOP JOKJIAKa PYKO-
BOJICTBYETCS TIPUHITUTIOM, JICSKAIIIMM B OCHOBE BTOPO¥I MTO3UITNH,
1 oGpalaeTcst K METOLY PAllHOHAIbHON PEKOHCTPYKIIMH C IIEJIbIO
akTyasusanuu uaeit ToayOGuHCKOTO OTHOCHUTEIBHO MPOOJIEMbI
B3aUMOOTHOIIEHUsT (hustocodun u HOTOCIOBUSI.

Ha nytu k mocraBieHHOU 11eJid BBIACHAETCS OPUTHHAb-
HOCTB (hustocodekoii crcteMbl ['01yOUHCKOTO U ee OOIINe YePThI:
1) TonybuHckmit HUTIE He ueT Bpaspe3 ¢ OTKpoBeHneM; 2) ero
crucTeMa He ecTh (pumocodCTBOBaHNEe Ha GOrOCIOBCKUE TEMBI;
3) OH He CMeINBaeT Bepy ¥ 3HaHUe, /laBasi pasyMy B 00siacTu (hu-
Jocodun TOKHYIO CBOOOLY; 4) He TpeBpainaer dhuaocodckoe
yUeHWE B TEOJIOTHUECKOE; ) TeM He MeHee, 3Hadernne OTKpoBe-
Hist J17ist [oryOMHCKOTO Bbilne, 4eM (hUirocoCKOro MBIILIEHUS.
O6ocHOBaHME 9TUX TOJIOKEHUI CXEMaTHUHO TAKOBO.

B ocHoBanuu dustocodrn ['omyOGUHCKOTO JiesKaT [Ba IPHHITH-
I1a: CAaMO/IOCTOBEPHOCTD MbliieHus 1 ujiest beckoneunoro (bora).
[lepBBIit TPUHIIATT HATIPSMYIO CBS3aH ¢ (hOPMATBHBIM 3aKOHOM
MBIILJIEHUS] — 3aKOHOM TIPOTUBOpeunst. BTOpoii npuniui — ujest
bBeckoneunoro, nmeroras KOHCTUTYTUBHBIN XapaKTep.

Bes dusocodust, cornactuo ToryOrHCKOMY, IEIUTCS Ha TEO-
PETUYECKYIO, ICTETHYECKYIO ¥ MPAKTHYECKYIO COOOPa3HO TPeM
CUJIaM JIyIIM — TIO3HAHUIO, ONIyNIeHno (UJIN YyBCTBY) U BOJIE.
[Toatomy dumocodus MoxeT 1 oJKHA YKa3aTh pasymy nymo
K UCTUHE, 80Je NPeOnucamy 3axKoHbl, 4yecmey 0amv UCmuHHoe
nanpasnenue. Vimenno niest o beckoneuHoMm 3ajiaet HarpasJie-
HUe pa3yMy, BoJie 1 9yBcTBY. OHA COMEPKUTCI B yMe 4eTOBeKa
U MPUJAeT eJMHCTBO YeJ0BeYeCKOMY CO3HAHUIO, a Bepa B bec-
KOHeUHOe TpujaeT emy cuiy. /i mosnanns beckoneunoro
HEOOXOMMO MPUBJIEYEHIE BCEX CIOCOOHOCTEN AYINN YeoBe-
ka. Ho 13 no3HaHus IpUpO/IbI 1 CAMOTIO3HAHUS HEBO3MOXKHO
obpectu mousTHEe 0 boze, HO TOJIBKO O Buvicwem Cyuwecmse.
[ToaTomy masee B TMOMCKax BeCKOHEYHOTro HyKHO 0OPAaTHTHCS
k OTKpPOBEHWIO, /IAIOIIEMY [TO3UTUBHBII OIIBIT U 3HAHWE O bore.
Taxum 06pasom, putocodus JONOTHIETCS GOTOCTOBHEM, HO He
HOZMEHSIETCS ¥ He TIOPabOIaeTCst MM.
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Anexcanapa bepannkosa
Poccus, Mockea, HD PAH

[Tonemuka B.C. CosoBbeBa
¢ XapbKOBCKUME OOTOCIOBAMU
T. CrosoBbiM (K.E. Uctomunbim) u A.IL [TlocTbunbiM
10 BOIIPOCY JIoTMaTU4YecKoro pa3Butus B Llepksu

The ideological context of the main Solovyov’s in the
1880s. — «The History and the Future of Theocracy» (1887) — is
shown on example of the controversy between Vladimir Solovy-
ov and the Kharkov theologians. Both the “common” elements
and the “private differences” of this dispute are analyzed. The
reception of Solovyov’s theocratic ideas and reaction to his ec-
clesiastical views in both the Catholic and Orthodox circles of
Russian and Western society is shown. The evolution of Solovy-
ov’s views on the problem of the union of Eastern and Western
churches, the renewal of church communication between Or-
thodoxy and Catholicism, the main result of which was his fun-
damental but unfinished work “The History and Future of the
Theocracy” (Zagreb, 1887) was demonstrated. The conclusion
about different interpretations of the ways of achieving the ideal
of the “Universal Church” in the thought of Vladimir Solovyov
and his opponents is made. It is shown that in fact Solovyov’s
original draft of the “religion of the Holy Spirit” and the creation
of the “Universal Church” on its basis was equally remote both
from the pro-Catholic sympathies and from the “conservative
Orthodox” ideology of the Holy Synod of that time.

Keywords: Theocracy, Vladimir Solovyov, “Faith and
Reason”, Konstantin Istomin, Alexander Shost’yn, Universal
Church, Theory of the development of Dogma, Orthodoxy,
Catholicism, Ecumenism.

«Teokparnueckuii» (MU «IMyOJIUIIUCTHYECKUI» ) TTEPUOJL
tBopuecTBa B.C. CosoBbeBa TpUXOAMICA HA ECATUICTHE
c 1881 mo 1891 r. B TBOpueckoii 6uorpadun CoioBbeBa 9TO
BpeMsI TaKKe MOKHO OXapaKTepr30BaTh Kak Mepuojl HanboJee

© bepmamkosa A., 2018
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WHTEHCUBHOU €ro MoJIEMUKHU TIPAKTUYECKH CO BCEMH KPyraMu
HHTEJUIEKTYAJIbHOTO 00IIecTBa TOrO BpeMeHU (Kak KOHCepBa-
TUBHBIMH, TaK U JTNOEPATbHBIMN).

Ocoboe mecTo B psity WaeiHbIx onmonenToB CooBbeBa 3a-
HuMaroT xapbkoBckue 6orocioBbl T. CrosiHo (K.E. Mctomun)
u A.Il. llocTbuH, B TIOJIEMUKE C KOTOPBIMU (<«KPUTHYECKUE BbI-
MaJbl» OTIMOHEHTOB TTEYATANCH B JKypHAJIe XapbKOBCKOH JIyXOB-
HOIT akajiemMuu «Bepa u pazym», OTBETbI MBICJIUTEJISI BHIXOTUJIH
[PEenMyIIeCTBEHHO B sKypHase <«IIpaBociaBHoe 0003peHue»)
daktyeckn CooBbeBbIM OBLIN HAMMUCAHBI TJIABbI MarkCTPalb-
HOTO IPOU3BE/IEHUST IAHHOTO ATara ero TBopuectsa — «lMcropun
U OYIYIIHOCTH TEOKpATUn» (BBIIIE/INIEN OTAETbHBIM U3IaHIEM
B 3arpeGe B 1897 r.). ITo cBOMM BpEeMEHHBIM paMKaM KPHUTHKA
uzneit ConoBbeBa B skypHasie «Bepa u pasym» mpojoJikazach ¢
1884 o 1891 r. IlenTpasbHBIM €€ BOIIPOCOM CTaJjia TEOPHUs JIOT-
MaTHYECKOTO PasBUTHS B IEPKBU (ee aBTOPOM ObLI OOTroCIOB
Jlx. I'. HpioMeH, ¢ KOTOPBIM HEPEIKO BIOCIECTBUM CPABHUBAIN
B.C. ComnoBbeBa; k mpuMepy, MOKHO BCIIOMHUTH KHUTY (hpaH-
I[y3CKOTO CBsilieHHnKa-uesynta Mumesnst I’ 9poutibr «Un New-
man Russe.Vladimir Soloviev (1853—1900)», 1911). OcHoBHBIM
nocsiioM CoJIOBbEBa TP 9TOM OBIJIO CTPEMJICHHE «OTPABIATh»
U «BEPHYTb» «BEPY OTIIOB», BOCKPECUB IIPU ATOM HPABCTBEHHBIE,
HTUYECKUE U CONUAIbHbIE UEAJIbl PAHHEXPUCTUAHCKUX OOTITHH.
Ero ke OmmoHeHTsI 1moaraim, 4To 00benHeHe XPUCTUAHCKUX
IepKBell MpuBeneT K morepe Poccueli cBoeil HallMOHAJIBHOU
UeHTUIHOCTH. VIHTepecHbIM (hakToOM SBJISETCS M BKJIIOUEHHE
B nosieMuky ¢ CoJiIOBbeBbIM Ha cTpaHuiiax «Bepbr u pazymas
(bpanIrysckoro 60rocsioBa M CBSIEHHWKA, PEIaKTOpa KypHaia
«L’Union Chrétienne» o. Bragumupa I'etre, B 1862 r. meperes-
IIETO M3 KaTOJNYECTBA B TIPABOCJIABHE.

B sakioueHne MOKHO OTMETHTb, YTO TJIaBHbIE OOBUHEHWSI
CTOPOH JIAaHHOTO cTiopa B oTHomeHun apyr apyra (CoroBbeBa —
B <IIPOTPECCU3ME>, ET0 OMIITOHEHTOB — B «OXPAHUTEIBCTBE> ) OBLIIH,
KaykKJIoe 10-CBoeMYy, He coBceM BepHbL. O0e CTOPOHBI MOJIEMHUKH
[PU3HABAJIN BOBMOKHOCTD MOSBJIEHUS B Oy/IytieM exnHoi «Bce-
serckoit Hepxsuy, no nms CosoBbeBa 3TO 03HAYAIO B TEPBYIO
o4epe/lb BO3POK/IEHUE <IIEPBOHAYAIBHOTO», <allOCTOJBCKOTOY
XPUCTHAHCTBA, a JIJIsl €r0 UAEHHBIX TPOTUBHUKOB — IPU3HAHUE
«BCEMUPHO-KYJIbTYPHOTO CO3HAHWS ITPABOCIABHBIX HAUA».
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Huxonaii I1aBiioueHkoB
Poccus, Mockea, IICTT'Y

Tpynst I1.A. Dopenckoro
KaK UCTOYHUK «MHCTHYECKOTO OOTOCTOBUST>
B Poccun B XX Beke

The article presents the author’s version of the devel-
opment of “mystical theology” in the Russian Church. It is
noted that in Russian literature the term “mystical theology”
became popular after the publication of V.N. Lossky’s lectures
and works. In these lectures and works he insisted that the
tradition of the Eastern Church never drew a sharp distinction
between mysticism as a personal experience of the knowledge
of God and theology as a dogmatic doctrine of the Church.
According to Lossky, in the East of the Christian world theol-
ogy and mysticism have always been closely interrelated. But
the recognition of this fact in Russian theology was quite a
long process. The final step in this direction was the materials
of polemics about the doctrine of Sofia. In this polemics, the
main themes were the doctrine of the deification of man, the-
ology of the energies of St. Gregory Palamas and the concept
of imiaslavie. P. Florensky first considered these issues in Rus-
sian theology. Therefore the author believes that the origins of
“mystical theology” in the Russian Church should be sought
in the works of P. Florensky. According to the author, the Flo-
rensky’s works had an impact not only on S.N. Bulgakov, but
also on V.N. Lossky. V. Lossky used some initial positions of
Florensky and developed them further.

Keywords: V. Lossky, Florensky, Bulgakov, mystical the-
ology, Church, dogma, mystical experience, truth, polemics,
sophiology.

B pyccKOsI3BIYHON JITepaType TEPMUH «MHCTHYECKOe 0O0-
rOCJIOBUE» CTaJl TOITYJISIPHBIM TOCJIE MTYOJMKAINN M3BECTHBIX
napmkckux Jjekiuii B.H. Jlocckoro u ero pabot, B KOTOPbIX OH

© IlaBmouenxos H., 2018
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HaCTamBaJ Ha TOM, 4To nipefanue Bocrounoi llepksu aukorma
He MPOBOUJIO PE3KOTO PA3IUYUTd MEKAY MUCTUKON KakK JIM4-
HBIM 0nbimoM TIo3HaHKsT bora u 60TOCTI0BHEM KaK yTBEPIKIEH-
HpIM LleproBbio formaTndecknm yderreMm. HampoTtus, mo mHe-
Huto Jlocckoro, Ha BocToke XprCTHAHCKOTO MUPa OOTOCIOBUE
U MUCTHKa Bcer/ia ObLIN TECHO B3aMMOCBSI3aHbI: «BHE UCTUHBI,
XxpaHumoii 1[epKoBbIO, JTMIHBIN OMBIT ObLIT GBI JIMIIEH BCSKOIT
JIOCTOBEPHOCTH, BCSIKOU OOBEKTHUBHOCTH... C APYTOil CTOPOHBI,
yuenue [lepkBu He Meso Gbl HUKAKOTO BO3JECHCTBUS Ha JIyITy
4eJI0BeKa, ecii Obl OHO KaK-TO He BBIPAKATIO BHYTPEHHETO
OTIbITA UCTUHBI, JAHHOTO B PA3JUYHON Mepe KaxKIOMY Bepylo-
memy»'. C 9Toil TOUKM 3peHus, Bes ciaokHas bopbba Ilepksu
3a JIOTMATBl TIPE/ICTABJAAETCS TIPEXKIE BCETO CTPEMJICHUEM
«00ecTeYnTh XPUCTHAHAM BO3MOKHOCTD JIOCTHKEHUST TIOJTHOTBI
MUCTHUYECKOTO coenHenns ¢ borom»2,

Henb3st He 3aMeTHTh, YTO JJIST TPAAUIMOHHOTO OOTO-
cioBus, chopmuponasiieroca B Poccun k magamy XX Beka,
1o106HbIe Uen ObLIN HETUIIMYHBIMK. 3/eCh JaBana o cebe
3HATDh TEH/EHIUs, 0003HAYeHHAs B TUChME OJTHOTO MU3/ATeIst
onTUHCKOMY cTapity Maxkaputo B 1847 r.: B iporiecce 60pbObI
¢ pa3aMHOkeHueM B Poccnu «JIKeMUCTUYECKUX KHUT 3aTmaji-
HBIX» 3aKJCHMUIN KaK «MedTaHWe W MUCTHIN3M» BCE CBU-
neTenbeTBa ombiTa 6oroobuenus ¢s. Otnos IIpaBociaaBHoi
Hepxsu®.

[Ipusnamnue 9TOTO OMBITA B PyCCKOM OOTOCTIOBUH OKA3aJI0Ch
JIOCTATOYHO JIJIUTEIHHBIM IIPOIIECCOM U OKOHYATETbHBIM IIArOM
B 3TOM HaIpaBJEHUU SBUJUCDH, KaK IPEACTABISETCS, MaTe-
puabl coprOTOTUYECKON TTOJEMUKA B PYCCKOM dMUTPAIAN B
1920-1930-x rogax. ¥ camoro B. JIocckoro HaydHbIe UHTEPECHI
[OYTH COBIAJIN C TEM KPYTOM TIPOOJIEM, KOTOPbIE B GOTOCIOBUI
monusan mpot. C. BynrakoB m xotopbie B. Jlocckuit cunrtasn
HEOOXOMMbIM TOIBEPTHYTh KpUTHYecKoMy aHanusy. Ho ecim
BBIJIEJIUTD TIEHTPATBHYIO TEMY IMOJEMUKU — CO(PUOJIOTUS KaK
ydeHue 006 000KeHUH — U COIMYTCTBYIONIME el paspaboTK B
obactu GorocsoBus sHepruii ¢sr. I'puropus Ilamambl u ums-
CJIaBUsI, TO CTAHET OYEBUIHBIM TIEPBEHCTBO B HOTOCIOBCKOM O~
craroBke 9tux mpobiem I1.A. Dropenckoro. [Toatomy nmeHHo
B €ro TPy/laxX CJeIyeT UCKATh UCTOKU CTAHOBJIEHUS «MUCTUYE-
ckoro borocyioBust» B Pycckoii [lepksu.
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o 1917—1918 rr., ipu HenocpeacTBeHHOM 001IeHwH, DJ10-
PEHCKMIT OKa3ajl HeCOMHEHHOE W OYeHb CUJIbHOE BJIWSHHUE Ha
C.H. Byarakosa, HO B psijie CIy4aeB TO3UIIMH 3TUX ABYX MbIC-
JIUTEJIEN 110 BOIIPOCAM, CBSI3aHHBIM ¢ «MHCTUYECKUM OOroC/I0-
BHUEM», CYIIECTBEHHO Pa3INdaanuch. 11 ecTh OCHOBAHUS TIPEIIO-
JIaTaTh, YTO B CBOMX COOCTBEHHBIX Pa3paboTKax U MOJEMHUKE C
bysrakosbim B. Jlocckuil ucosib3oBai HEKOTOPbIE UCXO/IHbIE
nozut DIOPEeHCKOTO U pa3BUBAJ UX Jajiee B HYKHOM JIJIst
cebs1 HaTIpaBJIeHUH®,

Ipumeuanus

! Jlocckuit B.H. Ouepk muctudeckoro 6orocsaosust BocrouHoit
Llepksu. Jormaruueckoe 6orocosue. M., 1991. C. 9—10.

2 Tam xe. C. 10.

3 Cwm.: Andponux (Tpybaues), uzym. Tlpenonobubiii AMBpocwuii
Onrunckuii. JKusup u tBopenus. Cnac-IIpeobpakenckuii Bamaam-
cKuit MOHACTBIPD, 1993. C. 14.

1O nogunusx, mo koropeim paborer I1.A. DiopeHckoro Moriu
okasath psimoe Bausiine Ha B.H. Jlocckoro cwm.: Pavljuchenkov N.N.
Linfluenza delle idée di P.A. Florenskij sulla teologiadi V.N. Losskij //
Il Pensiero polifonico di Pavel Florenskij. Una risposta alle sfide del
presente. Atti del convegno per gli 80 anni dalla morte (Cagliari
25-26 ottobre 2017). PFTS University Press, 2018. P. 301-319.
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Nuna Tonybosuy, Bukrop JleBuenko
Yxpauna, Odecca,
Odeccuil HauUOHAILHBLL YHUCEPCUMEN

[Tapuskckoe 6orociosue, DoTreBo 6GpPaTCTBO
n Hukoumaii [Tosroparkuii:
CMBICJIBI — CUMBOJIBI — ITUQPBI

One of the bright and dramatic pages in the history of Pa-
risian Orthodox theology is the activity of the Fotii's Broth-
erhood (1925(1923?) — 1980th). However, it still remains
unexplored. This publication, which is based on archival doc-
uments from the personal collection of Nikolai Poltoratsky
(1909-1990), head of the almost hermetic communion, con-
tributes to the reconstruction of this important for the history
of Russian religious and Philosophical Renaissance plot.The
focus is on a theoretical analysis of the project to create an
Orthodox religious order, connecting loyalty to the Orthodox
tradition and an orientation to the ancient Gallican liturgical-
riteof the Christian church before the time of schism.

Keywords: Parisian Theology, Fotii's Brotherhood, Ni-
kolai Poltoratsky, Orthodox religious order, metaphysics and
anthropology of light

«ITapuxkckoe 6OrocioBue», <HapUKCKas OOTOCIOBCKas
MIKOJIa» — OJIHA U3 CAMBIX SPKUX, APAMAaTUYECKUX U PA3HOPOJI-
HO, 9aCTO PAIUKAIBHO TTPOTUBOIIOIOKHO, OIEHUBAEMBIX CTpPa-
HUI[ UCTOPUHU TTOPEBOJIIOITMOHHON POCCUNCKON aMUTpanivu. To
HEMHOTOE, B YeM CXOISATCS la’ke caMble KpaifHue OMMOHEHTHI, —
npusHaHue KyJabTypbl CepeOpsiHOrO BeKa, ee Peurno3Ho-hu-
JI0COCKUX MCKAHUMN, OIHUM U3 CYIIECTBEHHEHIINX MCTOKOB
9TOTO CJIOKHOTO U TTPOTUBOPEUNBOTO dBjenus. «IlyTn maprk-
CKOTO GOTOCTIOBUSI», Nepedpasupyst HazBaHWE OPUS MAgNUm
o. Teoprust DI0POBCKOTO, OIHOTO U3 CAMBIX BBIJAIONIMXCS TTPO-
TarOHUCTOB TTAPHMKCKOTO MPAaBOCIABHOTO 3apyOesKbsl, He TIPejl-

© Tony6osuu ., Jlesuenko B., 2018
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cTaBJIsAIM cOOOH eMHOrO MarucTpaibHOro Hanpasienus. K nx
olucaHuio Ky/a 6oJee nozoiia 661 GopxecoBa MeTadopa «caaa
PACXOIAIINXCST TPOIIOK», €CJI Obl He MUPHBIE U TAPMOHUYHBIE
CMBICJIBI «Ca/ia». B HallleM cirydae aTo cKopee «cajl» TocJe KaTa-
CTPOMBI UJTH TTOJTHOE PUCKOB, OITACHOCTEN, HEIIPEICKA3yeMOCTH
6€e3/10pOsKbe, Ille TPOIIMHKU TOJHKO-TOJNBKO MTPOKJIAIBIBAIOTCS.
W ecim or MeTadopuKy TepeidTi K 6ojiee W MeHee CTPOrHM
HAYYHBIM OIIEHKAM, TO JIy4Ille BCETO, Ha HAIl B3TJIsi/l, 0OPaTUTh-
Cs K aBTOPUTETHOMY MHEHWIO aMEPUKAHCKOTO MCCJIE0BATEIsS
pycckoit perurnosnoii hunocodnn Iloms Bamuepa, KoTopsiii
MOCTAaBUJI BOTIPOC: «ITAPHIKCKAs TIKOJIa» OOrOCJIOBUST: €INHCTBO
i MHorooOpasue? OH HasBajl caM TEPMUH PETPOCIEKTHB-
HBIM, BOTIEAITNM B 000poT jiniiib B 1960-¢ ro/bl.

OjMH U3 caMbIX MaJIOU3YYEHHbBIX <«ITyTel MapuKCKoro 6o-
rocsioBusi» — ato ucropusi oruesa bparcrea (bparcrea Cas-
turtenss Motust), cozmantoro B 1925 (1923?) roxy. Ero ocro-
BaTeJIsIMU ctasu Oyayuii csimenank Esrpad KoasmeBckuii u
ero pyr-onmnoHeHT Oy aymuii mpodeccop Caaro-CeprueBckoro
6orocoBekoro mactutyta IlaBes EBmokumos. K #Hum Bekope
npumkayaun B.H. Jlocckuit, D.T. IIsanos, U.A. Jlarosckwii,
JI.A. Ycnenckwuii, 6parbs KoBasesckoro — Makcum u Ilerp u
np. B pasnoe Bpemsa B bpaTcTBo BXoauau (110 CBUAETENBCTBY
A. Yrpumosa), Gyaymuit apxuernckon Hoio-Mopkekuit etp
Jlionnwe, Hwukomnatt Jlocckuii, Hwukomait Oszonun, Angpeit
baym (Antoruit Cyposkckuii) u ap. B «Kparkom momoskernnu
0 TIPaBOCJIABHOM bparcTse...» TOBOPUIIOCH O CO3/IaHUN JIMCITH-
IIMHUPOBaHHOTO obImectBa «IIpaBociaBubix Xpucruat, 00b-
equHeHHbIX 751 3amuThl lepkBu n Top:kectBa Bcesenckoro
[IpaBocsiaBusi». Ilo olleHKe HEMHOTOUMCJIEHHBIX MTOKA HCCJE-
nosaresieit @oTtresa bparcrsa (B yactHoctu, J. Bep-Cukelp),
HOBOE 00beinHeHE OBLIO 3aMKHYTOM, «Ha TPaHU H30TEPU3MAy,
PEJIUTHO3HOI OpraHu3aleil, TOCTPOEHHOI 1o 0OpasiaM cpej-
HEBEKOBBIX KATOJMYECKUX OPIEHOB C COOTBETCTBYIONIUMHU TIe-
PEMOHUSIMU TTOCBsiieHust. [IporpamMma JiesiteIbHOCTH Oblila Kc-
XO/THO KpaiiHe aMOUIIMO3HO#T (packpbiTh 3anaay IIpaBociasue,
BO3POAUTH 3aTaHOE MTPABOCIABHUE U B TIEPCIIEKTUBE BOCCTAHO-
BUTD LIEPKOBHOE €[UHCTBO) U KpaliHe IPOTUBOPEYNBOil (BLIOOD
nokposuTesist Koncrantunornosbekoro narpuapxa X Bexa Mo-
THS, TPOTUBHUKA BBenMeHus ¢unmmokse B CumBoa Bepsl, u ox-
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HOBPEMEHHO, CTPEMJIEHNE BO3POAUTD APEBHUN TaJIUKAHCKUN
o0psi BpeMeH HepasziesieHHol 1epksr). B 1934 1. B BpartctBo
ety H.A. ITorropankuii (1909-1990), 8 1945 roay Bosriia-
BUBIIUI 3T0 oObennHenue. B 1947 r. B kauecTBe HayajbHUKA
bparctBa om B coctaBe pgeneraruu 3arajiHo- EBponelickoro
Iksapxata moutu nosroza npedoisaer B CCCP, a B 1948 — Bos-
Bpaiaercst Ha Poauny. Bmecto o6enantoit Mocksst H. TTosto-
parkuii okaseiBaetcst B Ojecce, rjie 0CTaeTcst 10 KOHIA JKU3HU.
[Ipenomasas ¢ nepepoiBamu B Oj1eCCKOI [yXOBHOHM CEMUHAPWH,
«TMapKCKAHM BO3BpAIeHel» CTajl IEHTPOM TyXOBHOTO, WH-
TEJJIEKTYaJIbHOTO, OOTOCJIOBCKOTO TMPUTSIKEHMsI, PaAUKaIbHO
M3MEHWJI CBOUM BJIMSHUEM >KU3HEHHBIE TPAEKTOPUU MHOTHUX
BBIZIAIOIIIXCS OIECCUTOB (0 UeM CBUIETENBCTBYET, B YaCTHOCTH,
KOJUJIEKITUS YCTHBIX MCTOPUH, 3allMCAaHHBIX Hamu). B Hamem
pacTOpssKeHNN CEeTOHST HAXOAUTCA JUYHBIN apxuB Huxomas
[ToxToparkoro, 3a 4TO BhIpazkaeM 0coGYI0 GJATOAPHOCTD €T0
xpanutento A.H. Katayky. 9Tu HOKyMeHTbI, B GOJIBITHHCTBE
CBOEM elile He Oy OJIMKOBaHHbIE, TIO3BOJISIIOT XOTS ObI 4aCTHYHO
PEKOHCTPYUPOBATh CMBICJIBI, CUMBOJIBI U HIU(PBI «HE3aBep-
MIEHHOTO JIyXOBHOTO W WMHTEJJIEKTYaJbHOTO TIPOEKTA PYCCKO
aMUTpAIMM Ha 3amajie», KakuM SBUJIOCh bpartctBo CBSATOTO
Dorus. Cpenu TeX CUMBOJIOB-IU(POB, KOTOPbIE Mbl HAMEPEBA-
eMCsl PaCKpBITh, AHOHCUPYEM JIUIIh TJaBHBIE: «paccessHue Kak
[Ipomsicesr Boxuti» («Bate c10Bo 10/5KeH yCaBITIIATD 3armmajy
(A. MeuéB), «CBUIETEIBCTBO BEPBI», «<MUCCHUS WU JIOBYIITKA»,
a TakKe «MeTa(u3nKa U aHTPOIOJIOTHS CBeTay (PUCKOBAHHBIIH
OIBIT WHTEpIpeTanuu cyapobl bparcrsa n H. Tloxropankoro B
cBeTe MopdoJiornu, MeTapru3NKN CBETa U IPUHITATIA CBETOBOTO
tponuama B.H. Mnbuna — auunoro apyra Ilosaropaiikoro, mpe-
MmojlaBaTessl NHCTUTYTA CB. J{MOHNCHS, OCHOBAHHOTO YJIeHAMMU
bparctsa).
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[apbsa YeniioBa
Poccus, Mockea, IICTT'Y

3HAKOMCTBO JIJTMHHEE JKU3HU: TTHChMa
H.C. Apcenbesa C.JI. u T.C. @pank (bapiesoit)
(110 MmatepuajiaM baxmeTeBCKOTro apXunBa
Kosmym6uiickoro yHusepcurera)

The paper reconstructs the relationship between two
prominent figures of Russian emigration — Nikolai (Nicholas)
Arseniev and Semyon Frank. A long period in the life of Niko-
lai Arseniev is connected with Semyon Frank. Arseniev and
Frank work together at Saratov University, where Arseniev
founds the chair of comparative study of religion and partici-
pates in meetings of the Saratov Philosophical and Historical
Society (founded by Frank). After his emigration, Arseniev
continues to maintain academic and personal relations with
S. Frank and his family, which we can observe from the let-
ters to Semyon Frank, and after his death, to his wife Tatiana
Frank. Several letters from Arseniev to Franks’ family (to
Semyon Liudvigovich and Tatiana Sergeeva) are preserved
in Bakhmeteff Archive of Russian and East European Culture
(Columbia University).

This part of epistolary dialogue (we still have not discov-
ered the letters from Franks to Arseniev) proves the impor-
tance of Semyon Frank and his philosophical ideas for Nikolai
Arseniev.

Keywords: Nikolai Arseniev, Semyon Frank, history of
philosophy, Russian religious philosophy, Russian emigration

buorpadus Hukomnas CepreeBuya ApcerbeBa — pusocoda,
PEJIMTHOBE/IA, aBTOPA TPY/IOB, MOCBSIIEHHBIX TIPobIeMamM 60ro-
CJIOBUS, a TaKKe XYJI0KECTBEHHBIX TEKCTOB!, HA TMPOTIKEHUN
JIOJITHX JIET OKa3bIBAIach cBsi3aHHOH ¢ imanoctio C.JI. Mpanka.
C ®pankom ApcenbeB napasiesibio paboraer B CapaToBCKOM
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yauBepcutere (6yayun mo pexomenpaiun (MDpanka — B TO
BpeMs Aekana — usbpan B 1918 r. mpodeccopom 1o xadeape
POMAHO-TEPMAHCKOM (DUIIOJIOTHH UCTOPUKO-(DIITOTOTHIECKOTO
(bakysbTera, ApceHbeB OCHOBbIBaeT Kadeapy CpaBHUTEb-
HOTO M3YYeHWs] PEeJUruii, Koropass OyJIeT CyIIecTBOBATh O
1920 r., yuactByeT B 3acemanusx CapaToBcKoOro ¢puiocohcko-
HCTOPUYECKOTO 00IIEeCcTBa, OCHOBAHHOIO M BO3IJIABJSIEMOIO
Dpankom?). Haxomsach B amurpanmut, ApCeHbEB MPOIOLKAET
MOJJIEPKUBATH HAy4YHbIE U JIMdHble OTHOINIEHUs ¢ CeMeHOM
JlioiBUTOBUYEM U €70 CEMENCTBOM, YTO 3a(PUKCUPOBAHO B ITUCH-
max Dpanky, a ocjie cMepPTH MOCJIEHErO — ero JKeHe TaTbsine.
O Tom, uto H.C. ApcenbeB «COXpaHUJI HA BCIO XKU3HD TTAMSTH O
csoeit gpyx6e ¢ C.JI. DpaHKOM»>, CBUAETEIbCTBYET TaK/Ke BHYK
Cemena JlronBurosuua, o. [lerp Cropep?®.

Heckosbko muiceM ApceHbeBa COXPAaHWIOCh B ApXUBe
C.JI. @panxka (Bakhmeteff Archive of Russian and East Euro-
pean Culture, Collections of Correspondence and Manuscript
Documents, Semen Liudvigovich Frank Papers.Vol/box 1.
(CatalogedCorrespondence))?. Bcero 0bL10 0OHApyKEHO
6 mnmceMm, azapecantamu sBisioTcss Cemen JliogBUTOBUY 1"
Tatbsina Cepreesna Dpank. Tembl, ¢ KOTOPBIMI 0OpATIAETCST
Apcenbes k cemeiictBy DpaHKOB, B psjie caydaeB HOCAT pabo-
YU XapakTep, HO BMECTE C TEM B TIUCHMAX TTPOCTEKUBAETCS 1
JINYHOE IPY:KecKoe oTHoIeHre K hunocody u ero cembe. Tak,
Harpumep, B ucbMax Kk Cemeny JlioaBuroBuay o0CykaaeTcst
Tekymas pabora ApceHbeBa, TOTOBSIIUECS W YUTAeMble UM
Jeknuu; B muchbmMax K Tatbsine CepreeBHe — MOJATOTOBKA Ma-
TepUaJIoOB s MyOJIMKAIil U JIeKIii, mocBsineHHbIx CeMeny
JlronBurosuuy.

OcrasibHast 4acTh TePEnUCKH (€CIU TAKOBASI COXPAHUIIACH)
TpebyeT IOMOJHUTENBHOTO Pas3bICKaHUsl, OCKOJbKY MeCcTa
paborsl u upeboiBanusa H.C. ApcenbeBa yacTo MeHsIMChH (Tak,
ydeHblii B pasHble Mephoitbl kusnu paboran B Bepimme, Ke-
rurcOepre, Bapmiase, Ilapmwke u Hoio-Mopke). Oraenbmbrit
HUHTepeC 371eCh MOTYT TipeicTaBisaTh mucbma C.JI. Dpanka k Ap-
ceHbeBy. B apxuBHbBIX MaTepuaiax caMmoro ApcenbeBa B baxme-
TEBCKOM apXMBE [MUCbMEHHASI KOPPECIIOH/ICHITUST, OTHOCSIIIASICS
K nieperticke ¢ Mpankamu, OTCyTCTBYET.
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[apbs [lopoxuna
Poccus, Mockea, PITY

[TpoGiemMbl perpe3eHTanm
PYCCKOI penurno3noit pumocodun

The paper is devoted to the problem of the correlation
of such phenomena as post-secularism and Russian religious
philosophy. The author considers the possibility of analyz-
ing some basic concepts of Russian religious philosophy in a
post-secular context, because this will give a description lan-
guage that will allow get the most complete and considerate
understanding of the meaning of these concepts. In particular,
according to the author, the some concepts of the philosoph-
ical system of S. Frank describes the complex problem of the
fundamental transformation of relations between people and
God. There are concepts that can only be expressed in ex-
treme, ultimate meaning. This concepts allows to overlap the
edge of rationality, and “dreaming” is the only possible method
of a philosophical text in this case.

Keywords: S. Frank, religious philosophy, post-secular,
postmodern, 1. Kant, Christian ethics, Post-secular theology,
crisis of humanism, John D. Caputo, J. Habermas

C. ®pank npuBouT n3pevenue aBeol Jlopodest, B KoTopom
«JTIO/IN TTOI0OHO TOUKAM BHYTPH KpyTa, TeM OJIsKe IPYyT K ApY-
ry, ueM GJIMJKE OHU K IIEHTPY». DTa «reoMeTprdecKast> IpuTda
He mpocto GiarodectnBoe Haswaanue. 1o muenuio Dpanka,
OHa BBIPA’KAET TOYHOE OHTOJIOTUYECKOE COOTHOIIEHWE: «CBI3b
¢ Borom 1 cB43b ¢ 4eTOBEKOM... B CBOEII OCHOBE CYTh OJTHO W TO
sKey». CBsi3b MEXKJIY OT/IeJIbHBIMU YJIEHAMM 11€JI0TO TOXK/IeCTBEH-
Ha CBS3W YJIEHOB I[€JIOTO C KOHCTUTYUPYIOIINM €T0 eTMHCTBOM.

[Ipenogobustit Jopodeii xun B konue VI Beka, IMEHHO B
aToT nepuoj, no MHennio 0. Xabepmaca, 3aK/IabIBAeTCsI OC-
HOBA /ST «CUMOMO03a PEJTUTHN U MeTahUu3uKm». ITOT CUMON03
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OCTaHeTcs B IeHTpe GUI0coGCKUX PA3MBIIIIJIEHN HA AJIUTETb-
Hoe BpeMd, Toka V. KaHT He pasrpaHuduT MOPAIbHYIO BEPY U
pesThio OTKpoBeHus. KaHToBCKOe pasrpaHuyeHue, TeM He Me-
Hee, He CHsLII0, @, BOBMOKHO, U YCYTYOUIIO HATIPSIKEHWE B TIOTPa-
HUYHOH oOstacTut Mexay unocoduein u penurueil. MimeHHo B
9TOM 0Os1acTh GyIeT MPOYIIMPOBATHC IPOOIEMAaTHKA, CBSA3aH-
Has € TIEPEX0/IOM K TIOCTCEKYIAPHOMY THUITY B3aUMOICHCTBUI C
Borom u 06111HOCTDBIO.

Ectp nBa acrexra, KoTopbie (hOPMaIbHO HE TIO3BOJISIOT HAM
MPOBOMUTH AHAMN3 TOHATUN PYCCKON PeMuTUO3HOH (hrImroco-
(buu B mocTcekyaSAPHOM KOHTEKCTE, IIOCKOJIBKY YKa3bIBAIOT HA
TO, YTO ATO Pa3HbBIE SBJIECHUS.

Bo-niepBbix, ycroitunBoe yOexIeHNe, YTO CEKYJISIPU3AINS
OTHOIIIEHUIT HAXOIUTCS B MPSMOI 3aBUCMOCTH OT MOJIEpPHU3a-
1K 00TIeCTBA U, CIIEI0BATEIBHO, TOCTCEKYJISIPHBIE OTHOIIECHUST
XapaKTePHBI /1751 TOCTMOIEPHOTO 001IecTBa. DTOT Teduc Xabep-
MacC Pa3BUBAET B U3BECTHOM <«TETE€PAHCKOM JIOKJIAJIES.

Bo-BTOpBIX, HMCcaemoBaTenn yKa3plBAlOT Ha HECOOTHO-
CUMOCTD TaKWX SBJEHWH, KaK MOCTCEKYJISIPHOCTh U PyCCKas
penrnosnast punocobus, mockoabky PPO amemnupyer k
«PEJIMTUO3HOU TOTAIBHOCTH», & OCHOBHBIM KOHIIEIITOM TIOCT-
CEKYJISIPHOCTHU OKA3bIBAETCS «JIOMOJHUTENbHOCTD IUCKYPCOBY
(cm., nanpumep: [ymuep I.b. CexyJnsIpHOCTD, TIOCTCEKYJISAP-
HOCTH M pyccKas pesanrnosnas ¢pusocodus). Mur monbitaemMcs
MOKa3aTh, TaK JU 3TO, NEUCTBUTEIBHO JIU 9TO TO (PyHIAMEH-
TaJbHOE MPOTHBOPEYNE, KOTOPOE YKAa3blBaeT HAa MPUHIIUITH-
aJBbHYI0 HECOOTHOCUMOCTD ABjeHnid. U He aBigercsa sn aToT
TE3UC, caM 110 cebe, TIOJTUTHYECKH JIeTePMUHAHTHBIM.
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