applies to one’s entire nation. Therefore, an individual should love his or her country
as he or she likes his or her family. So, the Confucian ethical theory has applied itself
to both family and social cohesion.

Despite its long tradition, the Confucian ethical theory is encountering great
challenges in 21% century. It is clear that the ethics of benevolence highlights love and
care from an interpersonal and group level and extends it to a national level. But it is a
fact that this benevolence theory is based on blood-ties, and that love and care are not
at the equal but at the different levels; they will inevitable decrease when extending
from one’s family members to relatives and strangers. It is a pity that in the Confucian
ethical theory there are not clear indicators as to how to advocate that kind of love and
care among different nations and countries. Considered in this sense, love and care of
strangers or aliens is neither sufficiently powerful nor properly motivated.

Since 1970s, Chinese government began to carry out a one-child-per-family policy.
Because of the changed structure of Chinese family in the last several decades, the
descendants of the people who come from the core of one family will not have the
experience of living with many relatives. As a result of that change, the Chinese society
has become the one in which people increasingly experience their lives as surrounded
by strangers and as living among strangers. People in the “stranger society” feel isolated,
distrustful and hesitant to offer help to strangers who need help. Nowadays in China all
of this leads toward moral indifference and moral disengagement among strangers.

In my opinion, in order to save the declining morality in China, it is necessary to call
for equal love and care among people. This would be extremely helpful in order to
transform China from a “stranger society” into a “caring society”. Equal love among
people, even strangers, will enable them to offer love to others and care for others.
And one’s love and care to others means in the long run love for oneself: respect for
the dignity of others strengthens the respect for oneself. Besides, in order to
transform the whole planet into a big caring community, a care-culture is much
needed to empower every member with equal global citizenship - despite
differences in the race, gender, culture, religion or social systems.

1
Banruyn Aro
Mopans - 310 coBoKymHOCTS HIEHHOCTEI!, OGBIYACE, IPABI, PA3EIAEMBIX IPYII-
IO JIIOZIEN. B pa3HBIX KyJIbTypAX OHA UMEET CBOU OCOOEHHOCTH. [TpH 3TOM OHa 110-

! Banxrays Ao — pookTOpaHT dakyabreTa renxoaornn, Yuamsepenrer Kaapka (CLIA).
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CTETIEHHO COBEPIIEHCTBYETCA B XO/IE UETIOBEYECKON UCTOpUK. Mopaib — 310 OTpa-
JKEHUE YEJIOBEUECKUX COLMAIbHBIX MOTPEOHOCTEN U HAIIEN ECTECTBEHHON MEXK-
JIMYHOCTHOM B3aMMO3aBUCUMOCTH. OHA CIYKUT HACTABHUKOM, OOYYAIOIINM JIIO/EH
OTIMYATD JJOOPO OT 3114, ONPEAENATh CIPABENIUBOCTD M CYACTHE U CTPOUTDL CBOU
JENCTBUA B COOTBETCTBUH C COLUANbHBIMU OXUAHUAMY. OHA TAKKE ABIAECTCA Pe-
TYJIATOPOM, MOOYAAIOMNM JIOAENH YIUTBCA ObITh OTBETCTBEHHBIMU IIEPE] CBOEH
CEMbEN, OOMECTBOM, HALIUEH ¥ MUPOM B LIEJIOM. B yCIOBUAX KOH(IMKTOB HA JTNY-
HOCTHOM U MEX/INYHOCTHOM YPOBHAX HAM BCEM HEOOXOAMMO HAY4IUTHCH AEHCTBO-
BATb COLIUAIbHO-IIO3UTUBHBIM CIIOCOOOM. B OIPEIEIEHHOM CMBICIE MOPA/Ib CHJIb-
HEE 3KOHOB: €€ CKPBITAsA MOIb MOKET 3aCTABUTD JIOAEH CKOPPEKTUPOBATDL CBOE
HETIPABUILHOE MOBEJICHUE.

KoHynuaHckas aTideckas Teopust 6071e€ IBYX ThICSYENCTHI CIYKUT (PYHAAMEHTOM
KUTANACKON MOpAIU. CTEPAKEHD 3TO TEOPUU — I0OPOKENIATENLHOCT. UHAMBU/L 1071-
JKEH JIIOOUTb CBOUX POJIUTEINEH, GPATBEB U CECTED, POAHBIX U IBOIOPOJHBIX, APYIHIX
POZICTBEHHUKOB, 4 TAKKE 1 HE POZICTBEHHUKOB U 3a60TUTBCA O HUX. Takast 11000Bb U
3200Ta CUUTAIOTCA KIIOYEBBIM (PAKTOPOM CTAOUIBHOCTH JIIOO0H CEMEMHON AYEIKU.
[TOCKOMBKY JIHOOYIO CTPAHY MOKHO PACCMATPUBATH KK OOJIBIIYIO CEMBIO, 3TOT (haK-
TOP IPUMEHUM U K HALIMH B LIETOM. [103TOMY MHAMBU/ I0JDKEH JIOOUTD CBOIO CTPAHY
TAK K€, KAK OH JIOOUT CBOIO CEMBIO. CIIEI0BATENBHO, KOH(DYLIMAHCKAA STHUYECKAS TEO-
pusl IPUMEHUMA KAK K CEMENHOMY, TAK U K COLMAIBHOMY €¢/IMHCTBY. HecMoTps Ha
JONIYIO TPAJMIIMIO, KOH(DYLIMAHCKASA ITUIECKAs Teopus B XXI B. CTAIKMBAETCA C CEPb-
€3HBIMU BBI3OBAMU. fICHO, 4TO 3TUKA JOOPOKENATELHOCTH BBIBOUT JIIOOOBb U 3260-
Ty C MEXIMYHOCTHOTO U I'PYIITIOBOTO HA HALMOHAIBHBIN YPOBEHD. OfJHAKO OCTAETCS
(bakTOM, UTO 3T4 TEOPHs JOOPOKENIATENBHOCTH OCHOBAHA HA KPOBHOPO/ICTBEHHBIX
CBA3X U YTO JII0OOBb U 3200Ta MPOSB/AIOTCA N10-PA3HOMY Ha PA3HBIX YPOBHAX: OHU
0C1a0EBAIOT TIPU IIEPEXOJIE OT CEMBU K IPYTUM POZICTBEHHUKAM U TEM OOJIEE K HE3HA-
KoMIIam. JKajp, 4T B KOH(YLIMAHCKOI STUUECKON TEOPUX HET ICHBIX YKA3AHMIA, KAK
HOJJIEPKUBATD JIIOOOBD U 3000Ty MEX/y PA3HBIMU HAMAMU U CTpaHAMU. Pacemor-
EHHBIE B 3TOM IUIAHE JIEOOOBb U 3160T4 O HE3HAKOMIIAX WJIM HHOCTPAHI[AX OK43bIBa-
I0TCA HEJAOCTATOUHO CWIBHBIMU U MOTMBHUPOBAHHBIMHL.

C 1970-X IT. KUTANCKOE IIPABUTENBCTBO HAYAIO IIPOBOJUTH IIONTUTHKY «OfiHA CE-
MbA — OfJUH PEOEHOK>. M3-32 TOTO, YTO 32 MOCIEAHUE HECKOIBKO AECATUIETUH
CTPYKTYPA KUTAUCKOHN CEMbU N3MEHMIACH, TIOTOMKH JIO/IEH, BBIIEANNX U3 TAKOU
OJIHOJICTHO! CEMbH, He OYIyT IMETb OITbITA COBMECTHOH KU3HHU CO MHOTMMH POJICT-
BEHHUKAMU. B PE3y/IbTaTE ITUX U3MEHEHUI KUTANCKOE OOMIECTBO CTAIO TAKUM, B
KOTOPOM BCE OOJIBIIE JIOJIEH JKUBYT B OKPYKEHUN HE3HAKOMIIEB WM CPEIU HUX.
Jltoyu B «OOIIECTBE HE3HAKOMIICB» YYBCTBYIOT CCOS U30JTMPOBAHHBIMU 1 UCIIBITHIBA-
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10T HEJIOBEPHE 1 OOSI3HB ITPE/IOKUTD HOMOIIb HE3HAKOMBIM JIFOJSIM, KOTODBIE B HEH
HYKIAI0TCA. B HacTosmee Bpems B Kutae 310 BEIET K MOPATBHOMY 6E3PA3NTIIHIO 1
OTYYAICHHOCT! B OTHOIIEHUH HE3HAKOMBIX JIIO/IEIL.

[To MOeMy MHEHHIO, YTOObI OCTAHOBUTD YTI4/I0K MOPAIH B KuTae, Heo6X0MMO IpH-
3bIBATH K PABHON JIIOOBU U 3200T€ CPE/IN JIOEH. DTO OBLIO Obl KPAKHE MOJE3HO JUIA
npespameHus Kurasg 13 «o0mecTsa He3HAKOMIIEB> B «OOIIECTBO 3200Thl>, PaBHAd
TIOOOBb MESK/TY JTIO/IbMH, IKE HE3HAKOMBIMH, TIO3BOJTUT UM TIPOABIATH 3TY TIOOOBb
K IDYTUM U 3200THTBCS O HUX. A 3TO O3HAYAET B KOHEYHOM CUETE JII0OOBb K CAMOMY
ce6e: yBaKEHNE IOCTOMHCTBA IPYTUX YCHIMBACT CAMOYBUKEHHE. KpoMe Toro, 4To-
OBl IIPEBPATUTD HALIY IUIAHETY B OOMBIIOE 3A00TIUBOE COOOIIECTBO, HEOOXOAUMO
HA/ICIUTD KSKIOTO YWIEHA 3TOIO COOOIIECTBA PABHBIM ITI00AIbHBIM TPAKIAHCTBOM,
HE34BUCUMO OT PACHI, TIOJIA, KyJIbTYDPBI, PETUTHN WA COIUAIBHON CUCTEMBIL

Ilepesoo ¢ anenuticko2o b. Hukonauveea

. . o1
Miran Bozovi¢

In Denis Diderot’s novel, Jacques the Fatalist and bis Master there is a scene in which
the two eponymous characters run into a stranger who had, prior to that, saved
Jacques’ life>. When Jacques begins to thank him, the latter receives Jacques’
effusions of gratitude without saying a word, in a “cold and indifferent manner” and
even “with contempt” - and, in this way, earns Jacques’ “greatest respect”. For me, at
least, this brief, sublime scene that unfolds on less than two pages epitomizes
everything morality is or should be.

A question naturally arises: How is it possible for the stranger to return Jacques’ sincere
gratitude with contempt? And how is it possible for Jacques to feel “the greatest
respect” for the stranger even while the latter has nothing but contempt for him?

At first, the stranger is merely embarrassed by the attention lavished on him by
Jacques; he gently pushes Jacques away, saying he is doing him too much honor. This
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